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Abstract
The belief of Afterlife is one of the fundamental of Islamic belief system. The wellbeing in this world will reflect
our future in the Hereafter. Knowing the level of Muslim’s perception on the Afterlife could illustrate that the
Malaysian Muslims are still upholding the Islamic teachings and traditions. This paper reports on the findings of
a study on Malaysian’s Muslims perception towards the metaphysical dimension of the Islamic belief system,
specifically the Afterlife. 640 respondents, males and females (aged 18 to 55 years old) participated in the study.
They were randomly selected from all over Malaysia and were given a booklet of questionnaire, containing
statements about the Islamic belief system including the belief in the Afterlife. Each statement was provided with
five choices in the form of Likert type scale ranging from 1 to 5. The booklets of questionnaire were collected
and the responses were analysed using Statistical Package for the Social Sciences (SPSS) to obtain the means
responses and also the percentages of the responses. The means differences were tested using the t-test also
one-way ANOVA. The study discovered that Malaysian 99.4% of the respondents believed the afterlife. Only
0.6% of the respondents either not sure or did not believe the afterlife.
Keywords: belief, Muslim, Malaysia, afterlife
1. Introduction
Like any other religions, Islam does have the belief in afterlife. The belief in afterlife and also other aspect of the
religious belief have been weakening in all major religions such as Christianity and Judaism especially in the
more advance countries in Europe, North America, Australia and New Zealand (Fulcher & Scott, 2011).
The British Broadcasting Corporation in its report, under the title The Vicars Who Do Not Believe in God
reported that many vicars and priests did not believe in the existence of god (Note 1). David Jenkins, the former
bishop of Durham for example was one of the vicars who did not believe the physical resurrection of Jesus and
the virgin birth. According to the news portal, a group known as Sea of Faith claimed to have up to 50 vicars and
some Roman Catholic priests claimed that they did not believe in the existence of god. The phenomenon may be
pertinent to Christianity in the west because the western society is very much influenced by empiricism, the
philosophy which claims that any knowledge which is not derived from science is unreliable (Dixon, 1999).
The study was therefore conducted to see whether the Muslims in Malaysia are also facing the same issue as the
Christians and the Jews in the West do. The study on the belief of afterlife among the Muslims is important in
order to measure the progresses of science in Malaysia. Does the progress in science have any effect on the
belief of the Muslims toward their religion especially in the belief in afterlife? The study is important because in
the Muslim community, belief in the afterlife formed the basis of the morality. The finding of the study can be
used by the authority in the field of the Islamic education to plan the education curriculum and the academicians
all around the world in the pursuit of understanding the psychology of the practising Muslims.
2. Belief in Afterlife: A Briefly Overview
The study aims to know whether the Muslims in Malaysia are still maintaining a strong belief in the afterlife.
Belief in afterlife is central to the Islam itself because disbelief in this is considered to be blasphemous and
negate the religion. Among the other Islamic beliefs is the belief in the Unseen, Predestination, the Hereafter,
Hell and Heaven, Reward and Punishment (Abu Zahrah, 2002). Muslims today tend to be more firmly rooted in
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their religious beliefs than the Western Christians and the Jews, and the belief in the afterlife is ever present and
ever urgent reality (Walls, 2007). In a study which was conducted by Hassan (2008), more than 90% of the
Indonesian, Pakistani, Malaysian and Egyptian completely believe in the life after death. The percentage were
lower among Iranian with 84% believe in life after death, the Turk with 71% believe in life after death and only
13% of the Kazaks believe in the life after death. The study by Hassan (2008) shows that the belief in afterlife is
strong within the Muslim community, except where communism had ruled before such as in Kazakhstan.
In Judaism, afterlife is also an important eschatological concept which was present in the pre-modern Jewish
belief. However, the modern Judaism has now lost touch with the whole motion of life after death (Raphael,
2009). Most of the American Christians of all denominations continue to assent to a belief in resurrection but
closer scrutiny shows that many do not believe that the physical body will be resurrected (Bartalos, 2008). The
concept of afterlife which is found in three Abrahamic faiths, namely Islam, Christianity and Judaism are
important basis for the good and virtuous life. Death is depicted as settling accounts in which the action of one’s
life would be evaluated and one would be punished or rewarded accordingly (Baumeister, 1991)
The Muslims of South East Asia are among the most devoted Muslim in the world (Rane, 2014). According the
Wall Strait Journal, research conducted by Pew Research Centre which study the values, rituals and life styles of
35,000 people around the world, including 5,000 respondents in Indonesia, Malaysia and Thailand, 98% of
Indonesian, 93% of the Malaysian and 90% of Thai Muslims pay the zakah which is the third pillar of Islam.
Moreover, 99% of Malaysian and Indonesian in the survey said they fasted during the month of Ramadan, and
all the Thai Muslim said they fasted in the month of Ramadhan. In addition, 72% of the Indonesian attended the
mosques at least once a week, 57% in Malaysia, 61% in Egypt and 44% in Turkey. The main factor that
encouraged the Muslims to practice the Islamic teaching is none other than the belief in the Islamic eschatology
such as reward and punishment, hell and heaven (Prieto, 2014).
The stronger the belief in afterlife, the more obedient they are (Penguin, 2010). However, this belief cannot be
proven and as such it is quite difficult for the people to fully believe and convinced with them. The strength of
belief in religion in the western religion i.e. Christianity has been the subject of the book written by Wuthnow
(1988) who argued that in the seventies of the twentieth century, belief among college students had declined
more dramatically than the less educated people. The belief in afterlife had also been the main issues debated by
the ancient Islamic scholars of the Mutazilites and the Asharites, which among other debated whether the soul
perished or not when a person died, whether the world was temporary or everlasting. Another issue which was
debated between the two schools of thoughts was whether the Qur’an was the God’s word or the created being
(Naseem, 2001).
3. Analysis and Methodology
The study was conducted among 640 respondents obtained randomly from all over Malaysia ranging from the
age of 18 to 55 years old. The respondents came from different parts of the country. Each respondent was given
a booklet of questionnaire with statements about the metaphysical dimension of the Islamic teaching.
There were two parts of the questionnaire i.e. the first was the biography of the respondents which formed the
independent variable. The independent variables include the age, gender, academic qualification, education
backgrounds such as religious education or non-religious background, marital status etc. The second part was the
dependent variables containing various statements on Islamic eschatology such as the belief in the existence of
god, predestination, hell and heaven, reward and punishment.
Each statement was accompanied with five choices of responses in the form of Likert style scale ranging from 1
(strongly agreed), 2. (Agreed), 3. (Not sure), 4. (Disagreed), and 5. (Strongly disagreed). The respondents were
given between 15 to 20 minutes to respond to the questionnaire. The booklets were collected and the data were
analysed using the SPSS software. The data were analysed to obtain the descriptive statistics i.e. percentages and
means as well as inferences statistics such as the significance differences.
Likert style scale was used in this study because it measures attitude of the respondents. Kothari (2011) listed
five reasons why Likert scale is a good instrument of test. The five reasons are: First, it is relatively easy to
construct. Second, it is more reliable instrument because respondents answer each statement included in the
instrument. Third, each statement included in the Likert scale is given an empirical test for discriminating ability.
Fourth, Likert scale can easily be used. Fifth, it takes less time to construct. The responses were analysed using
the Statistical Package for the Social Sciences (SPSS), to find the percentages, the means, the correlation and the
difference of means. The statement which were analysed for this paper are “I believe in the Hell and the Heaven”
and “I believe in the existence of the hereafter.”
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3.1 Data A
Analysis
The educaation level of the
t respondennts is one of thhe important vvariable in the study becausee it can be used to
know wheether the educaation level influuence the belieef in hereafter. The result of the analysis iss shown in Tab
ble 1.
The education level
l
of the resspondents
Table 1. T
Frequenccy
10
93
173
117
268
24
685

Primary edducation
Lower Schhool Cert
O-Level
A-Level/D
Diploma
Bachelor
Master/ PhhD
Total

Perceent
1.4
13.2
24.5
16.6
38.0
3.4
97.0

Vaalid Percent
1.55
13.6
255.3
177.1
399.1
3.55
1000.0

C
Cumulative Peercent
1.5
15.0
440.3
557.4
996.5
100.0

mber of respondents and thhe percentagess of the respoondents. The ppercentages of the
Table 1 shhows the num
respondennts are presenteed in the form oof bar chart ass shown in Diaagram 1.

%

Academi
Diagram 11. Bar chart thhe percentages of the responddents
Education background. 1.
1 Primary eduucation, 2. PM
MR/LCE, 3. SPM
M/O-Level, 4.. Diploma/STP
PM, 5. Bachelo
or, 6.
Master/PhhD.
n the Existencce of Heaven aand Hell
4. Belief in
The responnse to the stattement “I believe in the exiistence of the Heaven and H
Hell” was analysed to obtain
n the
means andd percentage off the responsess. The result off the analysis iis shown in Taable 2.
The mean for thhe response “I believe in the existence of thhe hell and thee heaven”
Table 2. T
N
674

Minim
mum
1.000

Maximum
m
5.00

Mean
1.0608

Std. D
Deviation
.330959

m
responsee is 1.0608. Thhe means indiccate that the reespondents stroongly agreed to the
Table 2 shhows that the mean
statement. The mean cann be interpreteed that the resppondents stronngly believe inn the existence of the hell and the
heaven. M
Moreover, the next
n
analysis iis to obtain thhe percentage oof each responnse. The resullt of the analysis is
shown in T
Table 3.
The percentage of the responsse to the statem
ment “I believee in the existennce of the Heavven and Hell”
Table 3. T
Strrongly agreed
Agreed
Not sure
Disagreed
Stronngly disagreedd

Frrequency
637
35
1
1
2

Percent
94.2
5.2
.1
.1
.3

Valid Peercent
94.22
5.22
.1
.1
.3

Cuumulative Perce
ent
94.2
99.4
99.6
99.7
100.0

p
off the responsess are 94.2% strrongly agreed, 5.2% agreed, 0.1% not sure
e, 0.1%
Table 3 shhows that the percentages
disagreed and 0.2% stroongly disagreedd. The result sshows that 99.4% of the resppondents accepted the statem
ment.
Only 0.4%
% did not acceppt the statemennt while 0.1% w
was not sure.
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The next analysis is to obtain the mean response according to the age group of the respondents. The result of the
analysis is shown in Table 4.
Table 4. The mean responses according to the age group
Age
<15
16-20
21-25
26-30
31-40
40-50
>51

Mean
1.0000
1.0203
1.0876
1.0556
1.0385
1.0545
1.0263

N
5
148
194
54
52
55
38

Std. Deviation
.00000
.18330
.28349
.23121
.19418
.22918
.16222

Table 4 shows the mean responses o to the statement “I believe in the existence of the Hell and the Heaven”.
There seems to be different of means and the difference of mean was tested using one way ANOVA. The result
of the analysis is shown in Table 5.
Table 5. One way ANOVA analysis according to the age of the respondents
Between Groups
Within Groups
Total

Sum of Squares
.447
29.016
29.463

Df
7
539
546

Mean Square
.064
.054

F
1.185

Sig.
.309

Table 5 shows that the p value is 0.309 and the value is greater than the critical value of 0.05. This indicates that
the difference of mean between the respondents based on their age groups is not significant.
The next analysis is to obtain the mean response according to the education level of the respondents. The result
of the analysis is shown in Table 6.
Table 6. The means response based on the education level of the respondents.
Education level
Primary
Lower Certificate of Education
O level
A-Level/Diploma
Bachelor
Post graduate

Mean
1.0000
1.0238
1.0429
1.0439
1.0996
1.0435

N
10
84
163
114
261
23

Std. Deviation
.00000
.21822
.20336
.20569
.42702
.20851

Table 6 shows that there were very small differences of the mean responses of the respondents according to their
education level. The mean differences are tested using the one-way ANOVA to find out if the mean differences
are significant, or not. The result of the test is shown in Table 7.
Table 7. One-way ANOVA test according to the education level
Between Groups
Within Groups
Total

Sum of Squares
.635
63.799
64.434

Df
5
649
654

Mean Square
.127
.098

F
1.291

Sig.
.266

Table 7 shows that the p value is 0.266 which is bigger than the critical value of 0.05. This means that the mean
difference between the respondents based on the education level of the respondents are not significant.
The next statement which analysed was “I am convinced with the existence of the Hereafter”. The responses
were analysed to obtain the mean response to the statement. The result of the analysis is shown in Table 8.
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Table 8. T
The mean respoonse to the stattement “I belieeve in the existtence of the Heereafter”
N
677

Minimum
1.00

Maxximum
55.00

Mean
1.1196

Stdd. Deviation
.41657

m
response for all the resppondents to the statement “I am convincedd with the existtence
Table 8 shhows that the mean
of the Herreafter” is 1.11196. The meann is very close to 1 which inndicates that thhe respondentss strongly agreed to
the statement.
t obtain the ppercentage of the response to the statemeent. The resultt of the analysis is
The next aanalysis was to
shown in T
Table 9.
Table 9. Percentage of thhe response
Strrongly agreed
Agreed
Not sure
Disagreed
Stroongly disagreedd
Total

F
Frequency
612
54
8
1
2
677

Percent
86.7
7.6
1.1
.1
.3
95.9

Valid Peercent
90.44
8.00
1.22
.1
.3
100.0

Cuumulative Perc
cent
90.4
98.4
99.6
99.7
100.0

o the
Table 9 shhows the perccentages of thee responses foor the statemeent “I am convvinced with thhe existence of
Hereafter””. 86.7% of thee respondents strongly agreeed to the statem
ment, 7.6% aggreed, 1.1 % w
were not sure, 0.1%
disagreed and 0.3% stroongly disagreed. Therefore, 94.3% of the respondents aaccepted the sttatement. Henc
ce, to
show the cclose link betw
ween the belieff in the existennce of the helll and the heaveen and the belief in the existtence
of the hereeafter, the perccentage responnses to both staatements were plotted into linne graph as shoown in Diagram 2.
%

Response

Diagram 2. The curve graaph of the percentages of respponses
t
is not m
much differencee between the strength of bbelief and to thhe existence of
o the
Diagram 2 shows that there
hereafter aamong the resspondents. Thee mean betweeen the responsses to the stateement “I am cconvinced with
h the
existence of the Hell annd Heaven” is compared to the mean of tthe response too the statemennt “I am conviinced
with the exxistence of thee Hereafter” Thhe result of thee t-test is show
wn in Table 10.
T-test betweenn the mean respponses of bothh statements
Table 10. T
Pairred Differencess
t
df Sig. (2-tailed)
95% Connfidence Interval of the Diffeerence
Mean Std. Deviation Std. Error Meean
Loower
Upper
-.05812
.31560
.01218
-.088204
-.03420
-4.771 670
.000
Table 10 sshows that the p value is 0.0000 and the vallue is smaller than the critical value of 0.005. This meanss that
the mean ddifference is significant.
s
Thhe significancee difference dooes not imply disbelief becaause the meanss still
within the range of accepptance of the rresponses lies bbetween the reesponses of strongly agreed aand agreed.
5. Discusssion
The studyy indicates twoo important finndings. The reespondents haave strong beliief in the Existence of Helll and
Hereafter. The percentagge of the respoondents who accepted the staatement is 99.44% (see Tablee 3). This findiing is
close to thhe finding of Hassan
H
(2008).. The percentaage of the resppondents who did not acceptt the statementt was
very smalll. Only about 0.4%
0
did not aaccept the stateements and 1.11% of the resppondents were not sure. Simiilarly
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the belief on the existence of hereafter was very high. The percentage of the respondents who accept the
statements “I am convinced with the existence of Hereafter” is 98.4% (combination of response 4 and 5,
please-see table 9). The significant difference of mean between the responses to the statement “I believe in the
existence of the Hell and the Heaven” and the mean difference between the responses to the statement “I believe
in the existence of the Hereafter” has no negative implication since both are related to each other.
The findings seem to support the research which was conducted by the Pew Research Centre (Note 2) which
says that the Muslims in Southeast Asia area among the most devoted to their religion. The analyses conducted
show that there were no differences in the strength of the belief among those respondents of different age groups
as well as those who have different education level. The education levels of the Muslims do not influence their
belief in the afterlife (See Table 7). Although the percentage of the respondents who accepted the statements was
high, what is to be highlighted here is the percentage of the respondents who rejected the statement. Those who
rejected the statement represent 0.4 % of the respondents. Taking into account the sample was randomly selected,
it represent the general population of Muslims in Malaysia which is about 60% of the total population
(Saravanan, 2009), i.e. 18,000,000 people.
Therefore, the numbers of people who are not convince to the existence of the Hell and the Heaven, and the
existence of the Hereafter is estimated for about 72,000 people. The percentage of the respondents who were not
sure was 1.2 % that represents 216,000 people. The finding of the study thus has confirmed the past studies
which says that the Muslim have strong belief in their religion (Samovar et al., 2012).
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