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Abstract

This paper is divided into two sections. Section one is a translation of the Daodéjing in English. Section two is an
in-depth analysis and explanation of the translation of the Ddodéjing in section one. This paper includes both
Chinese versions of the standard Wang Bi and a reconstructed Mawangdui version of the Ddodéjing with the
addition of appropriate commas and full stops. The two key aspects in regard to this paper’s commentary that may
be somewhat different to previous works, is that this paper has defined the D& as that action (or movement) within
emptiness that cannot be seen with the naked eye but has brought all life into existence and also maintains it.
Therefore, the translation of Liozi’s cornerstone philosophy could be a play on words, where wawéi #&7% not
only takes wl £ to mean “no” or “non” but also takes wii to mean “emptiness.” The translation of wawéi would
therefore, also be, “emptiness [in] action,” which refers to the actions that are happening within emptiness which
cannot be seen by the naked eye. The second aspect is in relation to dé . The English and Confucian meaning of
virtue is having high moral standards. Laozi’s dé appears to have had little to do with morals in the modern sense of
the word. From the 5 “virtues” mentioned by Laozi, we can clearly see that Laozi’s virtue was based on following
the principles of Dao. This paper therefore proposes that the dé can be translated as “quiescence.”

Keywords: Daodejing, Daoism, Chinese philosophy, translation
1. Introduction
1.1 Aims and Objectives

The goal of this paper is two-fold, the first is to present a translation of the Daodéjing as close to the original text
as possible. This has been attempted before of which it appears that three translations stand out in particular:
Chan (1963), Lin (1994) and Chen (1998). The second purpose of this paper is to publish it as an open source
text, so that it is freely available and easily accessible to anyone, regardless of whether they read Chinese or not
and can also be used as a generic outline for future research.

In terms of this paper’s commentaries, it has one specific aim, which is to comment on the ideas and concepts
within the Ddodéjing based only on lines from the Daodéjing it-self. Many of the Ddodéjing commentaries out
there are generally based on personal opinion and not on what Laozi wrote. There are occasional standout papers
by people who have analysed Ldozi by using Ldozi. Two such standouts are Henricks (2000) and Murphy (2006).

1.2 Significance

This translation has been created to help shed new light and different angles on what is one of the world’s most
famous philosophical texts. It seems as though in the 1990s, just about anyone and everyone was translating the
Daodéjing. Fast forward another twenty-five years or so, and it is quite the opposite, where sinology journals
have little interest in a new Daodéjing translation. The issue is that finding a correct Daodéjing translation is still
quite rare, with some of the worst translations coming from the Western academic sinology community. Even to
this day there are a number of so-called leading Western scholars lecturing on all aspects of sinology who cannot
speak Mandarin fluently and have never lived in China for a prolonged period of time. To make matters worse, a
few of these scholars are also editors and reviewers for academic journals related to Chinese studies.

This brings about the question, what is a “correct” translation of the Ddodéjing? One could start answering this
question by asking, what are the requirements needed by a native English-speaking translator to translate the text.
The author would suggest the following four skills are probably a useful starting point: (1) Understanding the
intricacies of one’s own native language. (2) Having the ability to speak, read and write Mandarin on a level that
only comes with spending many years in China or Taiwan. (3) Formal university studies in ancient Chinese
language (F51C%E5E). (4) An exceptional understanding of ancient Chinese culture and thought, through the
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practical and academic study of various ancient Chinese arts and philosophies. By having achieved these four
skills the translator will most likely have the ability to read the Ddodéjing in its original language and make
sense of it.

Once the translator has these basic requirements he/she may need the following: (1) To find the Daodéjing texts
in Chinese as close to their original versions as possible. This will require one to cross reference an enormous
number of Ddodéjing texts. Chinese scholars themselves are commonly guilty of interfering with the Daodéjing,
it is difficult to find an exact Wang Bi or Mawangdui version that has not be obviously altered by adding in
characters, changing existing ones or omitting some altogether. (2) One will need to get hold of a large number
of ancient Chinese dictionaries, modern and old, so as to determine the correct meaning in Chinese language first,
before looking for an English translation. (3) The translator will need to find as many different commentaries on
individual word meanings in Chinese as possible to compare and contrast. (4) After this, the translator will need
to read about a hundred years of Daodéjing translations in English and look for themes of correction and change
in the scholarly development and pursuit of a better translation.

This brings back the original question of, what is a “correct” translation of the Ddodéjing? The author would
argue that seven main points are required, with many other nuisances also needed. (1) A direct translation, which
means, one does not choose words that confirms a translator’s opinion in regard to what he or she thinks Laozi is
saying. Many Western translators are guilty of either adding in their own words, changing words to help a
difficult translation or completely changing what Laozi wrote so as to convey how they personally interpret him.
(2) To stay away from words/sentences that have a connotation attached to them, such as biblical-like sentences;
“thou shalt” or equate Laozi’s philosophy to modern scientific words/principles. (3) To keep the grammar as
close to the original text as possible. By changing the ancient Chinese grammar to fit modern English grammar,
it is extremely easy to change the entire meaning of a sentence. (4) To be careful not to translate an ancient
Chinese word using a modern Chinese one. (5) Translating according to an ancient Chinese mind-set. By
understanding ancient Chinese language and culture and reading the Daodéjing in Chinese, one may be able to at
least somewhat grasp how Laozi saw the world. The way he viewed the world was probably very different to the
way a modern person does. (6) Making an incorrect translation; this may seem like an obvious point but some
translations are simply incorrect. One very basic example is how many older translators used “Old baby” for the
translation of Ldozi without understanding that zi - is a type of respectful suffix added to sage-like “masters.”
(7) A translator should also endeavour not to use odd and unusual words. One such example is to use
“boomerang” instead of “return” for gui . There are occasionally characters like d& & that do require a very
special word selection and translation but characters like this in the bigger picture of the Daodéjing are outliers
to the norm.

1.3 Methodology

This paper is divided into two sections. Section one is a simple translation of the Ddodéjing in English. Section
two is an in-depth analysis and explanation of the translation of the Daodéjing in section one. The methodology
described below is for section two.

This papers translation is based on the standard Wang Bversion, which is the somewhat newer version of the
Daodéjing as opposed to the older ones found in the Mawangdul manuscripts. This paper includes both Chinese
versions of the standard Wang Bi and reconstructed Mawangdui lines of the Daodéjing with the addition of
appropriate commas and full stops. Currently there are no grammar standards within China and the
contemporary methods of adding commas, semi colons, colons, apostrophes and full stops can sometimes be
unusual. It does seem as though adding more commas than what one would in English helps in understanding a
Chinese text better. The paper has underlined the characters that vary in the Chinese Mawangdul version
compared to the Wéng BT There is a, “#,” where the Mawangdui version does not incorporate a character that
the standard Wang Biversion does. Where there are obvious changes from the Wang B¥ in that the meaning has
some clear differences, the Mawangdut version has been translated into English.

Readers may notice that sometimes, “the” is in square brackets and sometimes not. The author has kept [the] in
square brackets where it is added as a word. “The” without square brackets is used where it is part of the original
Chinese grammar. Where there are normal brackets, they are used to help understand the preceding word/s. In
regard to Chinese words within the text, they have not been put in italics as they already have the tones, making
them stand out clearly as non-English words.

For the Mawangdul version, this paper uses the acronym, MWD. As both the Mdwangdui and Wang Bi versions
of the Daodéjing within China’s various major publishing houses tend to have inconsistencies, mistakes and are
varied in character choice, this paper has endeavoured to recreate a Chinese version of the Mawangdui
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Daodéjing (or more accurately Dé&lavjing), by combining both versions A and B, to help fill any gaps that each
may have. Whether it be version A or B, if the character matches the Wang B iversion’s character, this paper will
take that as the one to use. This paper also mentions obvious character variations between the two Mawangdui
versions. In places where the Guddian (A, B and C) version is obviously different from the other two texts, it is
mentioned in the footnotes.

In researching and preparing this paper, the following Daodéjing translations have been reviewed in detail:
Addiss and Lombardo (1993), Alichin (2002), Bahm (1958), Balfour (1884), Blakney (1955), Bryce (1984),
Chan (1963), Chen (1998), Cheng (2000), Clatfelter (2015), Cleary (1991), Correa (2005), Cronk (1999),
Crowley (1975), Dicus (2002), Donohue (2005), Duyvendak (1954), Fex (2006), Goddard (1919), Gorn-Old
(1904), Heider (1985), Henricks (1989), Ho (2002), Kline (2003), Kromal (2002), LaFargue (1871), Lin (1948),
Lin (1949), Lin (1977), Lin (1994), Liu (2002), Mabry (1994), MacHovec (1962), Mair (1990), Marshall (2006),
Martin (1999), Maurer (1985), Mitchell (1991), Muller (1991), Ni (1979), Ould (1946), Roberts (2001),
Rosenthal (1984), Sarbatoare (2002), Schmidt (1975), Shimomiss€(1998), Solska (2005), Star (2000), Taplow
(1982), Walker (1995), Wei (1982), Welch (1998), Wing (1986), Wu (1961), Wu (1989), Wu (2013).

In terms of the sources used for the Chinese versions of the Wang Bi, Mawangdul and Guddian, this paper has
used many different texts and cross-referenced them against each other. The reason for this is that under great
scrutiny, all copies have many different variations in their characters and gaps. This paper focuses a little extra
on the use of characters (and gaps) in the Wéng B1Daodéjing from the Phoenix Publishing House (Wang, 2017)
and the online work of Hilmar Klaus’ (2005) Mawangdui and Guddian. In regard to the Wang Bi version
presented in this paper, it is probably quite close to the original. The Mawangdul and Guddian versions within
this paper though can be seen as a work in progress that future scholars can adjust, change and correct where
necessary.

As the goal of this paper is to do a direct translation from Chinese into English, it may be important to mention
the difficulties in trying to achieve this goal. The first is in dealing with the simplicity (in terms of grammar) of
the ancient Chinese language compared to modern English or Chinese. You will notice many added grammar
words in this translation, which have been done with square brackets, otherwise the constructed sentence would
not make sense to English readers. Due to the lack of vocabulary in ancient Chinese when compared to modern
English, sometimes the English sentences may seem overly basic in word choice. This is done purposely to keep
it, as Laozi wrote it. Another issue is that because the grammar (in terms of word order and sentence structure) of
Chinese and in-particular that of ancient Chinese is different to English, some sentences if translated directly
would simply not make any sense at all. Therefore, this paper has tried to keep some form of harmony in the
writing by sometimes omitting Chinese grammar words or adding in English grammar words.

1.4 A Note on This Papers Commentary and Key Translations

In terms of the commentary, the two key aspects that may be somewhat different to previous works is that this
paper defines the Do as that action (or movement) within emptiness that cannot be seen with the naked eye but
has brought all life into existence and also maintains it. Therefore, the translation of Laozi’s cornerstone
philosophy could be a play on words, where wiwé &7 not only takes wa # to mean “no” or “non” but also
takes wlito mean “emptiness.” The translation of wiawéi could therefore also be “emptiness [in] action,” which
refers to the actions that are happening within emptiness which cannot be seen by the naked eye. It is these
unseeable actions that can do anything (#&-f %) for they created everything we see in the world today. To return
to the Do as a person is to return to this original state of being, which is one of stillness, quiet and tranquillity.
As the Daodéjing may have been created as a text primarily for rulers, it does appear that Laozi’s cornerstone
philosophy for ruling was based on the idea of letting things take their natural course and to not interfere too
much.

The English and Confucian meaning of virtue is having high moral standards. Laozi recommends following
nature’s example and using its principles as the way to live. Just as nature can seem very harsh and certainly
lacking in morals in the human sense of the word, Laozi said, treat the people like (sacrificial) straw dogs.
Ldozi’s dé & had little to do with morals in the modern sense of the word. From the 5 “virtues (see pg. 160),”
mentioned by Laozi, we can clearly see that Laozi’s virtue was based on following the principles of Dao. If
multiple words can be used, the translation for démay be; someone who adheres and lives by the principles of
the Dav, or the principles of naturalness. Simply put, someone who has the qualities of the Dap has dé This
makes translating dé extremely difficult as one needs to find a word that has the “qualities” of Dao in its
meaning or at the very least, the qualities of naturalness. This paper therefore proposes that décan be translated
as “quiescence.” A common translation for the Daodéjing is, The Classic of the Way and Virtue. In this case, the
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translation would be, The Classic of the Way and Quiescence.

Throughout this paper there is one word that has not been translated; “Dao.” This word has specifically been
written with its tone throughout the paper, except for in the English translation section. The reason for this is
with its tone attached, it is clearly conveyed as a non-English word. The tonal mark is taken away in the English
translation to recognise it, as an English word. This paper recommends that while “the way” is an acceptable
translation for the Dao, no English word is equivalent to the word D&o and therefore just as English has always
incorporated new foreign words into its vocabulary, so should the Dao become incorporated as “Dao.” The word
“Tao” is specifically not used as it promotes an incorrect “T” sound as opposed to the correct “D” sound used in
the Northern Chinese Mandarin dialect.

1.5 A Note on the Daodéjing and Its Background

Discussing the Ddodéjing s background in-depth is beyond the scope and goal of this paper. The paragraphs
below only aim to give a very brief introduction in regard to the author’s observations after translating the text.
In terms of taking the Ddodéjing as a historical text as opposed to revering it in a way that it was written by a
god-like figure, it is possible to notice some peculiarities. In ancient China, it was a common practise for
philosophers to try to promote their, “how to govern a state” philosophy or literature to the kings of states.” The
Daodéjing appears to be one such text. This is extremely apparent in the second half of the Wang BiDaodéjing
version and first half of the Mawangdui versions.

Another point to make is that the Guodian and Mawéangdui versions of the Daodéjing, clearly have many errors,
while the Wang Biversion has many corrections. Errors based on word sounds over character meaning are one
such example. Combine this sound and character issue with the fact that the Ddodéjing also has much
repetitiveness within the chapters and there are hints that it may not have been written by a single person but
instead by numerous authors over a long period of time and may also have come from oral transmission. For now,
there is no substantial evidence to suggest that Laozi existed (Mair, 1990, pp.119-130). For the ease of writing
within in this paper, “Ldozi” has been used in singular form, instead of plural, which is probably the more
appropriate form. The words Ldozi (the original name of the text) and Ddodéjing are used within this paper as
interchangeably titles, as the text has gone by both names. After the discovery of the Mawangdui scripts, the text
could also now be called the Dédaojing due to the flip in the order of chapters.

2. English Translation
Chapter 1

The Dao that can be the Dao is not the constant Dao. The name that can be the name is not the constant name.
Nameless, the start of the sky and the earth. To have a name, the mother of ten thousand things.

Therefore, constantly with no desire, so as to observe its mysteries. Constantly to have desire, so as to observe its
border. These two come out the same, yet are named differently, both are called the profound. Profound and even
more profound, the gate to all mysteries.

Chapter 2

When everything that is underneath the sky, all know beauty to be beautiful, thus there is already ugliness. When
all know good to be good, thus there is already not good. Therefore, to have and not have mutually create,
difficult and easy mutually become, long and short mutually shape, high and low mutually lean, voice and sound
mutually harmonise, front and back mutually follow.

So, the sage dwells in the affairs of non-action and teaches by doing and not speaking. The ten thousand things
do, yet there is no decline, to produce, yet not to have, to act, yet not depend on, to accomplish, yet not to reside
in accomplishment.

Now, only because there is no residing in accomplishment, so there is no loss.
Chapter 3

Do not esteem the worthy, so the people will not contend with each other. Do not value hard to get goods, so the
people will not become robbers. Do not show things that can be desirous, so the people’s hearts are not in a mess.
So, the sage manages by emptying the heart, filling the abdomen, weakening the will and strengthening the
bones. Constantly make the people not know and have no desire, make those how who have wisdom, dare not

1 1t is sometimes mentioned that the Ddodéjing came in opposition to Confucianism but this seems highly unlikely as the
ideas of Confucius were not accepted by the feudal kings at the time, hence, Confucius’ ideas were simply not put to use in
his life time.
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act. Act through non-action, thus nothing is not managed.
Chapter 4

The Dao is like an empty utensil, yet in use it is not filled. Like an abyss ah, it is like the ancestor of the ten
thousand things. It subdues the sharp, unties the entangles, harmonises the bright and is the same as the dust.
Deep ah, it is like it perhaps exists. | do not know whose child it is, its form precedes God.

Chapter 5

The sky and the earth are not benevolent, so they treat the ten thousand things to be like straw dogs, the sage is
not benevolent, so he treats a hundred surnames to be as straw dogs. Between the sky and the earth, it is like a
bellows. Empty, yet it is not exhausted, moving, yet more goes out. Lots of talk is to be quickly poor, it is not
like abiding by the centre.

Chapter 6

The valley spirit does not die, it is called the profound female. The gate of the profound female is called the root
of the sky and the earth. Continuously it seems to exist, in use though, it is not diligent.

Chapter 7

The sky lives long, the earth is old. The sky and earth are so able to live long and be old because they do not live
for themselves, therefore, they are able to live long. So, the sage puts his body behind, yet his body is in front, he
puts his body on the outside, yet his body lives. Is this not because he is not for the self? Therefore, he can
complete himself.

Chapter 8

Superior goodness is like water, water is good at benefiting the ten thousand things because it does not contend.
All its dwellings, people find ugly, therefore, it is almost at the Dao.

A good dwelling is with the earth, a good heart is an abyss, good partaking is benevolent, good talk is
trustworthy, good uprightness is done with good management, good affairs are handled with good abilities, good
activities are done with good timing.

Now, only because one does not contend, therefore, one does not commit any fault.
Chapter 9

To hold, yet fill, it is not like before. To temper, yet sharpen, it cannot be preserved a long time. To fill a hall with
jade and gold, there is no capability to guard it. To be rich, yet proud, brings self-loss and its own blame. After a
deed is satisfied, the body withdrawals, this is the sky’s Dao.

Chapter 10

Can you bring the ethereal and corporeal souls together as one and are you able to do it with no separation?
Concentrate your energy to attain softness, can you be like an infant? In cleaning and eliminating the profound
inspection, can you have no blemish? In loving the people and managing the state, can you do it with not
knowing? In opening and closing the sky’s gate, can you be the female? In understanding the four reaches, can
you do it with not knowing? Produced and raised. Produce, yet not to have, to act, yet not depend on, to grow,
yet not to slaughter. This is called profound quiescence.

Chapter 11

Thirty spokes together make a single hub, by its emptiness, the vehicle has use. Mould clay so as to make a
vessel, by its emptiness, the vessel has use. Chisel a door and window, so as to make a room, by its emptiness the
room has use. Therefore, in having, so lies the benefit, in emptiness, so lies the use.

Chapter 12

The five colours cause a person’s eyes to go blind. The five sounds cause a person’s ears to go deaf. The five
tastes cause a person’s mouth to go bland. Galloping horses and hunting cause a person’s heart to go mad. Hard
to get goods cause a person to do harm. So, the sage does with his abdomen and does not do with his eyes,
therefore, he leaves that and gets this.

Chapter 13

Take favours and humiliations like surprises, value great troubles like the body. What is called take favours and
humiliations like surprises? Humiliations are below, to get them is like a surprise, to lose them is also like a
surprise, this is what is called taking favours and humiliations like surprises. What is called value great troubles
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like the body. Because | so have great troubles, so | have a body, if | did not have a body, what troubles would |
have?

Therefore, value the body as though it was like everything underneath the sky; as if everything underneath the
sky could depend on it. The body is like everything that is underneath the sky; as if all that are underneath the
sky could be entrusted with it.

Chapter 14

To look but not to see is called disappearing, to listen but not hear is called rare, to struggle but not get is called
faint. These three cannot be closely questioned, therefore, they mix and become one.

Its top is not bright, its bottom is not dark. Restraining and restraining, it cannot be named, again it returns to
nothing, it is called the formless form, the image of nothing, it is called dim and indistinct. Welcoming it and you
still cannot see its head, following it and you cannot see its back. Grasp the ancient Dao, so as to have it driven
into the now. To be able to know the ancient beginnings is called the chronicles of Dao.

Chapter 15

The ancients who were good at being scholars, were faint, mysterious, profound and open, they were so deep
you could not know them.

Now, only because you could not know them, therefore, | am compelled to describe their appearance. Hesitating,
like crossing a river in winter. Irresolute ah, like fearing neighbours on four sides. Dignified ah, like being a
guest. Dissolving ah, like ice that will melt. Honest ah, like simplicity. Vast ah, like the valley. Mixed ah, like
muddiness.

What is able to change muddy water, so that it is gradually still? What is able to turn quiet into old movement

that gradually produces life? Protect this Dao and do not desire to fill it, now only because you do not fill it,
therefore, you are able to hide it and not complete the use of it.

Chapter 16

Avrrive at the utmost void, abide by genuine stillness. The ten thousand things work together, | just observe their
return.

Now, things are multitudinous, each will return and enter its root. To return to the root is called stillness, which is
called a return to life. A return to life is called the constant, to know the constant is called brightness.

To not know the constant is to absurdly do inauspicious things, to know the constant is to be tolerant, to be
tolerant is to be fair, to be fair is to be kingly, to be kingly is to be like the sky, to be like the sky is to be like the
Dao, to be like the Dao is to last a long time, and to the time he is without a body, there is no danger.

Chapter 17

A great ruler is one that the people below him only just know that they have him as a ruler, next is to love and
praise him, next is to fear him and next is to insult him. To not have enough trust is to have no trust. Leisurely ah,
those valuable words. To accomplish and succeed in affairs, the hundred surnames all say, “I am natural.”

Chapter 18

When the great Dao is disregarded there is benevolence and righteousness. When wisdom comes out there is
great falsity. When the six blood relations are not in harmony, there is filial piety and parental affection. When
the state and royal house are in darkness and a mess, then there are loyal ministers.

Chapter 19

Terminate the sages and abandon wisdom, the people will benefit a hundred times. Terminate benevolence and
abandon righteousness, the people will return to filial piety and parental affection. Terminate skilfulness and
abandon profit, then there will be no bandits and thieves. These three are not enough to be a doctrine, therefore,
have an affiliation with seeing the plainness, embracing simplicity and lessening the self with few desires.

Chapter 20

Terminate study and there will be no worries, yes to an elder and yes to a younger person, how much difference
is there? Good and evil, how different are they? What the people so fear, you too cannot, not fear.

A desolate wasteland ah, it does not end! All the people are prosperous, like enjoying themselves after the great
ox sacrifice, like ascending the platform in spring. | alone am anchored ah, with no omens, like an infant with no
laughter. Exhausted ah, like having no place to return too. All the people each have excess, yet | alone am like |

78



ach.ccsenet.org Asian Culture and History \ol. 14, No. 2; 2022

am left behind. | have the heart of a stupid person!

Confused ah. The layman is clear, | alone am muddled. The layman is spotless, | alone am depressed. Peaceful
ah, it is like the ocean, a wind in high places ah, as if it never stops. All the people each have use, yet | alone am
stupid and appear lowly. | alone am different from other people because | treasure feeding on the mother.

Chapter 21

The appearance of the quiescence of emptiness only comes from the Dao. If Dao is a thing, it is only indistinct
and only dim. Dim ah, indistinct ah, in its middle it has an image, vague ah, indistinct ah, in its middle it has
something. Obscure ah, dark ah, in its middle it has an essence, its essence is deep and real, in its middle it has
trust. From ancient times up till now, its name does not go, so that we may examine the father of many things.
How do | know the condition of the father of many! It is because of this.

Chapter 22

Bent so as to become whole, crooked so as to become straight, hollow so as to become full, harmed so as to
become new, little so as to have, much so as to become confused. So, the sage holds on to the one and becomes a
pattern for everything that is underneath the sky. Not self-seeing, therefore bright, not self-existing, therefore
clear, not boastful of one self and therefore to have skill, not self-important, therefore long lasting.

Now, only because he does not contend, therefore, nothing underneath the sky is able to contend with him. What
the ancients so called bent, so as to become whole, how empty are these words!? Sincere and whole, yet also to
return.

Chapter 23

Nature speaks a little, therefore, stormy winds do not last a morning and a downpour does not last the day. What
causes this? The sky and the earth. The actions of the sky and the earth still cannot last long, much less those
actions of people!

Therefore, in engaging with affairs and being with the Dao, one needs to be the same as the Dao. To be part of
quiescence, one needs to be the same as quiescence. To be part of loss, one needs to be the same as loss.

To be the same as the Dao is to also have happiness with the Dao, to be the same as quiescence is to also have
happiness with quiescence, to be the same as loss is to also to have happiness with loss. When there is not
enough trust, then there is no trust.

Chapter 24

One who stands on tiptoes cannot stand, one who strides cannot walk, one who is self-seeing is not bright, one
who is self-existing is not clear, one who is boastful of one self has no skill, one who is self-important does not
last long. In the Dao this is also called excessive food and superfluous appearances. Avoided by things, therefore,
this has no dwelling with the Dao.

Chapter 25

There was something mixed becoming, it was before the sky and produced the earth, still ah, silent ah, standing
alone, with no change, moving cyclically, yet without danger, it can be the mother of all that is underneath the
sky. | do not know its name, the word | use to call it is Dao. If forced to name it, it is called great, great is called
the passing of time, the passing of time is called far, far is called returning.

Therefore, there is the great Dao, great sky, great earth and the king who is also great. Within the realm there are
four greats and the king’s residence is one of them. Man patterns him-self on the earth, the sky patterns it-self on
the Dao and the Dao patterns it-self on nature.

Chapter 26

Heavy is root to the light, quiet is the monarch to the irritable. So, the sage travels until the end of the day but
does not part from the baggage wagon. Although there are glorious places to see and places of banquets, he
remains detached from them. How could the lord of ten thousand rides himself, tread lightly on all that is
underneath the sky. Light so as to lose the root, irritable so as to lose the monarch.

Chapter 27

Good travelling leaves no wheel track marks, good speech leaves no deliberate faults, good counting uses no
counters or slips, good shutting is without a barrier or bolt, yet cannot be opened, a good knot uses no rope
restraints, yet cannot be untied. So, the sage is constantly good at saving the people, therefore, no person is
abandoned.
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Constant goodness rescues things, therefore, nothing is abandoned, this is called inheriting the brightness.
Therefore, good people are the not good people’s teacher, the not good people are the good people’s capital. Do
not value the teacher and do not love the capital, although this wisdom is greatly confusing, it is called the
essential mystery.

Chapter 28

Know the male but abide by the female, this is to be the ravine of all that is underneath the sky. To be the ravine
of all that is underneath the sky is to not part from the constant quiescence and again return to the infant.

Know the white but abide by the black, this is to be the pattern of all that is underneath the sky. To be the pattern
of all that is underneath the sky is to be constantly quiescence with no mistakes and again to return to the utmost
emptiness.

Know the honour but abide by its dishonour, this is to be the valley of all that is underneath the sky. To be the
valley of all that is underneath the sky, is to therefore, be full in constant quiescence and again to return to
simplicity. When simplicity scatters then there will be an implement, the sage uses the implement, so there will
be an official, therefore, a great establishment does not cut.

Chapter 29

One who desires to take all that is underneath the sky and act up on it, I see they will never obtain it. Everything
that is underneath the sky is like a spirit implement and cannot be acted upon. To act is to fail, to hold is to lose.

Therefore, things either move or follow, either breath out through the nose or puff, are either just strong or they
are actually winning, things are either flexed or they are destroyed. So, the sage gets rid of extremes, gets rid of
extravagances and gets rid of grandeur.

Chapter 30

When the Dao assists the ruler of men, soldiers will not use force on all that is underneath the sky. These affairs
are easy at coming back. The dwelling where the troops are, thistles and thorns will grow. After a great military
campaign there must be a year of ill omens.

Good is to be resolute, that is all, do not dare to take with strength. Resolute but not self-important, resolute but
not boastful, resolute but not arrogant, resolute because you have no other choice, resolute but without strength.
When things are robust, then they will become old, this is called not following the Dao, not following the Dao is
to have an early end.

Chapter 31

Now, quality weapons are inauspicious implements, things may fear them, therefore, those that have the Dao do
not dwell with them. A man of noble character, his residence will value the left, one who uses soldiers will value
the right.

Weapons are inauspicious implements, they are not the implements of a man with noble character, only when he
has no alternative should he use them, harmony and indifference are the highest. Winning is not beautiful, if it is
beautiful, then one is happy to kill people.

Now, being happy to kill people is to not be able to have wisdom with all that is underneath the sky. Auspicious
affairs esteem the left and inauspicious affairs esteem the right. The assistant general resides on the left, the chief
general resides on the right, that is to say, the chief general’s place is at the mourning ritual. To kill lots of people,
to mourn and weep with grief and to win the battle is to place oneself at the mourning ritual.

Chapter 32

The constant Dao has the nameless simplicity. Although small, nothing underneath the sky can subjugate it. If
the feudal lords and kings are able to abide by it, then ten thousand things themselves will be a guest. The sky
and the earth mutually connect to descend sweet dew, when the people are not ordered about, they themselves
become equal.

In the beginning names are made, once there are already names, one must now also know when to stop, knowing
when to stop and there can be no danger. Taking the Dao as an example for all that is underneath the sky is like a
river valley that flows into the rivers and ocean.

Chapter 33

Knowing a person is wisdom, knowing the self is brightness. Defeating other people is to have strength,
defeating the self is to be strong. To know contentedness is to be rich. To do with strength is to have aspirations.
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Do not lose yourself, so as to last a long time. To die, yet with no death is to have longevity.
Chapter 34

The great Dao is extensive ah, it can spread to the left and to the right. The ten thousand things depend on it, yet
it produces with no decline, it accomplishes but has no name, it clothes and nourishes the ten thousand things but
does not govern them.

Constantly without desire it can be named small, the ten thousand things return to it, yet it does not govern them,
it can be named the great. Because in the end it does not see it self as great, therefore, it can become great.

Chapter 35

Hold on to the great image and everything underneath the sky will go towards it. Going towards it, yet there is no
harm, only great safety and peacefulness. Music and cakes, passing guests will stop. When the Dao exits, it is
completely bland and it is tasteless, look at it and there is not enough to see it, listen to it and there is not enough
to hear it, use it and there is not enough to finish it.

Chapter 36

What you desire to be inhaled must be resolutely opened, to weaken desires they must be resolutely strengthened,
to abandon desires they must resolutely rise up, to seize desires they must be resolutely given. This is called the
faint brightness. Soft and weak win over the hard and strong. Fish cannot leave the deep pool, a state’s sharp
implements cannot be shown to the people.

Chapter 37

The constant Dao is non-action, so nothing is not done. If feudal lords and kings are able to abide by it, then ten
thousand things will themselves transform. If in transforming there is a desire to do, I will subdue it with the
nameless simplicity. With the nameless simplicity, now there also will be no desire. With no desire there is
stillness and everything underneath the sky will stabilise by themselves.

Chapter 38

Upper quiescence is not quiescence, so there is quiescence. Lower quiescence is to not lose quiescence, so there
is no quiescence. Upper quiescence has no action, so nothing has action, lower quiescence acts, so it has action.
Upper benevolence acts, so nothing has action, upper righteousness acts, so it has action. Upper rites have
actions, so when there is no response, then it will roll up its sleeves and throw its arms in the air.

Therefore, when the Dao is lost, so then comes quiescence, when quiescence is lost, so then comes benevolence,
when benevolence is lost, so then comes righteousness and when righteousness is lost, so then comes rites.

Now, in regard to rites, there is a fine line between loyalty, trustworthiness and the beginning of disorder.
Foreknowledge is the Dao’s illustriousness and the start of foolishness. So, now a great man dwells in thickness
and does not reside in thinness, he dwells in honesty and does not reside in illustriousness. Therefore, he leaves
that and gets this.

Chapter 39

In the past those that had the one were as follows: the sky had the one, so it was clear, the earth had the one, so it
was peaceful, the spirit had the one, so it was innately intelligent, the valley had the one, so it was full, the ten
thousand things had the one, so they could produce life, the feudal lords and kings had the one, so the ten
thousand things underneath the sky were loyal.

Such results can occur: when the sky is not clear, fear it will crack, when the earth is not peaceful, fear it will lie
waste, when the spirit is not innately intelligent, fear it will stop, when the valley is not full, fear it will be baron,
when the ten thousand things are not producing life, fear they will be wiped out, when the feudal lords and kings
do not value the high, fear everything will fall.

Therefore, value what is lowly as the root and esteem what is below as the foundation. So, the feudal lords and
kings call themselves, fatherless, widowed and unworthy, is this not to take what is lowly as one’s root?
Therefore, to have lots of praise is to have no praise. Do not desire for things to tinkle like jade or chime like
stones.

Chapter 40

Returning is the movement of the Dao, weakness is what the Dao uses. The ten thousand things that are
underneath the sky are born from having but having is born from emptiness.
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Chapter 41

A high-level scholar hears about the Dao and diligently walks it, a middle level scholar hears about the Dao and
kind of cherishes but also kind of ignores it, a low-level scholar hears about the Dao and laughs. If he did not
laugh, it does not deserve to be the Dao.

Therefore, some sayings are: the bright Dao is like it is concealed; approaching the Dao is like backing away; the
level and flat Dao is like it is knotted; upper quiescence is like a valley; a great brightness is like a disgrace;
extensive quiescence is like it is lacking; established quiescence is like it is stealthy; the unadorned and
unaffected seem like they are changing; a big square has no corners; a big implement is late in completion; a big
voice hardly has any sound; the big image has no form; the hidden Dao is nameless.

Now, it is only the Dao that is good at granting and accomplishing.

Chapter 42

The Dao produces one, one produces two, two produces three and three produces the ten thousand things. The
ten thousand things carry yin on their back and hold yang in their arms, the mixing of energy is what makes the
harmony.

What people so dislike; fatherless, widowed and unworthy, yet this is what the kings and dukes call themselves.

Therefore, things are either decreased, so as to be increased or increased, so as to be decreased. What people so
teach, I also teach, the tyrannical do not have a natural death, | will take this as the father of all teachings.

Chapter 43

When everything that is underneath the sky arrives at being soft, horses will gallop over the hardest underneath
the sky, the intangible can enter into that which has no gap. So, | therefore know that non-action has benefit.
Teaching without words, the benefit of non-action, hardly anything that is underneath the sky can catch it.

Chapter 44

Your name or body, which is dearer? Your body or your possessions, which is more important? To have or to lose,
which is the disease? So therefore, deep love must come at a great cost and lots of hoarding must have ample
losses. Know what is sufficient in order to have no disgrace, know when to stop in order to have no danger, only
then one can long endure.

Chapter 45

Great accomplishment appears lacking, in its use it does no harm, great fullness appears empty, in its use it has
no limit. Great straightness appears bent, great skill appears clumsy, great debating appears inarticulate.
Irritability defeats the cold, stillness defeats heat, to be clear and still is the correct way for all that is underneath
the sky.

Chapter 46

When everything that is underneath the sky has Dao, galloping horses go back to being used for their dung, when
everything that is underneath the sky does not have the Dao, war horses give birth in the outskirts of the city.
There is no greater crime then desire, there is no greater disaster then not knowing what is enough and there is no
greater mistake then having desire. Therefore, know when enough is enough, this is to constantly have enough.

Chapter 47

Without going out the door, know everything that is underneath the sky, without peeping out the window you can
see the sky’s Dao. The further one goes, the less one knows. So, the sage does not do, yet he knows, does not see,
yet he can name things, he does not do, yet he accomplishes.

Chapter 48

For study daily increase, for Dao daily decrease, decrease and decrease until arriving at non-action, non-action,
so nothing is not done. In managing everything that is underneath the sky, make it the constant to not have any
affairs, to have affairs is to be lacking in managing everything underneath the sky.

Chapter 49

The sage does not have a constant heart, he takes the heart of the hundred surnames to be his own heart: Good
people, 1 am good to, not good people, | am also good to, this is the quiescence of goodness.

Trustful people, | trust, untrustworthy people, | also trust, this is the quiescence of trustfulness. The sage is
underneath the sky, he breathes in, so as to mix his heart with everything that is underneath the sky. The hundred
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surnames all pay attention to their ears and eyes, and because of this, they are all like the sage’s children.
Chapter 50

To be born is to enter death. One third of people follow life, one third of people follow death and also one third
of people with life, are moving to a place of death.

Now, why is this? Because to seek the life of life is too excessive. I have heard, to be good at conserving one’s
life is to travel by land and not chance upon female rhinoceros’ or tigers and to enter the army and not wear
armour.

For these people, female rhinoceros’ do not have a place to stick their horns, tigers do not have a place to use
their claws and soldiers do not have a place to stab their swords.

Now, why is this? Because they have no place of death.
Chapter 51

The Dao produces, quiescence raises, things have form and circumstances complete. So, none of the ten
thousand things do not respect the Dao and value quiescence.

The respect of Dao and the value of quiescence. Now, none of these things are ever commanded to do and are
instead constantly natural.

Therefore, the Dao produces life, quiescence raises, grows, nurtures, shelters, toughens, nourishes and protects.
Produce, yet not to have, to act, yet not depend on, to grow, yet not to slaughter. This is called profound
quiescence.

Chapter 52

Everything that is underneath the sky has a beginning and this beginning is the mother of everything that is
underneath the sky. Having known the mother is to know the child, having known the child is to again abide by
its mother, to abide by the mother till the end and the body has no danger.

Block the holes and close the doors, so in the end the body is not exhausted. Opening the holes, assisting with
affairs and in the end the body cannot be rescued. Seeing the small is called bright, abiding by the soft is called
strong. Use the light and again return to the bright, do not bequeath your body to calamities, this is called
practising the constant.

Chapter 53

If I were to make use of a little bit of knowledge that | have, it would be to walk with the great Dao and only fear
going astray. The Great Dao is very smooth, yet people are very fond of other paths.

The royal court is completely wiped out, the fields are completely over grown with weeds, the granaries are
completely empty, wearing embroidered colours, carrying sharp swords, sated with food and drink, to have a
surplus of wealth and possessions, this is called the boasting of a thief. This is not the Dao!

Chapter 54

A good establishment cannot be uprooted, a good embrace cannot slip away, sons and grandsons give sacrificial
offering without stopping. Cultivating the body and quiescence is therefore real, cultivate at home and
quiescence therefore has surplus, cultivate in the village and quiescence therefore has growth, cultivate in the
state and quiescence is therefore plentiful, cultivate in everything underneath the sky and quiescence is therefore
everywhere.

Therefore, the body observes the body, the home observes the home, the village observes the village, the state
observes the state and everything that is underneath the sky, observes everything that is underneath the sky. How
do I know that everything underneath the sky is so? It is because of this.

Chapter 55

Hold onto the fullness of quiescence as it is comparable to a newborn baby. Wasps, scorpions and snakes will not
sting or bite them, fierce animals will not seize them and birds of prey will not strike them. Their bones are weak,
their tendons are soft but their grasp is firm.

Not knowing the joining of male and female but still having an intact penis that works, his sexual essence is at its
peak. Crying the whole day, yet he does not get a hoarse voice, the peak of harmony. To know this harmony is
called the constant. To know the constant is called bright, to increase life is called inauspicious, when the heart
uses energy, this is called strength. When things are robust they are old, this is not called the Dao, with no Dao
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there is an early end.
Chapter 56

Those that know do not speak, those that speak do not know. Block the holes, close the doors, blunt the sharp,
untie the tangled, harmonise the bright, be the same as dust, this is called to be the same as the profound.

Therefore, with this person, one cannot have either closeness, one cannot have either distance, one cannot have
either benefit, one cannot have either harm, one cannot have either value and one cannot have either humiliation.
Therefore, in everything that is underneath the sky this person is valued.

Chapter 57

Be upright in managing the state, use the army as something strange to do and with non-interference take
everything that is underneath the sky.

How do | know this is so? It is because of this: when everything that is underneath the sky has lots of taboos, the
poorer the people, when the people have lots of sharp implements, the state and royal house are increasingly in
darkness, when the people are very crafty, strange things increasingly arise, when the command of laws are
increasingly clever, the more bandits and thieves there will be.

Therefore, the sage says: “I have non-action, so the people themselves transform, | am very still, so the people
themselves are upright, 1 do not have any business, so the people themselves are natural, | have no desire, so the
people are themselves simple.”

Chapter 58

When the government is depressed, its people are pure and honest, when the government is inquiring about
everything, its people are lacking.

Disaster! What happiness relies on. Happiness! What disasters conceal. Who knows the limit. When there is no
uprightness, uprightness once again is strange and the good once again are evil. The confusion of the people,
these days are undoubtedly long. So, the sage is square but not cutting, angular but does not cut, straight but not
unrestrained, bright but not dazzling.

Chapter 59

In governing the people and dealing with the sky, there is nothing like being thrifty.

Now, only thrifty is called early preparation, early preparation is called heavily accumulated quiescence. To have
heavily accumulated quiescence and there is nothing a person cannot overcome. Having nothing that cannot be
overcome and there is no known limit to this person.

Having no known limit and this person can have the state. Having the mother of the state and one can long
endure. So, this is called deep roots and a firm base, which is the Dao’s way to live long and to see the world a
long time.

Chapter 60

Governing a large state is like cooking a small fish, use the Dao to administrate everything that is underneath the
sky, then ghosts do not have a spirit. It is not that these ghosts do not really have no spirit, it is that their spirit
cannot harm people.

It is not that these spirits do not harm people, it is that the sage also does not harm people. Now because these
two do not mutually harm the people, therefore, quiescence converges and makes a return.

Chapter 61

A large state is downstream where all the rivers under the sky converge and is the female of everything that is
underneath the sky. A female constantly can with stillness defeat the male, this is because stillness is below.

Therefore, a large state can lie below a small state, thereby taking the small state, a small state can lie below a
big state, thereby taking the big state. Therefore, either by low lying a state can take over or by low lying a state
then takes. A large state merely desires to unite and raise the people, a small state merely desires to enter into the
affairs of people.

Now, the two each get what they so desire, the big state appropriately, is below.

Chapter 62

The Dao is the abstruse mystery of ten thousand things, it is the good person’s treasure and is what preserves the
not good person. Beautiful words can be traded, respectful conduct can increase a person.
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People that are not good, why have them abandoned? Therefore, when establishing the son of the sky and putting
in place the three minsters, although a large flat round ornament of jade with a hole at the centre is given before
the four chariot horses, it is not like sitting down and moving towards the Dao.

Why did the ancients so value this Dao? One does not say they did it to seek gain, they did it to be exempt of
fault. Therefore, they are valued by all that are underneath the sky.

Chapter 63

Actions have no actions, affairs have no affairs, tastes have no tastes. Big as small, a lot as a little. Repay
resentment with quiescence. Plan the difficult while it is easy, do big things while they are small. Underneath the
sky difficult affairs must be done when they are easy, underneath the sky great affairs must be done when they
are small. So, in the end the sage never does anything great, therefore, the sage is able to accomplish greatness.

Now, light promises must have little trust, what is especially easy must be especially difficult. So, the sage takes
things like they are difficult, therefore in the end, nothing is difficult!

Chapter 64

What is quiet is easy to maintain, what has not yet come out is easy to plan, what is fragile easily falls apart,
what is faint is easily scattered. Act when there is nothing to have, manage when things are not yet a mess.

A tree that can fill the embrace of a man’s arms is born from a tiny shoot, a platform of nine levels high starts
from piling up earth, a journey of a thousand miles begins beneath one’s feet. To act is to fail, to hold is to lose.
So, the sage uses non-action, therefore, nothing fails, the sage does not hold on, therefore, nothing loses.

The people in dealing with affairs constantly have many accomplishments, yet they still lose. Be cautious at the
end like it was the start and then there will be no loss in affairs. So, the sage desires to have no desire, he does
not value those difficult to get goods, he learns not to learn, he returns the multitude of people to what they were
like before, he assists the ten thousand things to be natural and dares not act.

Chapter 65

The ancients who were good at practising the Dao did not want to brighten the people but would instead keep
them foolish. The people are difficult to manage when they have lots of wisdom.

Therefore, to use wisdom to govern a state is to rob the state, using no wisdom to govern the state is to bring
happiness to the state. Therefore, knowing a state through knowledge is to be the state’s thief, not knowing a
state through knowledge is to have a quiescence state.

To know these two is to also know the postponed pattern. Constantly knowing the postponed pattern is called
profound quiescence. Profound quiescence is deep and distant! It appears to run counter to things but afterwards
it then arrives at great order.

Chapter 66

Rivers and oceans are able to be the kings of a hundred valleys because they are good at being below them.
Therefore, they are able to be the kings of a hundred valleys.

So, if one desires to be above the people, your words must be below them, if one desires to be before the people,
your body must be behind them. So, the sage’s place is above, yet the people are not weighed down by him, his
place is in front, yet the people are not harmed.

So, everything that is underneath the sky is happily pushing him forward, yet without tiring. This is because the
sage does not contend, therefore, in everything that is underneath the sky, nothing can contend with him.

Chapter 67
Everything that is underneath the sky calls my Dao great but it seems like it is not.

Now, only because it is great, therefore, it seems like it is not worthy. If it was like being worthy, it would have
long ago become minute.

Now, | have three treasures that | hold and protect: first is called parental affection, second is called frugality and
the third is called daring not to be at the front of everything that is underneath the sky. Parental affection,
therefore able to be brave and frugal, therefore able to be expansive and not daring to be at the front of
everything that is underneath the sky, therefore able to completely grow into a vessel.

Now, to abandon parental affection but to be daring, to abandon frugality but to be expansive, to abandon being
behind, so as to be in front is death.
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Now, because of parental affection, so in war there is victory, so in military defence there is resoluteness. When
the sky wants to save, it guards with parental affection.

Chapter 68

A good solider does not show his martial skill, good fighting is done with no anger, being good at defeating an
enemy is with no participation and being good at using people is to be below them. This is called the quiescence
of non-contention, it is also called using the strength of people and it is also called the utmost of joining the sky
of old.

Chapter 69

In using soldiers there are the following sayings: “I dare not be the host, only the guest; I dare not advance an
inch, only retreat a foot.” This is called moving without moving, to roll up one’s sleeves without showing one’s
arms, to attack without an enemy and to hold without a weapon.

There is no greater calamity than to make light of your enemy, making light of your enemy and from many
losses my treasure is lost. There is no greater calamity then having no enemy, to have no enemy and | approach
losing my preservation. Therefore, fighting armies that are mutually together in combat, it is the grieving one
which will defeat the other!

Chapter 70

My words are very easy to know and very easy to walk. But no one underneath the sky is able to know them and
no one can walk them. Words have their ancestor, affairs have their monarch.

Now, only because they do not know, so they do not know me. Those who know me are few, thus | am valuable.
So, the sage wears coarse clothes and carries jade in his bosom.

Chapter 71
Knowing that you do not know is superior, not knowing you do not know is a sickness.

Now, only by being sick of sickness, so there will be no sickness. The sage is not sick because he is sick of
sickness, so therefore, he is not sick.

Chapter 72

When the people do not fear power, then great power arrives. Do not be familiar with people in their dwellings
and do not grow sick of them in their living.

Now, only because there is no dislike, so there is no rejection. So, the sage knows himself but does not see
himself, he loves himself but does not value himself. Therefore, he leaves that and gets this.

Chapter 73

Courageous at daring, thus death, courageous at not daring, thus life. These two, either have benefit or harm.
What the sky finds evil, who knows why? So, the sage also has difficulties in understanding why.

The sky’s Dao does not contend and therefore is good at defeating, it does not speak, yet it is good at responding,
it does not summon, yet it comes itself, it is relaxed, yet good at planning. The net of the sky is vast, it scatters
but does not neglect.

Chapter 74

The people do not fear death, so how are you going to fear them with death. If you make the people constantly
fear death, yet one does strange things, | will grab them and kill them, then who will dare to be strange. To
constantly have an executioner is to have killing.

Now, to replace the executioner’s killing is called replacing him with the master craftsman’s chop.
Now, to replace the master craftsman’s chop, only a few will have their hands not damaged.
Chapter 75

The people are hungry because their superiors take too many taxes, so they are hungry. People are hard to
manage because their superiors have action, so they are difficult to manage.

When people take death lightly, this is because they are richly seeking life, so the people take death lightly.
Now, only one who has nothing to do in life is worthy at valuing life.
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Chapter 76

At birth humans are soft and weak, at death they are hard and strong. At birth the ten thousand things, the plants
and trees are soft and full, at death they are dry and withered. Therefore, the hard and strong follow death, the
soft and weak follow life.

So, a strong army will not win and strong wood will break. The strong and great have their place below, while
the soft and weak have their place above.

Chapter 77

The sky’s Dao, is it not like drawing a bow? Up is pressed down, down is lifted up, to have a surplus is to be
reduced, to have deficiency is to be supplemented. The sky’s Dao is to reduce what has surplus and to
supplement that which is deficient. The Dao of man is not so, it reduces what is deficient and offers to that which
has surplus.

Those who are able to have surplus and give offerings to everything that is underneath the sky, only they have
the Dao. So, the sage acts, yet does not depend on, accomplishes, yet does not dwell and does not desire to show
his worth.

Chapter 78

In all that is underneath the sky nothing is softer and weaker than water, yet in attacking the hard and strong,
nothing can defeat it, this is because its emptiness is changeable. The weak deafeats the strong, the soft defeats
the hard, in everything that is underneath the sky, no one does not know this but no one is able to do it.

So, the sage says: “to receive the flith of the state is called the governing alter for the gods of earth and grain. To
recieve the bad luck of the state is the king of eveything that is underneath the sky.” Upright words seem to be in
reverse.

Chapter 79

In harmonising great resentment their must have some suprlus resentment left over, how can this be good? So,
the sage holds the left contract, yet does not demand from people.

One who has quiescence is in charge of the contract, those without quiescence are in charge of taxes. The sky’s
Dao has no relatives and is constantly with good people.

Chapter 80

A small state with few people makes ten multiples of a hundred implements, yet does not use them. Make the
people feel heavy about death and do not let them move far away. Although they have boats and carts, there is no
place to ride them. Although they have armour and weapons there is no place to display them.

Make the people again tie knots and use them. Sweet foods, beautiful clothes, quiet dwellings and happy
customs. Neigbouring states look at each other, the sounds of chickens and dogs also heard by each other, the
people reach an old age and die without mutually going back and forth.

Chapter 81

Truthworthy words are not beautiful, beautiful words are not trustworthy. Good does not distinguish,
distinguishing is not good. Knowing is not extensive, extensivness is hot knowing.

The sage does not accumulate. He acts for the people, so the more he will have. He gives to the people, so the
even more abundant he will be. The sky’s Dao benefits all and does not harm any. The Dao of the sage acts, yet
does not contend.

3. Chinese Texts, Translation Notes and Analysis
Chapter 1 $—&

Line 1l
BEOE . EREE BOR EES -

2 Here Liozi uses the character k& ] (can), without any further explanation, some translations add the word “spoken.”
“The Dao that can be spoken.” It is possible that Laozi was referring to; spoken; discussed; read about; or even thought about.
When we look at chapter 35, line 4, we can see the Dap as something that language or thought cannot really grasp. In Chapter
25, lines 2, 3 and 4, Laozi describes the Dao as something that is unknowable and only because he is somewhat compelled or
forced to give it some form of a name or a description, he calls it Dzo.

® The chéng % character is used throughout the Ddodéjing many times. In the Méwéngdu version chang is substituted for
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[The] Do [that] can [be the] Do [is] not [the] constant D&o. [The] name [that] can [be the] name [is] not [the]
constant name.

MWD
EOEt  JHEEDS . OISt - JEEED -

Line 2
mERM ' BREY 28 -
Nameless, the start [of the] sky [and the] earth. [To] have [a] hame, the mother [of] ten thousand things.

MWD
TREY 2T - BREVZEL -

Nameless, the start [of] ten thousand things. [To] have [a] name, the mother [of] ten thousand things.

Line 3

B BEMN - DUPBECYY . 2R DIBERY -

Therefore, constantly [with] no desire, so [as to] observe its mysteries. Constantly [to] have desire, so [as t0]
observe its border (manifestations).

MWD

& LA - LSRR - EEND - DS -

Line 4

IbRE - B MER - BEZRP - 22XY% - Bzl -

héng 18, except for in chapter 16, line 2 and 3; chapter 52, line 5 and chapter 55, line 5. The only common denominator
between these two characters is that they both can mean “constant.” This idea of constant seems to be mutually exchangeable
with the words “normal” or “constantly.” It seems that Laozi sees nature’s way as being the norm, therefore, chang could be
translated as “natural,” “naturally,”
translations out as a direct translation would still require, “constant,” or “constantly.” In chapter 16, line 2, Laozi explicitly
explains what ché&ng means: [a] return [to] life [is] called [the] constant, [to] know [the] constant [is] called, brightness. One
of the most useful chapters for understanding chang is chapter 55, line 5: crying [the] whole day, yet [they do] not [get a]
hoarse voice, [the] most (peak) harmony. [To] know [this] harmony [is] called, [the] constant. This can be understood as
something akin to nature’s harmony.

* In modern Chinese féichdng FF& means “extremely.”

¥ Characters such as y& 11, hi F, yi £, zhé &, f K, zai &% can all have varying meanings depending on how they are
used. They were most likely originally used as a type of pause to help the reader have some form of sentence structure, so
they know where they are in the sentence. Therefore, | always add some form of pause by using a comma or full stop in the
Chinese text behind these characters.

® In the MWD versions A and B, tiandi Kt (sky and earth) is wanwtir &4 (ten thousands things).

7 Where the word zhi Z is, I generally add “the.” If the zhT is the second last word of the sentence, | take that part and put it
at the beginning of the sentence. The character de Y is the modern equivalent of zhi 7.

® Ten thousand things mean “everything.”

® The character yi 1 is one of the most common grammar characters used in the Ddodéjing and can have a vast array of
meanings depending on the sentence. My view in regard to translating yi is that I use, “so,” “can,” “is” or “because”
wherever possible. Otherwise, | insert the most reasonable English grammar word.

0 The character qT & is normally translated as “it/s,” “the,” “this” or “their.”

1 In the MWD version A, mi&o ¥V (mystery) is miio B} (miniscule).

12 1n the MWD versions A and B, jido % (boundary or border) is jid B (it is most likely an alternate form of jido ).

13 The character xu&n % is used throughout the Daodéjing and could be translated in many ways. It is commonly translated
as “dark.” It seems that Ldozi most likely did not mean dark as we use it in English. If we understand it from Laozi’s

nature’s way” or “naturalness.” 1 originally translated it in this way but took these

perspective it appears to mean something indescribable, like the Dao. As Léozi commonly uses this character in a positive
manner, [ use the word “profound,” as in English, something profound tends to be indescribable but is also used in a positive
way. MWD omits, zhixudn 7 Z.

1 The grammar word yéu X has been translated as “even more,” as the character means a repetition or continuation in
action.
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These two [come] out [the] same, yet [are] named differently, both [are] called the profound. Profound [and]
even more profound, the gate [to] all mysteries.

MWD

#ME - FIHHERS - BAB#HE  Z2ZXPX - B2 -
Chapter2 "5

Linel

9&‘[:16 %DTZ T /H\E:wzl_;\elg b%u%z%% ’ /Hﬁjﬁge °
[When everythlng that is] underneath [the] sky, all know beauty to be beautiful, thus [there is] already ugliness.
[When] all know good to be good, thus [there is] already not good.

MWD

ARTEMPEZRE  #B°C  "EHSH  HTAEL -

[When everything that is] underneath [the] sky, all know beauty to be beautiful, [there is] already ugliness.
[When] all know good, thus [there is] not good.

Line 2

W BEAAE - #S548H - REBEF? S TEE® . SB8E7 - sreap™ ~-

Therefore, [to] have [and] not [have] mutually create, difficult [and] easy mutually become, long [and] short
mutually shape, high [and] low mutually lean, voice [and] sound mutually harmonise, front [and] back mutually
follow.?®

MWD
BRI NY B TMER - EEZERt - B TRED , SRE AT - 5% 2 AEED -

Line 3
B PREARYERYE  TASZH -
So, [the] sage dwells [in] the affairs [of] non-action [and] teaches [by] doing [and] not speaking.

MWD
B BYARERYS® TREZH

5 In the MWD version A, yau X is ydu A (have).

18 The characters tfanxia X T (under/neath the sky) could also be translated as “the world,” it has purposely been kept as a
direct translation.

' The character sT Hf is translated as “thus.”

The character yi & is translated as “already.”

In the Guddian in this chapter zhi & (knowledge) is zhT & (wisdom).

0 In the MWD version B and the Guddian, ¢ 2 (ugly) isya Iz (inferior).

21 1 the Guodian this line reads: BSEZILTAEZE -

In the MWD versions Aand B, x g % (shape) is xing I (punishment) and in the Guddian it is xing & (type).

% In the MWD versions A and B, ging 1 (lean) is yfig & (fill).

% In the MWD versions A and B, suili& (follow) issu¥ B& (this character is what the Sui dynasty was named after) and in
the Guddian it is hut or duo B& (sink or destroy).

%5 At the end of this sentence in MWD versions A and B, héngys {E1 is added, which could translate as [this is the]
constant.

% 1n line 2, we see an early usage of the philosophy of yin and yang with this idea of duality.

2 In the Guodian, this line reads: X T- 24 -

8 The Guadian mistakenly uses shéng E2 (sage).

The characters shiyi &/ is always translated as “so” in this paper.

% In the MWD versions A and B, chii & (reside or dwell) is ji J& (residence).

1 In the MWD w # is w 7€ and in the Guddian is sometimes wang T=. These three characters (&, 75, T°) have
historically been used to represent the word no or not any.”

18
19

22

29

%2 MWD version A, uses the character shéng &, which means “sound.” MWD version B does not have a character for this.
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Line 4

BYENES  MPARY &£ MAB® - B MAPEY . e mHE"E -

[The] ten thousand things do, yet [there is] no decline, [to] produce (or give birth), yet not [to] have (own), [to]
act, yet not [to] depend on, [to] accomplish, yet not [to] reside [in accomplishment].

MWD
BB, MBI s B MHSH - A - MHED -

Line5
KM BE - B AL
Now, only [because there is] no residing [in accomplishment], so [there is] no loss.

MWD
I - B2 2L B

Chapter 3 =58

Line 1

R g - EFRAFE -
[Do] not esteem [the] worthy, so [the] people [will] not contend [with each other].

MWD
ALE  EREAZF -

Line 2
FrEHBYCE  BRABE -
[Do] not value hard to get goods, so [the] people [will] not become robbers.

MWD
FEHGTE  FRFARE -

Examples like this clearly show that a scribe is writing down an orally memorised or orally spoken version and is simply
writing a sound as opposed to a character, hence the mistake.

% In the Guodian, this line reads: @M - BEABT RIS -

¥ In the MWD version B, zud 1E (to do)is xi & (former times, in the past).

% The character yan 75 is used throughout the Daodéjing, it is a synonym of zai &% and hi . It is also a final modal
particle, used to show a particular state or express affirmation, doubt or exclamation. | have omitted any form of translation
for it. Zai can sometimes be translated with an exclamation mark. The character hii ¥ can have various meaning but is
either translated with an exclamation or question mark. The character xI ‘5 could also be translated with an exclamation but

in some places | have used the colloquial English word “ah,” which is based on the modern usage of the mandarin word, a [,
The classical version of “ah” is ji H.

% The character & Tf is a grammar character normally translated as “yet,” but where that does not work in a sentence, “but”
or “and” is used.

¥ Inthe MWD cT&¥ (decline) is shi ¥4 (start).

% These four characters: 4 - TR7 are not in the MWD version.

¥ In many cases within the MWD, bu& (no) is ftags (not).

0 In the MWD version A, shi 15 (depend on) is zh iz (will or aspiration).

I Throughout the D2&od&ing there are many words used to describe a negative, such as, “no,” or “not.” Some examples

include, fa 38, bt &, wa & mo & and wa 7.

2 The character f1 X is one of the most common grammar words used in the Ddodéjing. It can be used as a generic

personal pronoun, a generic demonstrative pronoun and a sentence-initial particle which introduces a topic. | have generally

translated it as “now.” Fuwéi XM is the most common usage of fiin the Daodéjing and is translated as “now, only ...”

* In the MWD versions Aand B, shang i&] (esteem) isshang £ (up).

* The character dé 78 can mean “to obtain,” “to gain” or “to acquire.”
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Line 3
ARBa# - EROAEL -

[Do] not show [things that] can [be] desirous, so [the] people’s hearts [are] not [in a] mess.

MWD
AR - EER4FEL -

Line 4

BR O BPAZA EELY BHE  BHEHE  BHS -

So, [the] sage manages [by] emptying the heart, filling the abdomen, weakening the will [and] strengthening the
bones.

MWD
ShL. BAZAL 470 - BT - BIE  BTH -

Line5

EERBNEN  FX - EF FERM Y

Constantly make [the] people not know [and have] no desire, make [those] now [who have] wisdom, dare not
act.

MWD
EERLHLEM - FER - FAE -

Line 6
hERLIE °
Act [through] non—action, thus nothing [is] not managed.

MWD
#h M - BERA -
No action, that is all, thus nothing [is] not managed.

Chapter 4 £E

Linel
BT, MAZ - A&,
[The] Dao is [like an] empty utensil, yet [in] use [it is] not filled.

MWD
BY, MAZ  BHAEt.
[The] Dao is [like an] empty utensil, [it] has not [been] filled.

% In the MWD version A, shéng E2 (sage) is sheng B (sound).

6 In the MWD version A, these three words are not there. In the MWD version B, T & (his, her, its, their) is qT 7T (this is
an archaic word and means “his,” “her,” “its,” or “their”’). In the MWD versions this character difference is very common. |
will continue to underline it but will not mention it any more in the comments after this chapter. It is unclear if q fis referring
to the sage or referring to others, therefore, I have chosen, “the” as the translation, as it is more generic.

47 In ancient Chinese, when there is one character followed by a zhé¢ &, which is then followed by a few words and then a
yé 1, it is the first word before the zhé, which is being defined. In line 5, fii X is translated as “now.” The sentence infers
that it is nearly a rule in the way that those who have wisdom will dare not act.

8 The character zé& J in Chinese is very important and can be difficult to translate into English. It is used throughout the
Daodéjing as a conjunction to indicate cause and effect. It could therefore be translated as “thus” but this word seems too
weak, as the cause and effect that z&refers to is something that is more concrete like a law. As | have been unable to find one
word in English that seems to fit, [ use “thus,” “because,” or “so as to become.”

* Chong 3 means to “infuse.” This word has connotations with zhong 58, which is a “small handleless cup.” The
assumption in the context of sentence is that this character chong is referring to emptiness.

%0 In this case hu® 3% has no specific meaning and is used as a conjunction.
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Line 2
R, BITEYM 2R,
[Like an] abyss ah, [it is] like the ancestor [of the] ten thousand things.

MWD
BT B -

Line 3

WHEER™ . RES  MEY  BHE -
[1t] subdues the sharp, unties the entangles, harmonises the bright [and is the] same [as] the dust.

MWD
WES |, BEL™ MY FEE.,

Line 4
B, Bl E,
Deep ah, [it is] like [it] perhaps exists.

MWD
BT, L.

Line5
BEAN#ZF  BFHZFE -
I [do] not know whose child [it is], [its] form precedes God.

MWD
ERATHRIFN  BHE

Chapter5 £HE

Linel

KA - DEYASED , BEAAM - LBEBRAS0 -

[The] sky [and the] earth [are] not benevolent, so [they treat the] ten thousand things to be (like) straw dogs, [the]
sage [is] not benevolent, so [he treats a] hundred surnames®® to be [as] straw dogs.™

MWD
KA, LEYRSE - BOALRC, LBEE" R810 -

5 Inthe MWD, xi 5 is always he .

52 In MWD version A, s {0 (like or similar) is shi ¥4 (start) and in version B, it is f&, and is most likely pronounced yi and
means “foolish” or “static.” Maybe something is static just before it starts. This same change is made in line 4.

5% In the MWD version A, yuan i (deep pool, profound, deep) is xido i (deep and clear water).

% In the MWD versions A and B, cud # (subdue) is cu® # (a file).

% In the MWD version B, rui & (sharp) is du¥ 5 (exchange).

% In the MWD version B, fén #} (entangled) is fon 35 (fragrance).

In modern Chinese the character hu® 5 is a conjunction and means “or” but in this case it can mean “perhaps”.

In Chinese baixing B directly means a hundred surnames, family or clan names but indirectly means “the common

57
58

people.”

% 1In this chapter, the idea of “straw dogs” appears to be introducing a core concept within the D&vdéjing as that of living
naturally in the way nature intended by not interfering and accepting that by not interfering with nature, nature can seem to be
very harsh. The sage understands the harshness of this principle but still adheres to it.

80 See n.45.

81 In the MWD version A, xng ¥ (family name) is xing & (pay a visit to one’s parent or inspect or examine).
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Line 2

Rt m  HEEET  E - mAE® © . 8 makd -

Between [the] sky [and the] earth, it [is] like [a] bellows. Empty, yet [it is] not exhausted, moving, yet more
[goes] out.

MWD
K2R - TRECESET  E MR- 8 WA -

Line 3
ZE0HE - AT -
Lots [of] talk® [is to be] quickly poor, [it is] not like abiding [by the] centre.

MWD
ZHEHE  AETRP -

/,

Chapter 6 58

Line 1

AT - BRI -
[The] valley spirit [does] not die, [it] is called [the] profound female.

MWD
BT, SE AL -

Line 2
Z4E 2P - REAMIR -
The gate [of the] profound female is called [the] root [of the] sky [and the] earth.

MWD
TP 2B R R,

Line 3
wmrimEE  B2AE” -
Continuously [it] seems [to] exist, [in] use [though, it is] not diligent (consumed).

82 In the MWD versions A and B, qii J& (to exhaust) is git J& (to exhaust).

The Guodian uses the exact same characters as these four.
In the MWD versions Aand B, ya 1 (more) is ya &l (consent or approve).
In the MWD version B, y&i J8 (just as or like) is y&u &L (plan or scheme).

% Inthe MWD versions Aand B, ya = (talk) iswén B (hear).

% Y& = can mean talk or speech.
68

63
64
65

8 il

In this case gt & is not the simplified version of gii #%. The character gii is an ancient character from shang oracle bone
script itself. In the MWD versions A and B, gii % (valley) is yO & (bath, wash or bathe. It is most likely an alternate form
of gli).

8 Both MWD versions Aand B use wé & (stomach and is an alternative form of wé) instead of wé 5.

™ The character p 4t is a type of generic female adjective added to words like chicken and horse, in the way that when
added, these words become, hen and mare.

™ As the Dao produced everything, Liozi uses feminine similes such as, the valley spirit, the profound female and the
mother to represent it; water runs to the bottom of the valley and new life comes forth. For example, chapter 20, line 8: |
alone [am] different [from other] people, because [I] treasure feeding [on the] mother. Chapter 10, line 5: [in] opening [and]
closing [the] sky’s gate, can [you] be [the] female? Chapter 28, line 1: know the male [but] abide [by] the female. Chapter 61,
line 2: [a] females constantly can [with] stillness defeat [the] male.

2 In the MWD versions Aand B, mién %2 (continuous) is xian 5% (district or prefecture).

™ Inthe MWD versions Aand B, g i £ (hardworking) is jin 2 (barely or merely. It can also mean clay).
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MWD
BRI, TEGF  BYAE -

Chapter 7 +&

Linel

ARMA - RFF“BERBEAE - LEHABSE - #  sER%E -

[The] sky [lives] long, [the] earth [is] old. [The] sky [and] earth [are] so able [to live] long and [be] old because
they [do] not live [for] themselves, therefore, [they are] able [to] live long.

MWD

ARMA - R ZFRUBERBEAE , MEABEM , 8 - BERE -

Line 2

ER O EABPH G MBL - HNEE MEEF - FFLUESEABT 8 BERETL -

So, [the] sage [puts] his body behind, yet [his] body [is in] front, [he puts] his body [on the] outside, yet [his]
body lives. [Is this] not because he [is] not [for the] self? Therefore, [he] can complete himself.

MWD

B EAETE MBL - HEE MBE” HEHG . MEF  AUESEMLE - - sEREF -

So, [the] sage [puts] his body behind, yet [his] body [is in] front, [he puts] his body [on the] outside, yet [his]
body [is in the] front, [he puts] his body [on the] outside, yet [his] body lives. [Is this] not because he [is] not [for
the] self? Therefore, [he] can complete himself.

Chapter 8 £)\&

Linel

EEFEOK . KESFEY - MAF -

Superior goodness [is] like water, water [is] good [at] benefiting [the] ten thousand things because [it does] not
contend.

MWD
E=MK - KENEY - MBEFE

Line 2
BERANZFTE - #- %558 -
All [its] dwellings, people [find] ugly, therefore, [it is] almost at [the] Do.

™ The characters sudyi Ffl} are used to introduce a clause of result, which is preceded by a clause of reason. Potential
translations could be “therefore,” “because” or “as a result of.” I prefer to use “so” because in this paper g & is always
translated as “therefore.”

™ In the MWD version B, héu % (back) is tuT 28 (to move back). In the MWD version B, it is ruT % (tiny, small, the
edge of a body of water )

™ The character q T £ can also be used as “his” or “her.”

" The character yé 48, which is normally pronounced xi& is a grammar word that classically denotes a question.

™ In the MWD versions A and B, y&0 is y(a B (this word can mean “carriage” but in this case it is used as a grammar
word, it seems to be used in the same way as yé&.

™ In the MWD version B, these six characters are added.

8 In the MWD version A, rud & (as if, like) is zh 178 (rule, manage, govern) and in the MWD version B, itis ra {4 (as if,
like).

8 In the MWD version A, zhéng S (contend) is jing &F (still), in version B it is the same as the Wéng B1. This is the
same in line 4.

8 The character y(a ? is another grammar word that can mean “in,” “at,” “to,” “from,” “by” and “then.” Throughout this
paper | try to find the appropriate word for the sentence and do not follow any strict rule of just using one translation.
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<

WD
BRAZHES & &HREL -

FEEl - LB BE(CY . SSE 0 ESA - S5 BER -

[A] good dwelling [is with the] earth, [a] good heart [is an] abyss, good partaking [is] benevolent, good talk [is]
trustworthy, good uprightness [is done with good] management, good affairs [are handled with good] abilities,
good activities [are done with good] timing.

MWD
BEM , VER, FEX, S¥E6 , B8, F560, BER -

Line 4
KM - AF 8 B,

Now, only [because one does] not contend, therefore, [one does] not [commit any] fault.® &

MWD
R - AF 8 |L -

Chapter 9 FhE

Line1l
B mer - FHHE,
[To] hold, yet fill, it [is] not like before.

MWD
R, RETEE

Line 2
WO IR r® - R ERS,
[To] temper, yet sharpen, [it] cannot [be] preserved [a] long [time].

MWD
B maY FIUEEMD-

& In the MWD version B, wi 52 (dislike or loathe) is y&Gz (inferior).

8 In the MWD version B, ylishanrén 8221 (good partaking [is] benevolent) is yushantian 72X (good giving [is like the]
sky) and the MWD version A, these characters are omitted. In the MWD version A, réa ki (abyss) is xido & (deep and
clear).

8 Inthe MWD version A, y& = (speech)isyi F (give).

8 The character w(i & is commonly used in the Ddodéjing. It can mean either, “no/not” or “emptiness.” For example,
chapter 28, line 2, w1 #&4® (utmost emptiness) and chapter 11 are all examples of wabeing used as emptiness. In wlyt
AR (no desire), and wim g #&+ (nameless) for example, the wii means “no.’

8 Using this idea of biizhéng &~ or non-contention is a quiescence. See chapter 68, line 1 and 2.

8 In the MWD versions Aand B, chT#% (hold or grasp) is dian 4 (the tip of a tree).

® In the MWD version B, rucg T =5 (like it) is rag i0T (like it).

% The character # can have dlfferent meanings depending on the tone and is normally pronounced “chuai.” But in the
context of this sentence it is pronounced “zhul” and means “to strike.” In the MWD version B, this character is duan #%
(forge or temper, as in forge metal). In the Guddian it is, tuan i (rapids or rushing water).

° In the MWD version B, ruisf (sharp) is yiin 73 (suitable, allow, fair) and in the Guadian it is qun & (crowd, group or
measure word).

%2 1n the Guddian these four characters are: i + MEf .

% In MWD versions A and B, bio 1 (protect or defend) is bio # (preserve or nurture) and in the Guddian it is the same
and Wang B1.
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Line 3
SEWRE - BZHETY
[To] fill [a] hall [with] jade [and] gold, [there is] no capability [to] guard [it].

MWD

SE” MK BB -
[To] be rich, yet proud, [brings] self-loss [and] its [own] blame.

MWD
S5 M, Bt -

Line5
INEGIR - R¥ 238 -
[After a] deed [is] satisfied (finished), [the] body withdrawals, [this is] the sky’s D&o.

MWD
RSEY | K iEth -

Chapter 10 £+

Linel
WUERE— - R TRT -
[Can you] bring [the] ethereal [and] corporeal souls

separation?

193 together [as] one [and are you] able [to do it with] no

MWD
BERE—  EEBRT.

Line 2
HRRE - HEBRT -
Concentrate [your] energy (breath) [to] attain softness, can [you be like an] infan

t? 104

MWD
SRNR , AERT -

Depending on the context this character shdu <F is either translated as “abide” or “guard.”

% In the MWD versions A and B, mintang %2 (full hall) is y igsh1 &= (full room).

In the Guodian, fi & (rich or wealthy) is fC & (good fortune or good luck)

In the Guddian, jido 55 (proud or arrogant) is gigo & (tall, lofty, proud).

The character tian X is normally translated as heaven but a more appropriate translation is probably “sky.”

The characters: tianzhidao X 238 ([the] sky’s Dao) appears in chapter 73, line 4; chapter 77 line 1 and chapter 81, line 5.
When zhi 7 is behind a word, the zhi 22 can be translated as “the” and then put in the front of the English sentence. In this

way the translation is more direct. An indirect translation of this line may be “this is the way of the Dao.”
100

~

In the MWD version A, tuT 3& (move back or retreat) is rui?8 (edge of the water).

In the MWD version B, z& & (to carry or hold) is d& & (put on or wear).

In the MWD version B, # is f8; both are pronounced “wii” and mean “no” or “not.” This is the same in lines 4 and 6.
In Chinese medicine there are five spirits stored in the five yin organs which can have an effect on emotions and
psychology. The p& f# (corporeal soul) is stored in the lungs (and dies at death). Its counterpart is the hin #E (ethereal
soul), which does not die at death and is stored in the liver. It is commonly thought that the word yfg & is another version
of the word htn, even though there appears to be no substantial evidence for this.

104 This may be the earliest mention of some form of breath training in China, where Liozi indirectly recommends to breath

like an infant, which probably means to breath naturally.

101
102
103
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Line 3
TR ZE - BERIMRTE -
[In] cleaning [and] eliminating [the] profound inspection, can [you have] no blemish?

MWD
BIRXE , SmET -

Line 4

EERAVE - BERAT -
[In] loving [the] people [and] managing [the] state, can [you do it with] not knowing?

MWD
EREH , EBRUAT -

Line5
AFIRA'°RE - BERMET -
[In] opening [and] closing [the] sky’s gate, can [you] be [the] female?

MWD
XPIRE | BEBIT -

Line 6
ARENE - BEEAT -
[In] understanding [the] four reaches (everywhere), can [you do it with] not knowing?

MWD
BIAME | SEBLUT -

Line 7
57 B2 E£ MAE A AT B -MAE . 2BuE -

Produced [and] raised.*™® Produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not [to]

slaughter. [This] is called profound quiescence.*

MWD
£, 8BZ. £ MHH. # , B Mp=EH, 2EXE -

Chapter 11 $+—%

Linel
=+BEHEM -8 BHE BB,
Thirty spokes together [make a] single hub, by its emptiness, [the] vehicle has use.

105 |n MWD versions Aand B, d i (to clean, wash or cleanse) is xiii 18 (repair or cultivate).

In the MWD versions A and B, lan E is ji2n &, which can both mean “inspect.”
In the MWD version B, zh¥ 34 (govern) is gua 1% (the pointed end of an arrow).
The MWD version B uses qi B instead of kai ], they both mean “open.”

In the MWD versions A and B, these four characters are omitted.

106
107
108
109
110

[to] slaughter. [This] is called, profound quiescence.
111 terms of the meaning of dé see appendix 1, pg. 163.

In chapter 51, line 5, we have the same words: produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not

12 |n MWD version B, in line 7, bOK is f 35 and wé 38 (called) is wé B (stomach, which can also mean “called”).

113 In MWD versions A and B, sanshi = (30) is sa f (30).

114 In the MWD version B, fGli (width or hem/margin) and géng £ (common) are bi 48 (wooden board) and téng [&

(alike or together). Both fGf& and b 1& are clearly trying to refer to f(j spokes (of a wheel).
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SEM R - EEHE ARz

Mould clay so [as to] make [a] vessel, by its emptiness, [the] vessel has use.

BB WA BEM . BEZCHH -

Line 3
BEEMNAREY . EHE AZRZH.

Chisel [a] door [and] window, so [as to] make [a] room, by its emptiness [the] room has use.

MWD

4P R - EHE BEZRAM -
Line 4

W BZURN - mZLIRA -

Therefore, [in] having, so [lies] the benefit, [in] emptiness, so [lies] the use.

MWD
W BZUABRN  BZLURA -

Chapter 12 £+ _&

Line 1
AESWARE,

[The] five colours cause [a] person’s eyes [to go] blind.

MWD
REBATEY,

Line 2
ESANHE

[The] five sounds cause [a] person’s ears [to go] deaf.

MWD (see line 4)
BOESFRAE - EALEIT

Line 3
IS AOZE,

[The] five tastes cause [a] person’s mouth [to go] bland.

15 In the MWD versions A and B, yiwéishi IBZ (so [as to] make a room) is omitted.

118 In this chapter Liozi is comparing the opposing characters of you & and w( #; sometimes translated as being and non
being, in that they are like two faces of the same coin. The idea of duality is used throughout the entire Daodéjing. For
example, chapter 1, line 4: these two [come] out [the] same, yet [are] named differently, both [are] called the profound.
Chapter 2, line 2: therefore, [to] have [and] not [have] mutually create, difficult [and] easy mutually become, long [and] short
mutually shape, high [and] low mutually lean, voice [and] sound mutually harmonise, front [and] back mutually follow. The
idea of wiwé #®7%3 is also an idea of opposites with wibeing the nothing/ness and emptiness, while wé& 7% is action,

movement or activity.
117 n chapter 12, we find the MWD versions in a different order.

18 In the MWD versions Aand B, ITig % (cause) is shi f# (make) and is the same throughout the chapter.
19 1n the MWD version A, this line reads, TitafE A BRR ([the] five colours make [a] person’s eyes bright).
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MWD (see line 5)
#®EE  BAZITH -

Line 4
B BERI % - S ADEIT
Galloping horses (horse racing) [and] hunting cause [a] person’s heart [t0] go mad.

MWD (see line 3)
AEAZOSE -

Line5
#EB58 SATWH.

Hard [to] get goods cause [a] person [to] do harm.

MWD (see line 2)
AEFAZEE -

Line 6

EL - BA - BEARE - 8 EREUL -

So, [the] sage does [with his] abdomen**! [and does] not do [with his] eyes, therefore, [he] leaves that [and] gets
this.

MWD

R BA - ZAt - RiE - MARE - M A - AW -

So, the sage, manages [by] doing [with his] abdomen and not [with his] eyes, therefore [he] leaves that, yet [he]
gets this.

Chapter 13 £+=%

Linel
EYERE BABES -
[Take] favours [and] humiliations like surprises, value great troubles like [the] body.

MWD
REEE BARES -

Line 2
fEEEEE -
What [is] called [take] favours [and] humiliations like surprises?

MWD
P SEEEE -

Line 3
ERN BZER KZEE ZEHEELRE-
Humiliations are below (disgraces), [to] get [them is] like [a] surprise, [to] lose [them is also] like [a] surprise,

120 |n the MWD versions A and B, tiznlié BZJ& (go hunting) is tiznlaM f§ (the first character is a field, the second can
mean cured meat, or the end of year sacrifice that took place shortly after the winter solstice).

2L The abdomen probably refers to the stomach, and is a simile that means, all one needs in life, is to have enough food to be
satisfied. The eyes are probably a simile for desires. See chapter 3, line 4: so, [the] sage manages [by] emptying the heart,
filling the abdomen, weakening the will [and] strengthening the bones

122 In the MWD version A, these last six characters are: # - Z<BEE ILt. They have the same meaning.

128 In the MWD version A, chéng B (favour) is Iéng B2 (dragon), in the MWD version B it is Icng ¥ (lane or alley).
This variation is the same throughout the chapter.

124 1n the MWD version A, hé {a] (what, which) is ke =F (harsh or severe).
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[this] is [what is] called [taking] favours [and] humiliations like surprises.

MWD
BZRT  BIZER RZEK ZBESER -

Line 4
BEAEES -
What [is] called value great troubles like [the] body.

MWD
AEEARES -

Line5

BFFEXREE  REAB  REES  EAOR -

[Because] | so have great troubles, [so] | have [a] body, if I [did] not [have a] body, what troubles [would] |
have?

MWD
BFIUBEAERE - BEBBL  RERS  #8ER% -

Line 6

W BUERXRT - HAFPKT,

Therefore, value [the] body as [though it was like everything] underneath [the] sky (world); as if [everything]
underneath [the] sky could depend [on it].

MWD
B BRERBET  ZTYUEET -

Line 7

MUBHRXRT - HOFEPXTF -

The body is [like everything that is] underneath [the] sky (world); as if [all that are] underneath [the] sky could
be entrusted [with it].

MWD

PBRXT  ZEUFXT -
Chapter 14 £+ ME

Line 1

\ZAR , GRS, B2AH , 8AFY, #9245, 8EH -
[To] look [but] not [to] see [is] called disappearing, [to] listen [but] not hear [is] called rare, [to] struggle [but]
not get [is] called faint.

125 In the MWD version B, ji2 (depend on) is tu® 2 (a sack or type of bag that opens on both ends).

126 In the MWD versions A and B, tus 5 (entrust) is jiZF (depend on).

127 The characters yug ] and wé %5 can both mean “call/ed,” “name/d” or “speak/spoke.” These translations are used
except when it says mingyug & HEl; in this case “named” is always used for the translation, as the character ming & means
“name.”

128 It is interesting to note that the character y 132 means to “wipe out” or “exterminate” or “non-Han Chinese (barbarians)’
in ancient Chinese. In the MWD version Aand B, yT3& (wipe out) is wei ##{ (tiny).

129 In ancient Chinese xi % means “a little.”

130 |n the MWD versions A and B, the character b& 3 (fight or combat) is hin & (dark or dim). In the MWD version B,
this hiin is preceded by a dé 2.

i
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MWD

B MHRE SYAM-Er maE SYYAE-Br nRES . |zAE-

[To] look, yet not see, [the] name [is] called faint, [to] listen, yet not hear, [the] name [is] called rare, [to] console,
yet not get, [the] name [is] called disappearing.

Line 2
=% K6 AOES . &R - me—-

These three cannot [be] closely questioned, therefore, [they] mix and become one.

MWD
y=%  FOEH MR TA—-

Line 3
H PR BETRARKS -
Its top [is] not bright, its bottom [is] not dark.

MWD
—& HIXZ =HTAR-
[The] one, its top [is] not confused, its bottom [is] not dim.

Line 4

MBS, KO - ERREY  BBEERZR &Mz Z2HBH® -

Restraining [and] restraining, [it] cannot [be] named, again [it] returns to nothing, [it] is called the formless form,
the image [of] nothing, [it] is called dim [and] indistinct.

MWD

S8 . A0j% - BEREY  EEERZR  BYZ%  BERE -

Searching [and] searching ah, [it] cannot [be] named, again [it] returns to nothing, [it] is called the formless form,
the image [of] nothing, [it] is called abstruse [and] distant.

Line 5
MZAREE  BZARHEE -
Welcoming [it and you still can] not see its head, following [it and you can] not see its back.

MWD
B mMYAREE W HAREE -
Follow [it], yet [you can] not see its back, welcome [it], yet [you can] not see its head.

Line 6
WEP2E - DESZAE -
Grasp the ancient Dav, so [as to] have [it] driven [into] the now.

31 In the MWD version B, miig 7 (name) in this sentence is mg @ (life) in this chapter.

132 In the MWD versions A and B, zhJié 7% (to cause questioning) is zhJiZ 5T (reach a plan or strategy). A translation
for zhis omitted in this line.

%8 n the MWD version B, the character jido # (bright) is miti 2 (deceive or confuse), in the MWD version A it is shou
W (receive, collect, restrain, contract or put away).

¥In the MWD btmé KRB (not dark) is buhii A7 (not all of sudden or no neglect).

135 The character shéng #B means “restraining,” Liozi may have chosen this character in the way the Dao restrains itself
from being seen. In the MWD versions A and B, another character is used, which is xtn =; in ancient China, this was a unit
of measure equal to about 8 inches, it also means “search,” “look for” or “seek.”

1% In the MWD version B, hii 18 (dim) and huing B (indistinct) are hii 2 (all of sudden or neglect) and wang &
(distant). The character wang is especially difficult to translate but probably means in the context of this sentence, “to gaze
into the distance,” therefore, the translation is distant.

137 In MWD version B, suizhi f§2 isyngé& 7.

138 In the MWD versions A and B, gii & (ancient) is jin < (modern or present day).
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MWD
w58, UHSZE,
Grasp now the D&v, so [as to] have [it] driven [into] the now.

Line 7
BEANTR YR - EFBBA -
[To be] able [to] know [the] ancient beginnings is called [the] chronicles [of] Dao.

MWD
DS REEL -

Chapter 15 £+HE

Linel

hZERTYE  MYREW M RATHE - K ROHE ) _aRZEW,

The ancients [who were] good [at] being scholars, [were] faint, mysterious, profound [and] open, [they were s0]
deep [you] could not know [them]. Now, only [because you] could not know [them], therefore, [I am] compelled
to [describe their] appearance.

MWD

BZOREE , MPWZE , ZAADE, K- AOE |, 8 BRZE .

The ancients [who were] immortal [were with] the Do, [they were] faint, mysterious, profound, reaching, [and
so] deep [you] could not [know their] will. Now, only [because you] could not [know their] will, therefore [I am]
compelled to [describe their] appearance.

Line 2

BB BELB)IM WS BRI - &S HEE - %S HEKCZKED - s HE
1{¥ 152HJ:153/\ H%chl E|155/\ HE/’E_:J

Hesitating, like crossing [a] river [|n] winter. Irresolute ah, like fearing neighbours [on] four [sides]. Dignified ah,
like [being a] guest. Contaminating (dissolving) ah, like ice [that] will release (melt). Honest ah, like simplicity.
Vast ah, like [the] valley. Mixed ah, like muddiness.

MWD

Bl BT TELEK - BT TER - BT TEE -8 HEEME U TERS . B

@IB

1% Towards the end of the Zhou dynasty there was a formal set of four occupations: shi & (scholar), néng & (farmer),
gong L (craftsmen) and shang & (merchants).

140 In the MWD version B, tong #& (open) is d& 3 (reaching).

In the Guodian these four characters are: #43F85Z3Z (must not indulge [in] profound reaching).

In this sentence, the MWD versions Aand B, shT & (know) is zh T 7& (will).

In the Guddian, these last five characters are 211 - 7%2 B8 (so [as] to be lauded).

144 In the MWD, lines 1 and 2, y & (hesitant) is yii 22 (await) but some versions also put this in the Wéng B It is
unclear which is correct for the Wéng B

145 yan % (used in a rhetorical question).

148 In the MWD version B, chuan JI| (river) is shui 7K (water).

17 In the MWD version B, yéu % (just as, like) is ycu Bt (plan or scheme).

In the MWD version B, yin {8 (dignified) is y& & (strict or stern).

19 1n the MWD versions A and B, bing 7K (ice) is ITig /& (thick ice)

150 In the MWD versions Aand B, shi % (release) is z& £ (pond).

151 In the MWD version B, din 2{ (honest) is hcn & (mixed), if pronounced with the a different tone, hin means “muddy.”
It seems both could be used but I chose mixed as the primary meaning.

152 1n the MWD versions A and B these lines are flipped in order.

In the MWD version B, kuaag #& (vast) is zhuang 5% (village).

In the MWD versions Aand B, git & isyQ /& (to bathe in the sun or wind).

In the MWD versions A and B, h(n J& (mixed) is chiin & (spring).

156 In the MWD version A, pii # (simple) is wOTIE (tent).

141
142
143

148

153
154
155

102



ach.ccsenet.org Asian Culture and History \ol. 14, No. 2; 2022

W TEE - T TEA

[It is] said: awaiting ah, like crossing [the] water [in] winter. Planning ah, like fearing neighbours [on] four
[sides]. Strict ah, like [being] a guest. Contaminating (dissolving) ah, like thick ice [in a] pond. Turbid ah, like
simplicity. Spring ah, like muddiness. [A] village ah, like [the] valley.

Line 3

HNEEBLUREZIRE -
What [is] able [to change] muddy [water], so [that it is] gradually still?

MWD
B MBZERS -
[If] muddy [water is] stilled, [it will] gradually [become] clear.

Line 4
HNBELURAE Z1RE -
What [is] able [to turn] quiet [into] old (continuous) movement [that] gradually [produces] life?

MWD
L DIHE 2 IRE -

Line5

REILEE - ARE - KM KBS - BERAEA -

Protect this Dao [and do] not desire [to] fill [it], now only [because you do] not fill [it], therefore, [you are] able
[to] hide [it and] not complete [the use of it].

MWD

RUItE - A& - KME - AR 2B BB - AR -

Preserve this D&o [and do] not desire [to] fill [it], now only [because you do] not desire [to fill it], so [you are]
able [to] ruin it, yet not complete [the use of it].

Chapter 16 £+,E

Linel
HE S - SFEFEE -
Avrrive [at the] utmost void, abide [by] genuine stillness.

MWD
BEmt - T

Line 2

BYE  BUEE - X == SERER - BRES  2/E® - E9EE  MEHE -

[The] ten thousand things work together, I [just] observe [their] return. Now, things [are] multitudinous, each
[will] return [and] enter its root. [To] return [to the] root [is] called stillness, [which] is called [a] return [to] life.
[A] return [to] life [is] called [the] constant, [to] know [the] constant [is] called brightness.

MWD
BUEME  BUBEEN - X, SERRERMES - B25E6 -

N

o

S B, ME - 48R -

57 In the MWD versions A and B, bio R (protect) is bio & (preserve)

158 In the MWD version A, yiig & (full) is ytr A% (desire).

159 In the MWD version B, bi & (hide) is b¥ i (ruin).

180 Both the xaiji B and wj T#EHB can be quite close in translation. The character xii could be translated as “void” (as in
an empty space). Whereas wui could be translated as nothingness (in the way that there is “no” thing) or emptiness.

181 In the MWD version B, dii £ (genuine) is dii B (supervise or direct), in the MWD version A, it is bido Z (exterior).
182 In the MWD version A, jing 35 (still) isqfig 15 (emotion, sentiment, feeling).

183 In the MWD versions Aand B, bg i (together) is pang 35 (close by).
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Line 3

THE - 2N MEE - BB ANE - EBHXR - RTbE - BHA - R¥555% -

[To] not know [the] constant [is to] absurdly do inauspicious [things], [to] know [the] constant [is to be] tolerant,
[to be] tolerant [is] to be fair, [to be] fair [is] to be kingly, [to be] kingly [is] to be [like the] sky, [to be like the]
sky [is] to be [like the] Dao, [to be like the] Do [is to last a] long time, [and to the time he is] without [a] body,
[there is] no danger.

MWD
THBE  EOEXS . MEE . BDA - ANE - DK - KIVE - B - BER4,

Chapter 17 £++%&

Linel

XE Bz HR B mEBZ HR B2 HR B2

[A] great ruler [is one that the people] below [him only just] know [that they] have [him as a ruler], next [is to]
love and praise [him], next [is to] fear [him] [and] next [is to] insult [him].

MWD
Kb, THBEY HR . B#EY 2k, 8% =T,

K

Sy

Line 2
EARE™ BAES -
[To] not [have] enough trust [is to] have no trust.

MWD
ErEk  BAfEH-

Line 3
&S gEw

=E=

Lelsurely ah, those valuable words.

MWD
B HEE=t
Planning (carefully) ah, those valuable words.

Line 4
WMBEE  BUEBRHRES -1

[To] accomplish [and] succeed [in] affairs, [the] hundred surnames all say, “I [am] natural.”

MWD
BINZEE - MEHESHEN -

184" In the MWD version A, mé 38 (not have) is wdi 37 (it most likely meant “no” or “not” during this period in history).

In the MWD version B, wang % (absurd) is méng = (edge of a knife).

In the MWD version A, xtong X (inauspicious) is xtong 5 (fearful or act of violence).

17 In the MWD versions Aand B, ti X (great) is d& X (big).

188 1n the MWD versions A and B, wiit # (insult) is mil (mother).

%% 1n the MWD version A, yan 75 is & 2& (but in this case has the same use as in @n), in version B it is an ZZ, in the
Guddian itis an % (in this case it is an adverb used in a rhetorical question).

170 Here we see the grammar word yan % again, but in this case it doubled up. What this indicates is an affirmative tone.

1 In the MWD versions A and B and in the Guddian, you #& (leisurely) is yé&u #R (scheming, planning).

172 For a discussion on z¥& E %4 (nature or natural), see appendix 1, pg. 165.

165
166
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Chapter 18 1+ /\E

Linel
RNEEE A& -
[When the] great Dap [is] disregarded [there is] benevolence [and] righteousness.'"

MWD
B RERE - ETAECE

Line 2
ZR0h . BB -

[When] wisdom [comes] out [there is] great falsity.

MWD
MEL  ZBEAB -

Line 3
INERAR - BEZE -

[When the] six blood relations

177 [are] not [in] harmony, [there is] filial piety [and] parental affection.

MWD
AR REEFTE -

Line 4
B REE - ARYE -
[When the] state [and] royal house [are in] darkness [and a] mess, [then there are] loyal ministers.

MWD
EEET REEER

Chapter 19 £+ hE

Linel
BEREE  BAEE -
Terminate [the] sages [and] abandon wisdom, [the] people [will] benefit [a] hundred times.

MWD
@ETEN | RAEES

Line 2
BCEE  REZHE®.

1% This line maybe understood in the way that as soon as someone has expensive goods, he or she must protect them from
robbers.

174 Here we see the character g1 8% (therefore), meaning that this chapter clearly follows on from the previous one.

15 In MWD version B, this is an 2. The same change is made throughout the chapter.

178 In the MWD version A, hukhT 2% (intelligence and wisdom) is zhikuai 1% (knowledge and cleverness), in version
Bitis zhthui £1Z (knowledge and wisdom).

177 1f not a direct translation the six blood relations could just be understood as family.

In the Guddian, qin ¥ (relative) is xin F1 (new).

179 In the MWD version A, xid Z (filial piety) is xC1 & (raise).

180 In the MWD version A and the Guddian, gud (state) is bang FB (state).

181 In the MWD versions A and B, zhdng & (loyal) is zhén & (loyal) and in the Guddian it is zhéng 1E (upright).

182 See n.45.

8 |n the MWD version A, bé& & (times as a multiplier) is f1 & (to carry on ones back or be defeated).

184 See n.179.

178
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Terminate benevolence [and] abandon righteousness, [the] people [will] return [to] filial piety and parental
affection.

MWD
2R MmEE

Line 3
BIHERN - BWE
Terminate skilfulness (cunning) [and] abandon profit, [then there will be] no bandits [and] thieves.

MWD
BIZEAN - FEWES -

Line 4

=% DRXAR - 8 <HFE  REEE . DB -

These three [are] not enough to be [a] doctrine, therefore, have [an] affiliation [with] seeing [the] plainness,
embracing simplicity [and] lessening [the] self'®" [with] few desires.

MWD
B=5t - AXKE & S2AFMB  BRe . L. mEk-

Chapter20 58— +=

Line 1

fREEE BN . ARR4E - BPZHER . BESE - AZFIER - FOAR -

Termlnate study [and there will be] no worries, yes [to an elder] and yes [to a younger person],*® how much
difference [is there]? Good and evil, how different [are they]? [What] the people so fear, [you too] cannot, not
fear.

MWD
RBEYIE . MEREGT? . BRI - EHERY . HREME - AZFIR - TAIUARA -

RS HARRE - RARER - MEXE  MEFE - WEAS  HR - MBRZKRZE® -

[A] desolate [wasteland] ah, it [does] not end! All [the] people [are] prosperous, like enjoying (feasting)
[themselves after the] great ox sacrifice, like ascending [the] platform [in] spring. | alone [am] anchored ah,
[with] no omens, like [an] infant [with] no laughter.

e

8 |n MWD version A, cT % (kind or loving) iscT 2% (now).

186 Sometimes Chinese sentences are backwards when compared to English, therefore, in some translations such as in this
line, 1 have had to flip the words at the back to the front.

87 This idea of lessening the self may be the earliest mention in China of an ego-like concept. Sometimes this st
character is translated as “selfishness.” If we look at chapter 7, line 2 we can see that the character sT A cannot means
selfishness and must mean “self” for the Chinese sentence to make sense.

188 yi B2 can be translated as “and.” Yii can sometimes expresses doubt and is sometimes translated as “with,” where it
means “to participate in.”

189 In the MWD versions Aand B, shén & (good) is m&i 3= (beautiful).

1% \wW& M may have been used by younger generations to answer elders and & ¥, may have been used by older
generations to answer younger generations.

191 In the Guddian this is wang T= (to die, to lose, to flee) but is missing in the MWD.

192 In the MWD version A, @ [ isa@ 59 and in version B it is a [@. They all mean “ah.”

198 In the MWD version B and the Guodlan e (ugly) iS yé g2 (inferior).

In the MWD version B, huang 37t (desolate) iswang B2 (gaze into the distance).

In the MWD versions A and B, xidng = (enjoy) is xiaing % (village).

1% |n the MWD version B, ha 7% is ké [%.

197 The character ké [% (a babies giggle or laugh) is also the alternative form of h& #% (child).
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MWD

BT - TARAS - RABE  BMRAE  MELSE R4S . R SRR -

Gazing into the distance ah, it [does] not end. All [the] people [are] prosperous, like [in the] village at [the] great
ox sacrifice, and ascending [the] platform [in] spring, | alone [am] rich, [with] no sacrifice, like [an] infant [with]
no laughter.

Line 3

BRSPS BH'OEMRE - RAEBH  MEBEE - RRAZLOOH -

Exhausted ah, like [having] no [place to] return [too]. AII [the] people [each] have excess, yet | alone [am] like [I
am] left behind. I [have the] heart [of a] stupid person!

MWD
#ZI - WNFPRER - MABEBR - #RBHE  BRBAZOM -

Line4
SRS AN RBEE - AARE . RIBRIR -
Confused ah. [The] layman [is] clear, I alone [am] muddled. [The] layman [is] spotless, | alone [am] depressed.

MWD
EEW, EABRE HEEEW, EARE, BHEEW,

Line 7

BMS L HER  BOS BRI - RASBR - MBEBWMUED -

Peaceful ah, it is like [the] ocean, [a] wind in high places ah, as if [it] never stops.”® All [the] people [each] have
[use], yet | alone am stupid [and] appear lowly.

MWD

R, HEE, P, HEAE, BAEBLU, #HEPITUER.

Overlooking ah, it is like [the] ocean, gazing into the distance ah, as if [it] never stops.?”” All [the] people, [each]
have [use], my own gate’s origin is lowly.

Line 8
BEOCERA - MERE -
| alone [am] different [from other] people because [I] treasure feeding [on the] mother.?®®

MWD
ENEERA, MERE,
I alone desire [something] different [compared to other] people because [I] treasure feeding [on the] mother.

198 In the MWD version A, 1&i & (lazy) is|é £ (tired) and in the MWD version B itis |& £ (tired).
199 In the MWD version A, rud # (as if, like) is ra @0 (as if, like) and in the MWD version B itis yi f& (foolish).
200 |n the MWD version B, dcn 5 (confused) is chiin & (spring) and the MWD version A it is chiin Z (foolish).
01 |n the MWD version B, st & (customs) is yt1 25 (to vend or sell).
In the MWD version B, mén RS (depressed) is min & (which was a name), in the MWD version A it is hiin &
(muddled).
2% 1n some versions of MWD B this line is interpreted as 7&&N - ZARRE - BRIBSEN - 22 AR . RIBIEN.
204 In the MWD versions Aand B, d&n J& (peaceful) is hit 72 (overlook or neglect).
In the MWD version A, ligd B (wind in high places) is wang £ (to gaze into the distance), in version B it is also wang
28 but in a different script.
2% This line appears to be referring to the feeling of contentment when one does not have any desires or aspirations.
207 See n. 206.
208 In the MWD version A, wodi FB is wyaE R
209 The mother here probably refers to the D2v.
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Chapter21 _+—&

Linel
}Lsz%zg r&zn E/A/\ o
The appearance [of the] quiescence [of] emptiness only comes from [the] D&v.

MWD
LBZE  EERE -

Line 2
BZRY) - MRS
[If] D&v is [a] thing, [it is] only indistinct [and] only dim.

MWD
Bz#Y) - EEHER -

Line3
D|m ah, mdlstinct ah, [in] its mlddle [|t] has [an] image, vague ah, indistinct ah, [in] its middle [it] has
something.

MWD
/La\[]—.[ 1‘.‘5’[]5_" ’ #EPE%E ’ t%_[]ﬁ_" /L:\[]—J #EPEEF%”—J

Line4

%5 25 HohAE - HEHE - BhAE -

Obscure ah, dark ah, [in] its middle [it] has [an] essence, its essence [is] deep [and] real, [in] its middle [it] has
trust.

MWD
WP, mESW, b, HEEHE, HHE,

Line 5

BERS  HEAE . MUEYESET - SEUNRE ZRE™ - U -

From ancient [times] up till now, its name [does] not go, so [that we may] examine [the] father [of] many
[things]. How [do] | know the condition [of the] father [of] many! [It is] because [of] this.??

9 < : 2 <«

20 Kong L can either mean a “hole,” “opening,” “orifice” or “great.” What Liozi meant is unclear, kongdé L& could
also be translated as “great quiescence.” Emptiness has been chosen as the translation for kdng but could also mean “orifice,”
“open” or “a hole.”

21 In the MWD versions Aand B, wé M (only) is wei [ (only).

12 1n the MWD versions A and B, huang ¢ (|nd|st|nct) iswang £ and 28 (to gaze into the distance).

22 1 the MWD versions A and B, hu 2 (dim)is hii 7& (overlook or neglect)

24 In the MWD version A, yio Z5 (obscure) is you @ (secluded), in the MWD version B it is yéu 4 (infant, child,
immature).

215 |n the MWD version A, mng & (dark) is m ng & (cry of a bird).

218 1 the MDW versions A and B,_]lng ¥ is qing 5 (ask, invite, request).

In the MWD versions A and B, yué B (examine) is shcn I (arrange).

218 |n the MWD versions Aand B, f1 R (father) is fii B (father).

2% 1 the MWD versions A and B, zhuangzai §t&% isré #4.

Both lines 4 and 5 can come across very confusing but do follow strictly to Laozi’s theme of returning to the source (Dao).
In chapter 47, line 1, we see the same idea as in lines 4 and 5, where Ldozi says: without going out [the] door, know
[everything that is] underneath [the] sky, without peeping out [the] window [you can] see [the] sky’s Dao. Chapter 48, line 1,
also follows this same theme, where it says: [for] study daily increase, [for] Dav daily decrease, decrease [and] decrease until
[one] arrives at non-action, non-action, so nothing [is] not done. It appears as though Lidozi maybe saying that by knowing
the D&, you can know everything there is to know.
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MWD
Bk, HaTE WERR, BAUMRAIRZA, LU,

Chapter22 5_+_"E

Linel

mAIE . AARIE - ERIR AR - DRIE - BRI - 2L BARP—R/RX TR -

Bent so as to become whole, crooked so as to become straight, hollow so as to become full, harmed so as to
become new, little so as to have, much so as to become confused. So, [the] sage holds [on to the] one [and]
becomes [a] pattern (model) [for everything that is] underneath [the] sky.

MWD
BAIZZ . RIED  EPAE - AN - VRS SR - 2N BAR-LAETYK -

Line 2

FER# B -FBER WM B2 FEK M B FEH W -R-XE - XF W XT
SRR E -

Not self-seeing, therefore bright, not self-existing, therefore clear, not boastful [of one] self, [and] therefore [to]
have skill, not self-important, therefore long [lasting]. Now, only [because he does] not contend, therefore,
nothing underneath [the] sky [is] able [to] contend [with him].

ABR - EﬂZ R ABR # B ABK 8 B B M BER - K AF i mE

mZFEHRAEE  SESHS - HE - MR -
[What] the ancients so called bent, so as to become whole, how empty [are these] words! ? Sincere [and] whole,
yet [also to] return.

MWD
HZEHeEE - #EET - WEHR T -
[What] the ancients so called completely bent, [so] few words! Sincere [and] whole [yet also] returning.

Chapter23 £8-+=%

Line 1
=SB - RS ESRALH -

22! In the MWD version B, wing 4T (crooked) is wang >T (vast, expansive, deep).

222 In the MWD versions Aand B, bao 8 (hold) is zh T\ (hold). For this idea of embracing the one, see chapter 10, line 1.
228 In the MWD versions A and B, shi 3¢ (pattern) is mt1 42 (in modern Chinese this character means “to attend sheep,” in
ancient Chinese it means “to govern,” it also meant “a government official”).

224 In the MWD version A, quén £ (whole) injin & (gold).

225 In the MWD version A, zhTE (straight) is ding X (fix or stable), and in the MDW version B it is zhéng 1E (rectify,
straighten).

228 In the MWD versions A and B, wa ;£ (low-lying, depression) is wa ;£ (low-lying, depression).

227 In the MWD versions Aand B, jizn & (see) is shi 18 (look).

228 In the MWD version A, zhang % (clear) ismiig BB (bright) and in version B it is zhang Z (figured robe of officials).
Some MWD versions have these flipped in order.

229 In the MWD version B, miag B8 (bright) is zhang Z (figured rob of officials).

%0 The character qi & means to “ask a rhetorical question.”

2! 1n the MWD version B, qixil yanzai S ES 8 is jiyucai 2357

%2 In the MWD versions A and B, zhong #% (end) is dong % (this can mean “winter,” or is an alternate from of dong &
which means “bang” or “thud”).

2% In the MWD versions Aand B, zhéu §% (sudden) isb&o £ (sudden).
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Nature speaks [a] little, therefore, stormy winds [do] not last [a] morning [and a] downpour [does] not last [the]
day.

MWD
H=ER 4 BUEALH BRAZH -

Line 2

AAmUILE , R - RMEATRER - TR R AT,

What causes this? [The] sky [and the] earth. [The] sky [and the] earth still cannot last long, much less [those
actions of] people!

MWD
B - 4 K WRAER - MRRATE -

Line 3

EQ /M\gﬁ/\L% L% |—J7\j/\ /u\% ﬂﬁ/\ & 9&% ’ EB’Q\% °

Therefore, [in] engaging [with] affairs [and being with the] Do, [one needs to be the] same as [the] Dao. [To be
part of] quiescence, [one needs to be the] same as quiescence. [To be part of] loss, [one needs to be the] same as
loss.

MWD
W By MEE o BRE - BE - BRE KE - BRK -

Line 4

BEIREE  BNETY  FREE  ENTEGZ  BIREKE - KNS

[To be the] same as [the] D&v [is to] also have happiness [with] the Do, [to be the] same as quiescence [is to]
also have happiness [with] quiescence, [to be the] same as loss [is to] also to have happiness [with] loss.

MWD
Hitt - H - BIRTRE - BIWMERZ - RIRKE - BINKZ -
[The] same as quiescence, [the] Db [is] also quiescence, [the] same as loss, [the] Do [is] also loss.

Line 5
BAES  BAGERE -
[When there is] not enough trust, [then there is] no trust.

MWD
HEHE - HHRH -

Chapter 24 58—+ E

Linel

©¥'E . K- BE AT BRE LB BRE FE B&F B BBE AR

[One who] stands on tiptoes [can] not stand, [one who] strides [can]not walk, [one who is] self-seeing [is] not
bright, [one who is] self-existing [is] not clear, [one who is] boastful [of one] self [has] no skill, [one who is]
self-important [does] not [last] long.?®

MWD
WRE ORI o# BEPE . ASW . ERE R B&E B BRE . RE-

284 In the MWD version B, pido 24 (whirlwind) is [T 2 (tremble or shudder).

2% In the MWD version B, shangbtr i~ (still not) is &f( M35 (yet not).

2% In the MWD version B, kudng 37 (condition or situation) is xiong 5T (brother).
In the MWD versions A and B, g T 1= (stand on tiptoes) is chul %X (cook).

See chapter 22, line 2 for a very similar line.

39 See n.227.
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Line 2

HuEB  HBRaBERY - wsEr W AEE - FE™ -

In [the] Dav this [is also] called excessive food [and] superfluous appearances. Avoided [by] things, therefore,
[this] has no dwelling (place) [with the] D&p.%*

MWD
HEEt  ASHeET  YIR* 2z 8 ARE - BE -

Chapter 25 5_+HE

Linel

BYR™H - XRME - WS - BS . B AR - BT AR IR XTE -

[There was some] thing mixed becoming, [it was] before [the] sky [and] produced [the] earth, still ah, silent ah,
standing alone, [with] no change, moving cyclically, yet without danger (end), [it] can [be the] mother [of all that
is] underneath [the] sky.

MWD
BYER - £XRiMthE - B - B0 - B MAK - s - IR ROE -

Line 2
EAMER  F2H - B8 -
I [do] not know its name, the word [l use to] call [it is] Dao.

MWD
ERAEG  TIE B

Line 3

MRZEEAR - KEH® - #EE  &HK -

[If] forced to name [it], [it is] called great, great [is] called [the] passing of time, [the] passing of time [is] called
far, far [is] called returning.

MWD
ERBIEAA A% - HEE  EAK -

240 Both MWD versions Aand B use zhang = (figured robe of officials).

In the MWD versions Aand B, xig 72 (appearance) is xig 4T (behaviour).

222 1n the MWD version Aand B, D& & syt 4% (desire).

3 In the MWD version B, buchi REE (no dwelling) is fujii 35/ (no dwelling).

24 1t is likely that the theory of yin and yang is one that was purely based on the observation of the seasons. Winter cannot
exist without summer and vice versa, the seasons are cyclic, there is hot in cold and cold in hot (in the way night and day
time temperatures vary), when the longest day reached its zenith, then it switches to the opposite, whereby days start getting
shorter. This chapter is discussing this fourth idea of no zeniths, for if a zenith is reached the opposite comes forth. We see
this concept throughout the Daodéjing in various forms. Some examples include, chapter 9, line 5: [after a] deed [is] satisfied
(finished), [the] body withdrawals, [this is] the sky’s Dap. Chapter 15, line 5: protect this Dao [and do] not desire [to] fill [it],
now only [because you do] not fill [it], therefore, [you are] able [to] hide [it and] not complete [the use of it]. Both chapter 32
and 44 use the characters #11E which means “know when to stop,” or “know when enough is enough.”

5 See n.83.

248 In the MWD versions Aand B, hcn 5B (mixed) is kun & (simultaneously), in the Guadian it is chong &8 (insects).

27 In the MWD version B, ji 5 (still) is xido 25 (desolate), in version A it is xu #% (rich and bright colours or
embroidery).

248 In the MWD version B, lido Z (silent) is li&o 2 (quiet or silent), in version A it is mti#2 (solemn or calm).

9 In the MWD versions A and B, tianxia X K (under the sky) is tiand ¥ K1t (sky and earth).

0 For a discussion on the D2, see appendix 1, pg. 163.

1 In the MWD versions Aand B, sh1 # (pass or die) is shi Z& (this is a type of divining rod).
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Line 4

WoEAK . RK K MK - PP ENAK - MEEE—F -

Therefore, [there is the] great Dao, great sky, great earth [and the] king [who is] also great. Within [the] realm
[there are] four greats and [the] king’s residence®? is one [of them].

MWD
#BAK - RK K TR BPENK - MEE4—F

Line5

NEM - MUER - KoAE - BEBER -

Man patterns (models) [him-self on the] earth, [the] sky patterns (models) [it-self on the] D&o [and the] D&
patterns (models) [it-self on] nature.

MWD
NEM - #ER - KRB - BABER

Chapter 26 _+~E

Linel
ERER - FREE -
Heavy is root [to the] light, quiet is [the] monarch [to the] irritable.

MWD
EREPR - BRRERE -

Line 2
EP BAKLHET - ARE
So, [the] sage travels [until the] end [of the] day [but does] not part from [the] baggage wagon.

MWD
BP BEFPLPHT  FBHEE -
So, a man of noble character travels [to the] end [of the] day [but does] not leave the baggage wagon.

Line 3
BOARES . REBR -
Although [there are] glorious [places to] see [and] places [of] banquets, [he remains] detached [from them].

MWD
HARE - RERES -

%2 1n the MWD versions Aand B, yt 13 (realm) is gud Bl (state).

252 This may refer to the place where the king actually sits.

4 In the MWD version A, ging ¥ (light) is jing & (flowing water or underground stream). This is the same in line 5.

%55 In the MWD versions A and B, zi #§ (as a stand-alone character means “a carriage that has a curtain”) is zi & (which is
the name of an ancient earthen alcohol vessel but in this case is most likely a mistake by the scribe).

26 See n.300.

%7 In the MWD version B, zhong #& (end) is dong % (this can mean “winter,” or is an alternate from of dong & which
means “bang” or “thud”), in the MWD version A, this character is zhong & (multitudinous).

%8 In the MWD version A, siii & (although) is wé [t (only or but) .

9 In the MWD versions A and B, yongguan 258 is huanguan J2E (the meaning of these words are unclear but they
probably refer to a guesthouse.).

260 1n the MWD versions A and B, ra 24 (so; it is also an adjective suffix) is ru0F (as if, seems like, in the case of this
sentence, it is used in the same way as rén).
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Line 4

=OMTBEZE - MUSEXT -

How [could] the lord [of] ten thousand rides (vehicles) himself, [tread] lightly [on all that is] underneath [the]
sky.

MWD
EHUEFRZE  MUBERXT -

Line5
BRIKIR?? . BRAIKE -

Light so as to lose [the] root, irritable so as to lose [the] monarch.

MWD
BRIKA - BRAIKE -

Chapter27 £8=++tE

Linel

ETEWCY  SSERE SYARSE PR TAYM® LR8P AT -
Good travelling [leaves] no wheel track marks, good speech [leaves] no deliberate faults, good counting uses no
counters [or] slips, good shutting [is] without [a] barrier [or] bolt, yet cannot [be] opened, [a] good knot [uses] no
rope restraints (knots), yet cannot [be] untied.

MWD
E17E - BN - E2=E - BRE - SEE - FAEP%R . =0Z  BUE  MAURL  S£E &
B% . MR -

Line 2
M BAET=EPA W EBEA -

So, [the] sage [is] constantly good [at] saving [the] people, therefore, no person [is] abandoned.

MWD
SLL BAESRA - # - TWEA -

Line 3
EENY W B\EWT . ZHETH -
Constant goodness rescues things, therefore, nothing [is] abandoned, [this] is called inheriting [the] brightness.

MWD
Hitt - # - YEER - 2550 -

%1 |n the MWD versions Aand B, nd Z= (how) is rud® (as if, seems like).

%2 In the MWD versions A and B, gén 18 (root) is bén 7 (origin).

%3 In the MWD version A, zhé 8 (track of wheel) is ché& & (thorough or penetrating) or ch&® (in other MWD versions
A) and in version B it is dA Z (reach or attain).

264 In the MWD versions A and B, shang # (to consult, deliberate or commerce) is sh1 38 (be fit, be suitable, be proper, to
follow or pursue).

%5 In the MWD versions Aand B, jizn f# (bolt) is yue & (lock).

%68 |n MWD versions A and B, kai B8 (open) is qi B (open).

%7 In the MWD version B, shéng #E (rope) is mO 4 (rope).

In the MWD version A, chcu £ (prepare, plan or a token for counting) is té 15 (block of wood), in the MWD version
Bitistua Z (to divine with bamboo slips).

%9 In the MWD versions chéng % (constant) is héng & (constant). This is such a common occurrence, | will not note it
again.

270 |n the MWD versions Aand B, wti 4 (things) is c& 87 (valuables).

2™ In the MWD version A, x T2E (inherit) is shén B3 (explain) and in the MWD version B it is y& B2 (tow, pull or drag).
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Things [do] not abandon riches, [this] is called explaining [the] brightness.

Line 4

W BEANE ASAZE - AEANE  BEAZE -
Therefore, good people [are] the not good people’s teacher, [the] not good people [are] the good people’s capital.

MWD
B B AEAZED  REAR - BAZETH -
Therefore, good [is the] good people’s teacher, [the] not good people [are] the good people’s capital.

Line5

FEEA - FEHE - BETAM  ZEBDT

[Do] not value [the] teacher [and do] not love the capital, although [this] wisdom [is] greatly confusing, [it] is
called [the] essential mystery.

MWD
AEHE  ABHE - #7HMTAR BEWE -

Chapter 28 5_+/)\E

Linel

MER  FEHMY SR TH - - BRXTH - BRAR  BERER -

Know the male [but] abide [by] the female, [this is] to be [the] ravine [of all that is] underneath [the] sky. To be
[the] ravine [of all that is] underneath [the] sky [is to] not part [from the] constant quiescence [and] again return
[to the] infant.

MWD

HMEM  FHEE BRRTEZE - BRTEYT  EEAE - EELEH  BRNER -

Line 2

MEA - FHE BRTH - BRTH - B8ANT - BERNESD -

Know the white [but] abide [by] the black, [this is] to be [the] pattern (model) [of all that is] underneath [the] sky.
To be [the] pattern (model) [of all that is] underneath [the] sky, [is to be] constantly quiescence [with] no
mistakes [and] again [to] return [to the] utmost emptiness.**°

MWD (see line 3)

MEQ - FEE - BRTR - /HXNE - BEE - ERLE - BRNE -

Line 3

MEER  FEHE - BRTE - /KRS - BRIIE - BRER#E -

Know the honour [but] abide [by] its dishonour, [this is] to be [the] valley [of all that is] underneath the sky. To
be [the] valley [of all that is] underneath the sky, [is to] therefore, [be] full [in] constant quiescence [and] again
[to] return [to] simplicity.

22 1n the MWD version A, z1 & (capital or resources) is ji & (to bring). This is the same in line 5.

2% In the MWD versions Aand B, zh1 & (wisdom) is zhi %1 (knowledge).

274 =2

In the MWD versions A and B, yaomido ZEF (essential mystery) is midoyao BPZE (miniscule essential).

25 In the MWD version A, siii & (although) is wé [ff (only).

278 In the MWD version A, m ik (confused) is mT B (to be blinded).

27 In the MWD version A, xT ;& (stream) is jT Z (chicken).

278 In the MWD version A, | T8 isji Z (chicken).

2% In the MWD version A, t& %, (error) is d&i = (to forgive) and in MWD version B it is d& & (to borrow or lend).

WG TR could be translated as “the utmost of emptiness.” In this same line above, we see a common theme within the
Daodéjing which is this idea of return or returning. See appendix 1, pg. 166 for further details.
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MWD (see line 2)
HER FEHE BXTX - BAM - BEAH AR - BEREMR -

Line 4

BERIRE  EARZRAAEER - - KEIAZ -

[When] simplicity scatters [then there] will be [an] implement, [the] sage uses [the implement, so there] will be
[an] official, therefore, [a] great establishment [does] not cut.

MWD

BOHAIRR  RARZAIRER 4 RAHIEE -

Chapter29 58—+ hHE

Linel
BMWMAT  meaz BRELREE® -
[One who] desires [to] take [all that is] underneath [the] sky and act [up on it], | see they [will] never obtain [it].

MWD

RMMAT MRz BEREHGE -

Line 2
K g - Aot -
[Everything that is] underneath [the] sky [is like a] spirit implement [and] cannot be acted [upon].

MWD
KF Rt ETBRE -

Line 3
RHPE M BE KRz -
[To] act [is to] fail, [to] hold [is to] lose.

MWD
"E Mz A& K2

Line 4

B W) SUAT - SRR - BRI . SRRSO RS - S0y e

Therefore, things either move or follow, either breath out through the nose or puff, [are] either [just] strong or
[they are actually] winning, [things are] either flexed or [they are] destroyed.

MWD
o4 ST SBE - SR - B -

g
Wt
=

5. oA - SRS - SEE -

%81 In the MWD version A, pii 1 (simplicity) is wo 12 (tent).

%82 By adding the character yi &, the “not” turns into “never.”

%83 In this chapter, Liozi explains the idea of wéi %, which means “to do,” “to act,” or “to be” and is the opposite of wi &
or emptiness. As we learnt in chapter 2, these two cannot exist apart from each other, for according to Laozi if there is no A,
then there cannot be a B. Therefore, it seems as though Laozi combines these two opposing concepts into one; the action of
emptiness.

284 In the MWD version A, xii BX (blow through the nose) is jiong R (shine or bright).

%5 In the MWD version B, chui BX (puff) is suT P& (the name of the Sui dynasty). In archaic Chinese, sui appears to have
the following forms: & (to fall, to degenerate), 15 (lazy), %8 (to destroy) and 1% (oval-shaped container, long and narrow,
oval-shaped or elliptical).

%88 |n the MWD version B, giéng 38 (strong) is ré& % (heat).

%87 In the MWD version B, yfig 5% (win) is zu® 4 (to bear).

288 |n the MWD version B, cud # (flex) is pé@ FZ (to assist) and in the MWD version Ait is huai £ (bad/spoiled).

%89 In the MWD versions Aand B, hut B8 (ruin) is du® BE (ruin).
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Things either move or follow, shine or degenerate, [are] either heating or bearing [fruit], [are] either assisting or
ruining.

Line5
B BAERE BB EZF-
So, [the] sage [gets] rid [of] extremes, [gets] rid [of] extravagances [and gets] rid [of] grandeur.

MWD
B BAXE - EK - -

Chapter 30 8=+%

Linel

DIBEEAETE  AUEBXT - HEHE -

[When] the Dép assists [the] ruler [of] men, soldiers [will] not use force [on all that is] underneath [the] sky.
These affairs [are] easy [at] coming back.

MWD
DUBEAT# - RO EBRET « T -

Line 2
BN ZPRE - FIRRES -
[The] dwelling where the troops are, thistles (weeds) [and] thorns [will] grow.

MWD
PR - B -
[In] this residence, suffering [and] protrusions [with be] produced.

Line 3
REZE - WANXE -
After [a] great military [campaign there] must be [a] year [of] ill omens.

MWD
HUZH - it o

Line 4
=& R meE  APEEGE -
Good [is to be] resolute, that is all, [do] not dare to take [with] strength.

MWD
2% . 2. ML BHURES -

Line5

R -m2HB R "2k R m2BE R NABES R MR-

Resolute but not self-important, resolute but not boastful, resolute but not arrogant, resolute because [you] have
no [other] choice, resolute but without strength.

2% In the MWD versions A and B, shé & (luxurious or extravagant) is d& X (big).

In the MWD versions A, tai 2= is chit # (mulberry or paper) and in the MWD version B it is zhii 7 (all).

%2 In the Guddian, bu R is bugii A&,

233 In the MWD version B, 1T 4 (protrusions) is jT# (thorns).

%4 In the MWD versions A and B, bt R (no) is guén ##, which is usually an alternate form of guan & (go through). In
the MWD though, this character does seem to be used as a negative.

2% |In the MWD versions A and B this line is finished with; B2 B RiM5# ([the] dwelling is called filled yet strong).

291
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MWD

£ MBE R MIB™ R MvE £ THEES EESSRMR -

Line 6

PRI - BEAE - FERYE -

[When] things [are] robust, [then they] will become old, [this] is called not (following the) Do, not (following
the) D&o [is to have an] early end.

MWD
YIAIE  2EAE  AEBERC -

Chapter 31 =+—%

Linel

x EREE . AEZE PHEZ W BBEE - AE -

Now, quality weapons [are] inauspicious implements, things may fear [them], therefore, [those that] have [the]
Déo [do] not dwell [with them].

MWD

K HEE  FHZH#M . MRBP2 W BRE - AR -

Now, weapons [are] inauspicious implements, things may fear [them], therefore, [those that] have desire [do] not
reside [with them].

Line 2
BFREAEL - AERIEA -
A man of noble character,*® [his] residence will value [the] left, [one who] uses soldiers will value [the] right.

301

MWD
BFEAEL  BEAISA -

Line 3

K& Az FETZH ABE . mAZ  B¥YRE-

Weapons [are] inauspicious implements, [they are] not the implements [of] a man with noble character, [only
when he] has no alternative [should he] use [them], harmony [and] indifference are [the] highest.

MWD

W BE - FFREFZ&  BE - AFZsmt - ABE - mMAZ - #BERLE-

Therefore, weapons [are] not the implements [of] a man with noble character. Weapons [are] inauspicious
implements, [only when he] has no alternative [should he] use [them], using a hoe®**® [in] attacks [is the] highest.

2% In the Guddian, jin ¥ (self-importance) is gigo B (tall, lofty, proud).

27 In the MWD versions A and B, zio 2 (early) is zio = (nowadays this means “flea,” but in this context clearly means
early).

2% Here we find another recurring theme in the Ddaodéjing. By following the D& one may achieve longevity. This idea is
mentioned by Laozi directly in, chapter 59, line 3.

2% See n.83.

%0 The idea of Jinzi & is especially notable in the works of Confucius. It is commonly translated as gentleman. The
translation of gentleman seems to be too open ended though. A Jiinzi could be translated as “a man of noble character.” The
idea of being or becoming a Junzi could also be seen as the ideal man, meaning that it is more of an aspiration then it is
something that is actually achievable.

1 n traditional Chinese thinking yang is right (active) and left is yin (passive).

%2 1n the MWD version A, tiélan 1538 (harmony and indifference) is xianxi 558 (hoe attacks) and in the MWD version B
it is xianlong $&FE (hoe dragon).

%03 In the MWD Liozi recommends using a hoe in attacks as the “highest” principle. A hoe is used by farmers and not by
soldiers.
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Line 4
B mASE . MEZE - 2L8A -
Winning [is] not beautiful, [if it is] beautiful, [then one] is happy [to] kill people.

MWD

#, #%M, BEZH BERAL,

Line5

X #EAE  AATEERR TR -

Now, [being] happy [to] Kill people is [to] not [be] able [to] have wisdom [with all that is] underneath [the] sky.

MWD
KRN #AUBERK & -

Line 6

SEHAL - XPEEE - REERL - IREEG  SMUEEEY -

Auspicious affairs esteem [the] left [and] inauspicious affairs esteem [the] right. [The] assistant general resides
[on the] left, [the] chief general resides [on the] right, [that is to] say, [the chief general’s] place [is at the]
mourning ritual (funeral).

MWD

B 5EHAL - B LA - ZEURRERLE - LHERA  SUBRESEZN -

So, auspicious affairs esteem [the] left [and] mourning affairs top (esteem) [the] right. So, [the] assistant general
resides [on the] left, [the] chief general resides [on the] right, [that is to] say [the chief general’s] place [is at the]
mourning ritual (funeral).

Line 7

MAZR - URBNUZ - B - DIFEERZ -

[To] kill [lots of] people, [to] mourn [and] weep [with] grief [and to] win [the] battle, [is to] place [oneself at] the
mourning ritual.

MWD

MA#T - PIARIKRIL 7 - BB - MPASEiRE 2 -

[To] Kill [lots of] people is [to] stand [and] listen [to] weeping, [and to] win [the] battle [is to] place [oneself at]
the funeral.

Chapter 32 5=+_"%

Linel
BEESE - #/)° . XTEEED -
[The] constant Dao [has the] nameless simplicity. Although small, nothing underneath [the] sky can subjugate

[it].

MWD

BEE B - M/ . R TS -
[The] Do [has the] nameless simplicity. [It is] only small, yet nothing underneath [the] sky dares [to] subjugate
[it].

%04 The character yi £ can have two meanings, classically it is normally added at the end of a sentence where it is a particle
of completed action. In this regard, it is similar to the modern usage of le 7. It can also be used in an exclamatory sentence.
%95 |n the MWD versions A and B and the Guddian, xiong is IX| (inauspicious) is sang 22 (mourning).

% The character sul & means although or though. The character xido /)\ may also mean “cannot be seen.”

307 Some MWD versions have this as #, while others use 7.

%08 In the MWD version A, pit # (simplicity) is wo 18 (tent), some MWD versions A use wO1Z (a type of wooden plank
temporary shelter/room) instead.

%9 In the Guddian, xido /) (small) is qT 3 (wife).
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Line 2

BEEETY  BYBEEE -

[If the] feudal lords [and] kings [are] able [to] abide [by it], [then] ten thousand things [them] selves will [be a]
guest.

MWD
BEEEET 2  BYETYEE -

Line 3

XitAEE - IEEHE  BREZ<  MAT -

[The] sky [and the] earth mutually connect to descend sweet dew, [when the] people [are] not ordered [about,
they them] selves [become] equal.

MWD
RUARES - DI HE™  #2™  MBEHE -

Line 4
WaHlBR - BINBEA - KM - AL - FIESIPURT, -

[In the] beginning names [are] made, [once there are] already names, [one must] now also know [when to] stop,
knowing [when to] stop [and there] can [be] no danger.

MWD
satlBE®R - BINEES - RN - AL - AT LIRSS -

-

ine 5

ETEZEKRT BB 2R -

[Taking the] Do [as an] example [for all that is] underneath [the] sky [is] like [a] river valley [that flows into the]
rivers [and] ocean.

MWD
BEZER T - BVAZ BT e -

Chapter 33 5=+=%E

Line 1
MAE & BHME B

Knowing [a] person [is] wisdom, knowing [the] self [is] brightness.

MWD
HAE A AR -

Knowing [a] person [is] knowing, knowing [the] self [is] brightness.

%10 In this case jiang #§ is translated as “will.”

31 In the Guddian, shéu <F is shou Bt (animal).

In this case jiang #% is translated as “will.”

® Inthe MWD version A, hé & isgi &.

314 In the MWD version Aand B, jiZng % (fall or descend) is yG#i (approve).

In the MWD versions Aand B, It 28 (dew) is ICp J& (currently used in names).

In the Guddian, ling % (order or command ) is mig @3 (order or command).

17 In the MWD version A, pEE (give an example) is bi {# (cause, enable, make), in MWD version B, it is bai 2 (inferior,
humble, vulgar).

%18 In the MWD version A, yéu i (just as, like) is ycu Bt (plan or scheme).

%19 In the MWD version B, chuan JI| (river) is xiio /)\ (small) and in the Guadian it is shdo /> (a little).

%20 In the MWD versions A and B and the Guddian, gii & (valley) is yt1 /& (bath or shower).

%21 In the MWD versions A and B, yG 5% is yt B2, the direct translation of yCwould be “take part in,” this has been
changed to “flows into.”

312
3

=

315
316
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Line 2
BAEZE BH BBE =’-
Defeating [other] people [is to] have strength, defeating [the] self [is to be] strong.

MWD
BEAE . Bht - BBE - Bt -

Line 3
MEe®E B -27&F AL
[To] know contentedness [is to be] rich. [To] do [with] strength [is to] have aspirations.

MWD
MeE - B - BTE BAEL -

Line 4

REEFE A -5 MATRE  F-

[Do] not lose [yourself], so [as to last a] long time. [To] die, yet [with] no death [is to have] longevity.
MWD

REHEFE - At -5 MASE - S -

324

Chapter 34 =+ME

Linel
REZ5 HokfA -
[The] great Dao [is] extensive ah, it can [spread to the] left [and to the] right.

MWD
#EESZSE?,% X isijEEm o

Line 2

BYSZ - ME - MAR  RARE  KEBY - MARE -

[The] ten thousand things depend [on it], yet [it] produces [with] no decline, [it] accomplishes [but] has no hame
(fame), [it] clothes [and] nourishes [the] ten thousand things but [does] not govern [them].**

MWD

Hih - # o #e IRES - MERBL - BYEE  MESE

Achievement, accomplishment [and] success [in] affairs, yet to [have] ho name (fame), [the] ten thousand things
return and [are] not governed.

Line 3

BEAR . URR) - BYRE  MARE 2R AK -

%22 In the MWD version B, shéng 8 (win) is zhén B% (1 the sovereign).

%23 In the MWD versions Aand B, wéng T= (to die or to lose) iswéng & (forget, overlook, neglect).

%24 As a direct translation line 4 can pose some difficulties in understanding. It maybe that Liozi is saying; it is difficult to
have both success over others and over the self at the same time. Having success over the self, is to be content, which is the
natural state of being. If you are in a natural state of being, which is contentment, you will live long. To give up having
success over others, and instead to have success over the self, is to have a kind of death but without loss, as instead of being
famous and successful (in the negative sense), one may achieve longevity. Throughout the Daodéjing there is a theme of not
competing or non-contention. This theme is especially represented by water. Some examples include, chapter 2, line 4;
chapter 3, line 1; chapter 8, line 1; chapter 22, line 2.

%25 In the MWD versions A, fan ;Z (extensive) is fan jfl (extensive) and in the MWD versions B, it is feng & (sound of
wind or sound of water).

%26 Here | would like to remind readers again that in the MWD 5 is always [d.

%27 Here | would like to remind readers again that in the MWD E is interchangeable with 7T.

%28 See chapter 2, line 4 for a very similar line.
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Constantly without desire®® [it] can [be] named small (or hard to see), [the] ten thousand things return [to it],

yet [it] does not govern [them], [it] can [be] named the great.

MWD
AR - TR BYERE  THAE - TOBRA -

Line 4
PHEZAER/AK - - BEREKX -

[Because in the] end [it does] not [see it] self [as] great, therefore, [it] can become great.

331

MWD

ELU BAZ - BERUAH - WIE#R#RAL - & - BEAUA -

So, the sage, [is] able to become great [because he does] not become great, therefore, [he is] able to become
great.

Chapter 35 5=1+HE

Linel
HWAZ . XTFE-
Hold [on to the] great image [and everything] underneath [the] sky [will] go [towards it].

MWD
BAR - KT -

Line 2
& MAE BFX -
Going [towards it], yet [there is] no harm, [only] great safety [and] peacefulness.

MWD
o MAE - B -

Line 3
“EAgH - BEL -
Music and cakes, passing guests [will] stop.

MWD
@It . BAEELL -

Line4

BZHO - RTF™ BHEK H2ARR  BI2AZE AZAZEE-

[When the] Da) exits, [it is] completely bland [and] it [is] tasteless, look [at it and there is] not enough [to] see
[it], listen [to it and there is] not enough [to] hear [it], use [it and there is] not enough [to] finish [it].

MWD

W BZHEM - BRI - Akt - f2ARRM - BZARBEL - B2 A -

Therefore, [when the] Da) [comes] out [and is] spoken, [it is] called bland ah [and] it [is with no] taste, look [at
it and there is] not enough [to] see [it], listen [to it and there is] not enough [to] hear [it], use [it and it] cannot be
done with.

%29 Here we find the exact same three words as in chapter 1, line 3.

%30 |In the MWD version B, miig %5 (name) is ming @n (life, fate, command).

! 1n this chapter Liozi gives a description of the Dao. Here once again we see the theme of non-contention and this concept
of duality, where because you have “A,” only then can you have “B.”

%32 In the Guddian, ping F (peacefulness) is piig ¥ (level ground).

%33 In the MWD versions Aand B, k& & (guest) is g& 1§ (to arrive).

884 «Completely,” has been added to emphasise the exclamation that comes with the character hi .
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Chapter 36 =1+E

[EEN

Line
BMET 7 - MEPRY - BMB 2 - MERY - BMEY 2 BEEYY  BMEZ - NEEPZ -
EBMAR -

[What you] desire [to be] inhaled must [be] resolutely opened, [to] weaken desires [they] must [be] resolutely
strengthened, to abandon desires [they] must resolutely rise [up], [to] seize desires [they] must [be] resolutely
given. [This] is called [the] faint brightness.>*

MWD
BMBY MEEY BRBEY DERY  BMEY  UEHY  BMEY  METY SEME -

Line 2

ZEBH R - BATRH - BZFIBAILIRA -

Soft [and] weak win [over the] hard [and] strong. Fish cannot leave [the] deep pool, [a] state’s sharp implements
(weapons) cannot [be] shown [to the] people.

MWD
ZHBEE - RATRKA - B#AZEAILURA -

Chapter 37 £=1++Z

Linel

BEER MEARW . BXEkTZ  B8Y&E1E -

[The] constant Dao [is] non-action, so nothing [is] not done. [If] feudal lords [and] kings [are] able [to] abide [by
it, then] ten thousand things will [them] selves transform.

MWD
BEESE  w - BEIERETZ  BYRKBEEL-

Line 2
& - MaxfE - SBEM ZDImE 2 -
[If in] transforming [there is a] desire [to] do, I will subdue [it with] the nameless simplicity.

345

MWD
1t TMIE - BsMbsg 21 -

Line 3
BRI XIN - RER -
[With] the nameless simplicity, now [there] also will [be] no desire.

%5 In the MWD version A, xi $ (inhale) is shT$4 (pick up ), in the MWD version B it is xT 33 (shut).

%% 1n the MWD versions A and B, gii (firmly) is gt &5 (ancient, old , in the past).

*7 In the MWD versions Aand B, f& [ (to abandon) is ql‘J Z (to go, but can be used in the sense of to get rid of).

In the MWD versions A and B, x ng B (torise)isyu 2 (to give).

In the MWD versions A and B, yii £ (to give) is yQ % (to give).

As a direct translation, this line may be the most difficult to understand in the Daodéjing. It may also be the most difficult
to interpret and given meaning. According to the theory of duality that is presented throughout the Daodéjing, this line may
mean; be aware of your desires first, so that you are able to overcome them. For if you are not aware of them, how can you
conquer them.

1 In the MWD version A, géng 8] (hard) is shéng B (win) and in MWD version B it is zhén % (I the sovereign).

For a discussion on non-action, see appendix 1, pg. 164.

Some MWD versions omit 5%,

In the MWD version B, zhén 8 (subdue) istizn [ (fill up or rumbling sound).

Laozi consistently talks about having no desire, in this line he discusses how exactly to do this. See appendix 1, pg. 167.

338
339
340

342
343
344
345
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MWD
WL I KGR -

The nameless simplicity, now [there] will [be] no disgraces.

Line 4
AMLUEE - KFBEE -
[With] no desire [there] is stillness [and everything] underneath [the] sky will stabilise [by them] selves.

MWD
RELE™ . KiGEE -
[Wlth] no disgraces [there] is stillness [and the] sky [and the] earth will [be] upright [by them] selves.

Chapter 38 £8=+/)1&=*°

Linel

LEAE . B A MEAKE  ZM - E\E -

Upper quiescence [is] not quiescence, so [there] is quiescence. Lower quiescence [is to] not lose quiescence, so
[there] is no quiescence.®*

MWD
t = /\_,\ ’ /_\EEL\/{ ’ E?/ —F /L,\Kgi = ZEEJ/\/{ ’ /_TEE

rI

Line 2
rEms mENS - TERZ  MBMUS -

Upper quiescence [has] no action, so nothing [has] action, lower quiescence acts, so [it] has action.

MWD
LRES - MELUSH - st - sttt -

Line 3
Rz mENS - EE2ERZ MBS -
Upper benevolence acts, so nothing [has] action, upper righteousness acts, so [it] has action.

MWD
ECRZ  mMENAT - EHRAZ  MBEUST -

Line 4

FRRZ MEZENESE  mihz -

Upper rites [have] actions, so [when there is] no response, then [it will] roll up [its] sleeves and throw [its arms
in the air].**?

%6 Some MWD versions start this sentence with 2.

7 Some MWD versions omit the .

%8 Just as in chapter 15, 28 and 32, in the MWD version A, pii £ (simple) is wOlE (tent or mosquito net). As mentioned
previously, in some version of the MWD version A, 12 is 2.

9 In the MWD version A, jing 3 (still) isqfig 1% (emotion, sentiment, feeling), in the Guddian it is ci ZR (stab).

%0 This chapter marks the beginning of the section on déf&, which is commonly translated as “virtue” but in this paper is
translated as “quiescence.”

%! This line can be confusing as a direct translation but is very important in understanding this idea of quiescence. It could
be understood that those who live by non-action (naturalness, non-interference) have upper (the highest level of) quiescence,
those with lower quiescence (the next step down) still live with some form of action, whether it be benevolence or
righteousness.

%2 As a direct translation, lines 1-4 can create some confusion. Liozi is ranking the levels of being a natural human or one in
a natural state of being. From upper quiescence, to benevolence, righteousness and finally to etiquette or rites. Rites or rituals
is seen as the lowest level because according to Laozi, if you do not follow the rites, people tend to get angry. Lines 1-2 can
be confusing as well, it appears as though Laozi is saying that upper quiescence is quiescence that is just naturally there,
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MWD
TERY  MECED - BEE ML

Line5

KB MER - KB MERLC . RC - MERK - K& MER -

Therefore, [when the] Dao [is] lost, so then [comes] quiescence, [when] quiescence [is] lost, so then [comes]
benevolence, [when] benevolence [is] lost, so then [comes] righteousness [and when] righteousness [is] lost, so
then [comes] rites.

MWD
B KE - MER . KB MEMC . KL MER K& MEE-

Line 6

xof2E - BEZE MElze  A#EE . BZE MAZEA -

Now, [in regard to] rites, [there is a] fine [line between] loyalty, trustworthiness and the beginning [of] disorder.
Foreknowledge [is] the Dao’s illustriousness [and the] start [of] foolishness.

MWD

X-BE REZE® MElzEt  AI#E  BZEDN . MRZHBT -

Line 7

B KSR BEE - ABEE™ . BHE  LEHZE - & EZREUL -

So, now [a] great man, dwells in thickness [and does] not reside in thinness, [he] dwells in honesty [and does]
not reside [in] illustriousness. Therefore, [he] leaves that [and] gets this.*’

MWD
SP . Ak BRE - MARTE - BRE - MARTE- 8 SE - MU -

Chapter 39 5=1+hHE

Linel

BZE—%& RE—MUBE #HE—UUE @wE—NUE BE-DUE BYUE—ME EEE-MUBX
-FE\SSQ o

In the past [those that] had [the] one [were as follows]: [the] sky had [the] one, so [it was] clear, [the] earth had
[the] one, so [it was] peaceful, [the] spirit had [the] one, so [it was] innately intelligent,**® [the] valley had [the]
one, so [it was] full, [the] ten thousands things had [the] one, so [they could] produce [life], [the] feudal lords
[and] kings had [the] one, so [the] ten thousand things underneath [the] sky [were] loyal.

whereas lower quiescence is when one is trying to be quiescence.

%3 In the MWD version B, hcu # (behind, later, rear) ji &) (which is kind of like a clause) in this sentence.

%4 In the MWD versions Aand B, b& 3 (thin) is b6 jA (it is an alternate form of 18).

%55 Here we come across the characters of thick or héu /£ and thin or b6 3. Ancient Chinese tended to lack in vocabulary.
This is sometimes quite apparent in the Daodéjing, where certain characters are used because of having no other better one.
To deal with these characters in translation we can either translate directly or choose a word that fits into that character that
would be close to the direct translation. For example, hou could be translated as diinhou 2{/Z, which means “genuineness.”
For b& 5&, which means “thin;” “flimsiness” could have been used. The character shi B actually means “full” but can also
mean “honesty” or “sincere.”

%8 In the MWD version A, this line reads #7 - 2557 BULE. Their meanings are the same.

%7 See chapter 12, line 6 and chapter 72, line 5 for the exact same words: therefore [he] leaves that, yet [he] gets this.

%8 See n.68.

%9 In the MWD versions A and B, zhén & (loyal) is zhéng 1E (upright).

%0 The character Ig  could be translated in English as “intelligence” but that does not quite explain the word well
enough. LNgxhg ZME means “intelligence” (especially of animals) and lingmiao ZE¥) means “ingenious.” As Liozi’s
teachings and chapters revolve around being natural, “innately intelligent” (as this in a kind of natural instinct) seems to be
the appropriate translation. In MWD versions A and B, this character is |ng 7, it is an alternate form of I ng.
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MWD
B2E—%  RB—LUE  E—LE  WE-LUE  AE—MUAE  BYE-LE RIS B
XTI -
Line 2

HHY7* . RE\LUE - Hé}?&% , iﬂjﬁi\uﬁ IR EE - EDIE  BRE - BEDE - /RIS - BYEL
/:-E H‘I/ J;k_ ﬂ;Em\J//{ B H‘J‘/ °

Such results [can occur: when the] sky [is] not clear fear [it] will crack, [when the] earth [is] not peaceful, fear [it]
will lie waste, [when the] spirit [is] not innately intelligent, fear [it] will stop, [when the] valley [is] not full, fear
[it] will be baron, [when the] ten thousand things [are] not producing [life], fear [they] will [be] wiped out,
[when the] feudal lords [and] kings [do] not value [the] high,*** fear [everything] will fall.

MWD

FTE a%&a‘eﬁ RSB EE  REESHECEH  RERSAECEE - /RS - #tut -
B ETHOES BRI -

Such results [can occur: the first is] called [when the] sky [is] not already clear, [have] fear, [the second is] called
[when the] earth [is] not already peaceful, fear [it] will develop [into a waste land], [the fourth is] called [when
the] spirit [is] not already innately intelligent, fear [it] will stop, [the fifth is] called [when the] valley [is] not
already full, fear [it will be] thirsty, [the sixth is] called [when the] feudal lords [and] kings [do] not already
value [the] high, fear [everything] will fall.

~,

Line 3

W BUERA . SMTRE -

Therefore, value [what] is lowly (humility) [as] the root [and] esteem [what] is below (humbleness) [as] the
foundation.**

MWD
W, 4E TMUBAR 4BR, MTAZ,

Line4

2N BEEBI - 5 AR - LIEMEASEABET -

So, [the] feudal lords [and] kings call themselves, fatherless, widowed [and] unworthy,®® is [this] not [to take
what] is lowly as [one’s] root?

MWD
% 200 FEEBHI - 4 4% UbHTEY BAEED -

Line 5

ESZ E;SZESGGS/\\\:- K iﬁiﬁz367guﬂi ’ I%I%SGBQDE °

Therefore, [to have] lots [of] praise [is to have] no praise. [Do] not desire [for things to] tinkle like jade or chime
like stones.

%1 These three characters can be translated as “when” or could be translated as “causes” or “result in.”

%2 As mentioned previously there does appear to be a lack of vocabulary in ancient Chinese, hence some words translated
appear to be odd, this line could read, “when kings do not value being upright in character.”

%3 Wé % is a commonly used character, it is sometimes used as a noun, where it means “action.” In other places it is used
as a verb, where it means “to do.” In this sentence it is a kind of grammar word and can be translated as “the.”

%4 Here we find again a kind of lack of vocabulary where, “esteem™ as a direct translation would be “high.” The same
problem applies to “lowly” and “below,” hence, the close bracket translations have been added.

%5 |n ancient China, the emperor when referring to himself in first person used the words guirén EA. The character gui
& means widowed and rén A means person. Here Léozi is explaining the use of such words.

%8 In MWD version A, yia 2 (reputation or fame) is yii 22 (give), in the MWD version B it is y( £ (chariot, carriage).

In the MWD version B, ICIC 3£3% (precious stone) is IL‘JL‘J ¥E#% (blessing, happiness, prosperity).

In the MWD versions A and B, luduoI&I& (necklace) is luduof&t& (something hard, sharp or uneven).

367
368
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MWD
B EHEREE - B AREgES - BRES -

Chapter 40 £+ E

Line 1
RE - BZE - 5E - BZH -

Returning [is] the movement [of the] D&o, weakness [is what] the D&o uses.

MWD
R®hE . ETEHTh  BE . EIA -

Line 2

KIEBYMERA  BERE

[The] ten thousand things [that are] underneath [the] sky [are] born from having [but] having [is] born from
emptiness.>”*

MWD
KT ZMERS - BHRE -

Chapter 41 EM+—%

Linel

F+EE -8 miTZ PEEE . BFEELC - FEEE - AKZ - A% ABBURE -

[A] high [level] scholar hears [about the] Dao [and] diligently walks [it], [a] middle [level] scholar hears [about
the] Dao [and] kind [of] cherishes [but also] kind [of] ignores [it], [a] low [level] scholar hears [about the] Do
[and] laughs. [If he did] not laugh, [it does] not deserve [to be the] Dao.

MWD
8 B MiTZ - PEEE  HHEELC - FTEEE  AXZ - #BX - #URE -

Line 2
M- BESEZ  BESKT . #EETE REEHE - HEEaY AEER  BREAR  BREM -
BEER  KAEE° . ABKRYAL ASHEE  KA2HEAH . & %;‘ﬁi\%

Therefore, [some] sayings are: [the] bright Do [is] like [it is] concealed; approaching [the] Déo [is] like backing
away; [the] level [and flat] Dao [is] like [it is] knotted; upper quiescence [is] like [a] valley; [a] great brightness
(to become known) [is] like [a] disgrace; extensive quiescence [is] like [it is] lacking; established quiescence [is]
like [it is] stealthy; [the] unadorned [and] unaffected [seem] like [they are] changing (mixing); [a] big square
[has] no corners; [a] big implement [is] late [in] completion; [a] big voice hardly [has any] sound; [the] big
image [has] no form; [the] hidden D&o [is] nameless.

%9 In the Guddian, fin 2 (reverse) is fan 3R (return).

0 1n the Guodian, dong &) (move) is téng f£ (an alternate form of déng).

%71 This chapter follows on from the theme presented in chapter 11. Chapter 11, line 4 says: therefore, [in] having, so [lies]
the benefit, [in] emptiness so [lies] the use. The difference here is that Liozi says, something has to come from nothing. This
idea is also used in chapter 1, line 2: nameless, the start [of the] sky [and the] earth. [To] have [a] name, the mother [of] ten
thousand things. It is also used in Chapter 4, line 5 says: | [do] not know whose child [it is], [its] form precedes God.

%72 In the MWD version B, m® B (dark or gloomy) is fé& Z (spend, cost, expend).

¥ In the MWD version B, rud # (as if, like) is ra # (as if, like).

$74 See n.68.

%75 These four characters pose difficulties in translating as a sentence. | have taken zhT & to mean zhipi E# (unadorned)
and zhén B to mean chinzhén #EE (unaffected), while y( g is taken to mean change.

%78 In the MWD version B, y( ¥ (corner or nook or remote place) is y £ (moat likely an alternate form of ).

77 In the MWD version A, win % (evening, night, late) is miin & (spare, excuse, evade) and in the Guddian it is man 2
(beautiful, vast, large and long).

%78 In the MWD version B, xfig % (shape) is xig FI (punishment).
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MWD
Sh BEAY - BENE  EEME  REME - LRI0E - AANE - BERNAE - BEms -
B - ASHE - ABRH - ABAE  ASEY  EEET .

Line 3
x - MEE ZSEEM -
Now, [it is] only [the] D& [that is] good [at] granting and accomplishing.

MWD
* . IEE . EREEM -
Now, [it is] only [the] Do [that is] good [at] starting and good [at] accomplishing.

Chapter 42 I+ _"&E

Linel
BEY— & THE= Z4EY -
[The] D& produces one, one produces two, two produces three [and] three produces [the] ten thousand things.*"

MWD
BE— 4T TH= L =

Line 2

BYRAE Mk - HRUAM -

[The] ten thousand things carry yin [on their] back [and] hold yang [in their] arms, [the] mixing [0f] energy is
[what makes] the harmony.**°

MWD
Hupt - #y o SRELIAA -

Line 3

AZFRE - W - B - AR MEALURME -

[What] people so dislike; fatherless, widowed [and] unworthy, yet [this is what] the kings [and] dukes call
themselves.*®

MWD
KT ZFE® . 0 - 8 - A8 mMIANES -

Line 4
o MSEZ - e - HmZ - M8 -
Therefore, things [are] either decreased, so [as to be] increased or increased, so [as to be] decreased.

MWD
¥ DB T2 Mk 8 -

Line 5
ANZFR# - BIMH 2 - BEE - ABHEHE  EBUBHR -

%79 This 1, 2, 3 follows the trinity model of the sky, earth and man. See { X EEZBPLL.%E L) Taishang Liojin Zhongjing.
The sky is 1, the earth is 2 and man is 3. It also follows on from the idea within the Book of Changes where the 1 solid
horizontal line splits into 2 horizontal lines, and then these, when combined in different variations make up the 3 lines of each
of the eight trigrams.

%0 This is the only place in the Daodéjing where the words yin and yang are specifically mentioned.

%81 In some versions of the MWD 514 is omitted.

%2 Here we see a kind of repetition of chapter 39, line 4: so, [the] feudal lords [and] kings call themselves, fatherless,
widowed [and] unworthy, is [this] not [to take what] is lowly as [one’s] root?

383 In the MWD version B, these 5 characters are A ZFfga.
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[What] people so teach, I also teach, [the] tyrannical [do] not have [a natural] death, | will [take this] as [the]
father [of all] teachings.

MWD

A IBTMBA B BEE - KEHT - BEUAER -

Therefore, people teach [|n the] evening discussions [where] the people [are] taught, [that the] strong [and]
straightforward [do] not have [a natural] death, | will [take this] as [the] father [of all] studies.

Chapter 43 M+ =%

Linel

%TZ:ZF:% ’ "%ﬁ’,n f—FzE384EY ! /\\\E}\/\\\Fﬁ385 °

[When everything that is] underneath [the] sky arrives [at being] soft, [horses will] gallop over [the] hardest
underneath [the] sky, [the] intangible (or that without form) [can] enter into [that which has] no gap.®

MWD
ANZER  BERPRTZHE  BEARER -

Line 2
EERE:E et

So, | [therefore] know [that] non-action has benefit.

MWD
SR AR B -

Line 3
K%‘Z?ﬂ?}gg ! /|\\jl%2 %Tﬁ&z °
Teaching without words, the benefit [of] non-action, hardly [anything that is] underneath [the] sky [can] catch it.

MWD

T BRZEH  #INHBERZ™ -
Chapter 44 S50+ =

Line 1

BEGAN - BEEHZ - FHETIE -
[Your] name or body, which [is] dearer? [Your] body or your possessions, which [is] more [important]? [To]
have or to lose, which is [the] disease?

MWD
FEGHR - GEHEHNZ - FETARE -

Line 2
= BEWN ZHRMET -
So therefore, deep Iove must [come at a] great cost [and] lots [of] hoarding must [have] ample losses.

%84 In the MWD version A, zhT & (arrive or reach) is zhT 2 (send, extend, deliver).

%5 In the MWD versions Aand B, jizn & (gap) is jian & (gap).

% We know due to the next line that Lioz is just giving an example of the benefit of wawéi. It seems that Liozi is saying as
he says throughout the entire Ddodéjing that by using wlweé anything is achievable or can be done. In other words, this odd
line is talking about the miraculous benefits of wlwé.

%87 In the MWD version B, wii ¢ (alas) is hi F (alas).

%8 In the MWD version A, wa & (D iswit 71 (five).

%9 |n chapter 2, line 3, we see a very similar line: teaches [by] doing [and] not speaking.

90 |n the MWD version B, zhi 2 isyi £.

% In the Guddian, qin % (relatives) is xin # (new).
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MWD
#it - B R -

Line 3

MEARE - HLIEATE - TIIRA -

Know [what is] sufficient [in order to have] no disgrace, know [when to] stop [in order to have] no danger, [only
then one] can long endure.

MWD
B HMEARE - FLEARE - IURA -

Chapter 45 M+ HE

Linel

KBRS - HRERE  KBEP  HALRE -

Great accomplishment appears lacking, [in] its use [it does] no harm, great fullness appears empty, [in] its use [it]
has no limit.

MWD
KRETR - ERAE - K&EF - THAE -

Line 2
REERES - KIGE# - KREPHER™ -
Great straightness appears bent, great skill appears clumsy, great debating appears inarticulate.

MWD
REME - ATGERS . AR -

Line 3

BYRE . BB BBAXTLE -

Irritability defeats [the] cold, stillness defeats heat, [to be] clear [and] still [is] the correct [way for all that is]
underneath [the] sky.

MWD

BEYE . BBR  BHIUMARXRTE®-

Hasty defeats [the] cold, quiet defeats daylight, clear quietness can make [everything that is] underneath [the]
sky upright.

%92 | generally try to translate d& X as “big” but sometimes “great” fits better. I try not to use “great” as tai & generally
means “great.” 1 translate rud # as “like,” as this is the most direct translation but sometimes “appear/s” is more
appropriate.

%% In the MWD version A, qii J& (bent)is qii &t (bend).

%94 In the MWD version A, bian ## (argue, dispute) is y g & (win).

%5 In the MWD version A, n@& & (to speak slowly) is bing  (bright or luminous), in the MWD version B it is chti#t
(inadequate, insufficient) and in the Guodian itis qi /& (bent).

%% In the MWD version B, zhud #iti (clumsy, awkward, dull) is jué¥E (dig or excavate) and in the Guodian it is, qi &t
(bend).

%7 In the MWD versions Aand B, z& & (irritable) is z2p #2 (hasty).

%% In the MWD version A, these three characters read jingshéngjiong BRB5 R (quiet defeats daylight).

%9 In the MWD version B, shéng 5 is zhén B% (1 the sovereign).

0 11 the Guodian this last lines reads Bi5 4K N&E (clear [and] clear[er] makes [everything] under [the] sky stable).
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Chapter 46 S50+ E

Linel

ATBEE  AEBMUE  RTEE  ABERT -

[When everything that is] underneath [the] sky has Do, galloping horses (fine horses) go back to [being used for
their] dung, [when everything that is] underneath [the] sky [does] not [have the] D&o, war horses [give] birth [in
the] outskirts [of the city].

MWD
RKINEE - AEBMUE  XTHEE - HHEERR -

Line 2
FERRN? . BEARANZ® - BEXMRNRE -
[There is] no greater crime then desire, [there is] no greater disaster then not knowing [what is] enough [and

there is] no greater mistake then having desire*®.

MWD
FEARMMR - 48" ottt - BEBRRS -

Line 3
H-MEZR  BER -
Therefore, know [when] enough [is] enough, [this is to] constantly [have] enough.

MWD
#o#H BER -

Chapter 47 M+ +E

Linel

AEF - MXT - FEAYHE - BOXRE -

Without going out [the] door, know [everything that is] underneath [the] sky, without peeping out [the] window
[you can] see [the] sky’s Dav.

MWD
FERP - DX - RERIE - JU0FRE -

Line 2
H$m % - 2HMm@) -
[The] further [one] goes, [the] less [one] knows.

01 1 this sentence two types of horses are mentioned. The first is zGuumd S or galloping horses which could also be
translated as “fine horses.” The second is rongmid 7455, the réng 7 comes from xirong FB7K, as it was this area that
commonly provided horses to China (Ramsden, 2021, p. 37).

92 These five characters are omitted in many versions of the Daodéjing within China.

%3 Here once again we find a word that seems to be used due to a lack of vocabulary, z&  normally means “enough,”
“ample,” “sufficient” or “full.” Laozi uses this form of zi in numerous places such as; chapter 44, line 3 and chapter 28 line 3.
In the context of this sentence, Liozi may be referring to the z0 & of minzi W& or contentment.

%% In the Guodian, da X isalso d& K but in the MWD versions A, it is cin & (miserable, or tragic).

405 A core theme within Liozi is to have no desires. He mentions this idea of no desires in; chapter 1, line 3; chapter 3, line 5;
chapter 34, line 3; chapter 37, line 3 and chapter 57, line 3. The opposite to having desires is contentment and Léozi
recommends to deal with the problem of desires through simplicity (in living), see chapter 37, line 3.

% 1 the Guodian, huo #8 (misfortune, disaster) is jit1 % (fault, blame or bad fortune).

7 In the MWD version A, kui B (peep) is gui 3R (plan, or scheme) and in the MWD version B it is ku 2 (glimpse).

“%8 |n the MWD versions Aand B, jizn & (see) is zhi %1 (know).

% The modern equivalent to m¥ 5 is yué .
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JTH - EE - JTHI -

Line 3

2R BAKT  WH - AR TR K5 WA

So, [the] sage [does] not do, yet [he] knows, [does] not see, yet [he can] name [things], [he does] not do, yet [he]
accomplishes.*'?

MWD
B B HH o # MR B M -

Chapter 48 S50+ /\&

Linel

HBHZ  RERKR  RZXR - DEREYS |8 mELARY -

[For] study daily increase, [for] Dao daily decrease, decrease [and] decrease until arriving at non-action,
non-action, so nothing [is] not done.**?

hEEAR  BEASY S2ES - MUERES:  # - #s -

Line 2

WX TEMES - REBES" ARMEXT -

[In] managing [everything that is] underneath [the] sky, [make it the] constant (the norm) to not [have any]
affairs, [to have] affairs is [to be] lacking [in] managing everything underneath [the] sky.

MWD

K NE#ES - RTAST - #BUEKS -
Chapter 49 £+ AE

Line 1

A/\\\l%/tl\ ! L\/{Et&/ﬂ\%/u\ °
[The] sage [does] not [have a] constant heart, [he takes the] heart [of the] hundred surnames to be [his own]
heart*!’,

MWD
ENEEL - LERSLBL

Line 2
%% ’ g%z ’ Kg% ETEZ /u\|=| °
Good [people], | [am] good [to], not good [people], I [am] also good [to], [this is the] quiescence [of] goodness.

41 This type of yin yang sentence style is common throughout the Ddodéjing. One such example is: chapter 39, line 5:
therefore, [to have] lots [of] praise [is to have] no praise.

41 In the Guodian, wa £& is wéng T

See chapter 37, line 1, for the exact same words: non-action, so nothing [is] not done.

For a discussion on the concept of return, see appendix 1, pg. 166.

In the Guddian, yan Z= (say or speak) is siin 8 (decrease).

415 |n some MWD version B, 75 is sometimes £E.

The character sh1 55 can also mean “matters” or “business,” so a direct translation of wushi #&Z could also be “no

412
413
414

416

business,” and ydushi BZ5 could be “to have business.” In the context of this sentence and the Ddaodéjing as a whole, sh¥
could also be taken to mean “interfere.”

1 1n ancient Chinese the words for heart and mind are interchangeable.

8 |n the MWD version B, xing ¥ (surnames) is xing & (inspect or examine, it can also be used in xingqin &, which
means “to visits one’s parents”).
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MWD
EE #EZ ASE 4TS -

Line 3
BE BEZ2 AEE BNMEZ BE

Trustful [people], | trust, untrustworthy [people], I also trust, [this is the] quiescence [of] trustfulness.

o

MWD

B& #5272 A& #Ms2 - RBEH-

Line 4

PAEXRT SRR TEYCHEHDL  BUETHYHEERAB®?Y -

[The] sage [is] underneath [the] sky (in the world of men), [he] breathes in, [so as to] mix his heart [with
everything that is] underneath [the] sky. [The] hundred surnames all pay attention [to] their ears and eyes, [and
because of this, they are] all [like the] sage’s children.*?®

MWD
BAEXR T 8B AE B AREITEEES  BABRY -

Chapter 50 £ +E

Linel

HEATE - £ZE . +B= 2 +B= - AZ%E - B2 A= -

[To be] born [is to] enter death. One third [of people] follow life, one third [of people] follow death [and] also
one third [of] people [with] life, are moving [to a] place of death.

MWD
HEATE - 24 - #EH - #20E  TBEY=  MEEEHEZEM - 2+5= -
... and the people’s life (survival) [of] life [are] all moving [to a] place [of] death.

Line 2
x @ UMEHEEZE -
Now, why is this? [Because to seek the] life (survival) [of] life [is too] excessive.*?’

MWD
SC - I - LUST A e -

Line 3
EEEREPEE  EPTABYRYE . ABRHPE -

M9 The characters xIxi $A$X mean “to breath in.” It seems though that Loz is using this as a metaphor for restraint.

20 The character hin & as a standalone character normally means “to mix” or “muddy.” It could also be taken to come
from himpti JE#, which means simple and natural.

21 In the MWD version A, zhti & (to fix ones attention on) is added.

#22 See n.196.

2% This line talks about how people are caught up only in their senses, whereby they do not act naturally (causing much
trouble). The sage sees and treats them like children.

24 The character t1 f& could also be translated as “belong [to].”

42 1n the MWD version B, ysu A isycu X.

%% |n the MWD version B, déng &) (move) is téng {& (an alternate form of déng)

Here we see the character sheng 2 doubled up. I have taken the first shéng to derive from qiusheng K4, which means
“to seek survival” and the second shéng to mean “life.”

28 |n the MWD versions A and B, shé 35 (absorb or assimilate) is zh ¥ (to hold or grasp).

In the MWD versions A and B, IGPE (land or land route) is g & (hill or mound).

0 In the MWD version B, yaa 38 (chance upon) is b B¥ (avoid).

1 In the MWD version A, s 5% (female rhinoceros) is shi 2 (arrow) . The character sihas two possible meanings; firstly,

427

429
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[T have] heard, [to be] good at conserving [one’s] life [is to] travel [by] land [and] not chance [upon] female
rhinoceros’ or tigers [and] to enter [the] army [and not] wear armour.

MWD
EMENEE  BTARNE  ABFRPE -

Line 4

SEAMIGHES  REFRYENS . EEABEY] - X - @i - DLESIH -

[For these people], female rhinoceros’ [do] not [have a place to] throw (stick) their horns, tigers [do] not [have a
place to] use their claws [and] soldiers [do] not [have a place to] stab their swords. Now, why is this? Because
[they have] no place of death.

MWD
BRI - EMAETE - SMIE - # - W - DTS, -

Chapter51 R+—E

Line 1
BEZ  BEZ PRS2 B -
[The] D2o produces, quiescence raises, things [have] form [and] circumstances complete.

MWD
BEY  mEEY  MHY  MRAZ -

Line 2
Z - BYEAGE  mEE -
So, none [of the] ten thousand things [do] not respect [the] Dao and value quiescence.

MWD
2 - BYmEE - METS -

Line 3

B @EmrE-k BH mMEBAK -

[The] respect [of] D&o [and] the value [of] quiescence. Now, none [of these things are ever] commanded [to do]
and [are instead] constantly natural.

MWD
ErEl BYEN - X BB MEEAYH -

Line 4
WoEEY BmEZ O RZ Bz =2 .878%%r x5z BYZ-

Therefore, [the] Db [produces] life, quiescence raises**!, grows, nurtures, shelters, toughens, nourishes [and]

it may mean a kind of bovine-like animal/s and secondly, it may mean a female rhinoceros.

2 |n the MWD version A, (manage, arrange, handle) cudfs is xi & (former time or in the past).

% In the MWD versions A and B, zhio T\ (claw) is zio B (flea).

4 In the MWD versions Aand B, xig 72 (shape) is xfig il (punishment).

% The character sh1 2 can mean “strength” but in this case seems to mean “circumstances.” In the MWD versions Aand B,
itisqi &8 (an implement).

% |n the MWD versions Aand B, ming @n (life, fate or command) is jué & (rank or title).

7 In the MWD version A, réa %4 is jiZ=.

% The character tfig = means “erect,” which makes no sense in this sentence till it changed to mean “shelter.”

% This character d(1 3 means “toxins” but can be changed to “toughen,” another example of a lack of vocabulary.

0 This character f1 & means “to cover” but in the context of this sentence, “protect” makes more sense. In the MWD
version B, this character is, ft 18 (return).

441 «Raise,” as into raise children.

133



ach.ccsenet.org Asian Culture and History \ol. 14, No. 2; 2022

protects.

MWD
4 BEZ #BZ Rz B2 22 B2 HF2Z BZ-

Line5

M- AR B MAR B MAE . ZB2E -

Produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not [to] slaughter. [This] is called
profound quiescence.

MWD
w BAM B MBHT . & MHEH - LESXE -

Chapter52 R+ _"&E

Linel

XTFAE  UeXTE -

[Everything that is] underneath [the] sky has [a] beginning [and this beginning] is [the] mother [of everything
that is] underneath [the] sky.**

MWD
RAIBEE  URXTHE -

Line 2

BMEMES - DAET - BAMHET - EFHE  RELSH -

Having known the mother is [to] know [the] child, [having] known the child [is to] again abide [by] its mother,
[to abide by the mother till the] end [and the] body [has] no danger.**®

MWD
METE - DT+ BHNEF - EFEE - 25 A% -

Line 3

EHRY . BHEPIY . REALEH™ - BWHR  BYHEHSE  £5AH -

Block the holes (apertures) [and] close the doors, [so in the] end [the] body [is] not exhausted. Opening the holes,
assisting [with] affairs [and in the] end [the] body [can]not [be] rescued.

MWD
E7R - BTTFI  KCETE - MR BRE  KSFHR -

#2 |n the MWD version A, yO& (give birth or raise) is sul 2% (satisfy or fulfil).

443 See chapter 1, line 2 for a similar line.

The characters jilé BEfS can be translated as “having vested in.”

This could be translated indirectly as “to have no dangers till the end of your life.”

% In the MWD versions A, dui 52 (hole or exchanges) is mén R (bored, depressed, stuffy) and in the Guddian, it is mén
P (entrance or door).

447 See chapter 56, line 2 for the same six characters: block [the] holes [and] close the doors.

8 See n.73.

49 Tn MWD version A and B, and the Guddian, kai B (open)is qi EX (open).

0 1n the MWD version B, jii& (cross a river or help) is T 25 (be level with, even or identical).

! In the MWD version B, ji 1 (rescue) is jT# (brambles or thorns).

%2 gee chapter 56, line 2 for the same six characters: block [the] holes (apertures), close the doors. In the MWD version A,
men P9 is men R].

3 In the MWD version B and the Guddian, zhong #% (end) is dong % (this can mean “winter,” or is an alternate from of

444
445

dong M€ which means “bang” or “thud.”
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Line 4
S/NEIRR - SFRER -
Seeing [the] small [is] called bright, abiding [by the] soft*** [is] called strong.

MWD
S/NHBP - FRER -

Line5

FEE - BRHER - |EgH  2RE™E -

Use the light [and] again return [to] the bright, [do] not bequeath [your] body [to] calamities, this is [called]
practising [the] constant.

MWD
Rt ERTH - BECSRY . SREE

Chapter 53 R+ =%E

Linel

ESBENARDBH - TTRAE - EHERE -

[If] I [were to] make [use of a] little [bit of] knowledge [that I] have, [it would be] to walk [with the] great Do
[and] only fear [going] astray.

MWD
BRMRAND - FRAE - BHEEE -

Line 2
REBEHEER - MAFE -
[The] Great Do [is] very smooth, yet people[are] very [fond of other] paths.

MWD
REBEER  EERIE -

Line 3

BER  HEHE  BEE  RXER A8 BRe  UEARIRET - FEME -

[The] royal court [is] completely wiped out, [the] fields [are] completely over grown with weeds, [the] granaries
[are] completely empty, wearing embroidered colours (fancy clothes), carrying sharp swords, sated [with] food
[and] drink, [to have a] surplus [of] wealth [and] possessions, [this] is called [the] boasting [of a] thief. [This is]
not [the] Dao!

MWD
FER  HER  BEE - BRCE - &g - BIRE - MEMEHE: - FFatis -

454
455

The character r&u % (soft) is commonly used throughout the Daodéjing see appendix 1, pg. 165 for further details.

In the MWD version A, xT & (practise) is x 738 (attack or inherit).

® Inthe MWD version A, gui & (value) is D& 3&.

7 In the MWD versions A and B, yang 3 (calamity or disaster) is yang 92 (beg or entreat).

The character shi £ has many meaning in Chinese but in this case it seems to mean “to use” or “to employ.”

The character ré& #4 is used as a conjunction in this sentence, any translation is omitted. The character ré&a can have
many meanings but can commonly be translated as “so.” T commonly omit any translation. In the MWD version A, this
character is ji€ /& (clean).

0 The character shén & means “very” or “extremely,” shén is translated here as “completely.”

! In the MWD versions A and B, cii #F (bright colour) is cdi 5 (colour).

4!

a1

458
459
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Chapter 54 R+ ME

Linel

EEE AW ZH0F  RR™ . FHRURERTE -

[A] good establishment [can] not [be] uprooted, [a] good embrace [can] not slip [away], sons [and] grandsons
[give] sacrificial offering without stopping.

MWD
EEE - AEB owm o FHURELRE -

Line 2

BYZRG  HEDE - BZRR - BEENEG - BZRE - EEDE - B2ZRE - BEEDEY . B2ZR
9&‘[: /\1Ib‘7'_l]:u:468

Cultivating [the] body*®® [and] quiescence [is] therefore real, cultivate [at] home [and] quiescence therefore [has]
surplus, cultivate [in] the village [and] quiescence therefore [has] growth, cultivate [in] the state [and] quiescence
[is] therefore is plentiful, cultivate [in everything] underneath [the] sky [and] quiescence [is] therefore
everywhere.

MWD
Bo#s  TORMET B4R - TRV BT TEDE - S24E - TR . ETEET
jT1/Lz\BT§

Line 3

Mo DBHEG - DIRER - DI - DIE8BE - IR TEXT -

Therefore, [the] body observes [the] body, [the] home observes [the] home, [the] village observes [the] village,
[the] state observes [the] state [and everything that is] underneath [the] sky, observes [everything that is]
underneath [the] sky.*

MWD
#- LIBES  UREX - DS - DESE - UXTHXT -

Line 4
SR TREL « DU -
How [do] I know [that everything] underneath [the] sky [is] so? [It is] because [of] this.**

MWD
EHAI R T 2% - DU -

2 1n the MWD version A, bA 3K (pull out) is bo # (to move or adjust with the hand).

83 1 the Guodian, bao ¥ (to hold or carry in the arms) is bdo R (protect, defend or keep).

In the Guddian, tus A% (to shed or come off) is duT 72 (to exchange or convert).

In the MWD version B, chud B} (stop or cease) is jué #8 (cut short, extinct of vanish).

In the MWD version B, xtu 1& (repair or cultivate) is xiu {§ (repair of mend) and in the Guddian it is you &
(distant ).

7 In the MWD version B, feng 2 (rich, abundant, plentiful) is féng 2 (to meet or to butt; as in horned animals).

8 1n the MWD version B, pit & (general or universal) is b& 8 (rich, abundant, plentiful or ample).

Many times throughout the Daodéjing, the body is used in a way that it is referring to the self.

In the Guodian, qi 77 (his, her, its, their) is qTJT (his, her, its, their).

In the Guddian, zhén B (true or real) is zhen & (loyal or faithful).

472 In MWD version A and the Guadian, gu6 (state) is bang FB (state).

473 This sentence implies a type of self-governing or self-organisation.

In this chapter Laozi gives a method for keeping a state in order, which begins from the bottom up, and starts with a good
foundation (on an individual level).

4% In the Guodian zhi %0 (to know) is zh 1 &8 (wisdom).

464
465
466

469
470
471

474
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Chapter 55 R+ HE

Linel

BEZE - LERERT -

Hold [onto] the fullness [of] quiescence [as it is] comparable [to] a newborn baby.*
MWD

BRZEE  LERRF -

Line 2

EEYTRIE A REA R  ERAE -

Wasps, scorpions [and] snakes [will] not sting [or bite them], fierce animals [will] not seize [them and] birds of
prey [will] not strike [them].

MWD
BURRECHE  ECRERBES -

Line 3
BIEHFE - MEE -
[Their] bones [are] weak, [their] tendons [are] soft but [their] grasp [is] firm.

MWD
BHUHCR - MEE -

Line 4

RH4EH ZE® MEE - BEZEWD -

Not knowing [the] joining [of] male [and] female but [still having an] intact (penis) [that] works, [his] sexual
essence [is at its] most (peak).

MWD

KRR E - MBRY  BZEW -

Not knowing [the] joining [of] male [and] female but [still having a] roused penis, [his] sexual essence [is at its]
most (peak).

Line 5
KLHE  MAE . 22t - MAEE - MEER - SEAHE - LESER -
Crying [the] whole day, yet [he dos] not [get a] hoarse voice, [the] most (peak) harmony. [To] know [this]

7% For a better understanding this could be indirectly translated as, “he who fully embodies quiescence is like a new born
infant.”

1 In the MWD versions A and B, ch& B (a general name for venomous snakes, scorpions etc or a variety of scorpion) is IT
& (pestilence or plague).

48 In the MWD version B, hui J& (a kind of poisonous snake) is chéng B (insect).

In the MWD version A, feng ¥ (honey bee) is féng #& (meet or come upon).

8 1n the MWD version A, shé E (snake) is dT il (earth or land or soil) and in the Guddian it is, ta B (it).

L |n the MWD version B, shi% (sting) is hé& i (to be frightened).

82 |n the MWD version B, jué® (seize or grab) is ji1 38 (occupy or seize).

In the MWD version B, bd #8 (seize or fight) is bl # (catch, seize or arrest) and in the Guddian it is kou 3 (to arrest
or to confiscate).

84 In the MWD version B, rud 55 (weak) is jin &5 (tendon).

In the MWD version B, jin 5 (tendon) is rud 55 (weak).

“% |n the MWD version B, hé & (join) is huT & (meeting).

7 In the MWD versions Aand B, quén 2 (complete or intact) is zui B2 (penis) is qué.

The character jing & commonly means “essence” but can also mean “sperm.”

479

483

485

488

89 Classically nt1 #% (anger) can mean “to rouse oneself.”

0 |n the MWD versions Aand B, sha I8 (hoarse voice) is you 8 (this character is mostly likely an archaic version of shd).
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491

harmony [is] called [the] constant. [To] know [the] constant [is] called bright*®*, [to] increase life** [is] called

inauspicious, [when the] heart uses energy,** [this is] called strength.

MWD
LRSS MAE - MZZ2h - #NAE - MBHB - SEEH - LESER -

Line 6

WA RIEBAE - REREE -

[When] things [are] robust [they] are old*®’, [this is] not called [the] D&p, [with] no D&o [there is an] early end
(death).

MWD
MBI EE Y FE - REBED -

Chapter 56 R+ RE

Linel
mE .- A5 - 5&F - A4
[Those that] know [do] not speak, [those that] speak [do] not know.

ME . 3B= =& B

Line 2

ZHR - BAEMY . #ER  RELH  NEX BHEHE™ . 2HZE -

Block the holes (apertures), close the doors, blunt the sharp, untie the tangled, harmonise the bright, [be the]
same [as] dust, [this] is called [to be the] same [as the] profound.*®*

MWD
ZR% B Mk BaE - #rR° mEEns  2EZE -

Line 3

o AQE - MR - A0S - Ml - A0S - mAl - A% - ME - AoE - m& - A0iE - m -
Therefore, [with this person, one] cannot have either closeness, [one] cannot have either distance, [one] cannot
have either benefit, [one] cannot have either harm, [one] cannot have either value [and one] cannot have either
humiliation.

491 See chapter 16, line 2, for a similar line: [a] return [to] life [is] called [the] constant, [to the] know [the] constant [is]
called brightness.

492 To increase life most probably means to interfere with life.

9 The heart uses qimost likely refers to the use of desires or aspirations.

% In the MWD version B and the Guddian, zhong #% (end) is dong % (this can mean “winter,” or is an alternate from of
dong M€ which means “bang” or “thud”).

“%5 In the MWD version Achéng & (constant) is hé F1 (harmony).

In the MWD version B, zio B (early) is zio 2| (nowadays this means, “flea,” but in this context clearly means early).
Here we see the theme of knowing when to stop and no excesses once again.

In the MWD version A, zé& Bl (grammar word) is jT Bl (namely).

See chapter 52, line 3, for the same six characters.

Chapter 4, line 3 says: [it] subdues the sharp, unties the entangles, harmonises the bright [and is the] same [as] the dust.
The line with this theme is repeated in chapter 77, line 2: the sky’s Dav [is to] reduce [what] has surplus and [to]
supplement [that which is] deficient. This tells us that everytime we see the character xCan Z or prfound we can also take
this as another name for the D2o.

502 In the MWD version A, dul 52 (exchange) is mén R (bored or depressed but porbably means “door” here).

%03 In the MWD version A, these three characters are: zud44 (sit) qiT (it) yueR (read, go over or pursue).

496
497
498
499
500
501

138



ach.ccsenet.org Asian Culture and History \ol. 14, No. 2; 2022

MWD
B ATE - R - IR - Tl - I8 - A SRS E - RIE - E - R
B . M.

Line 4
W mRTE -

Therefore, in [everything that is] underneath [the] sky [this person] is valued.

MWD
L PNIS =

Chapter 57 R ++E

Linel

MIEARE - IFAE - DUESEIKT -

Be upright [in] managing [the] state, use [the] army [as something] strange [to do and with] non-interference
take [everything that is] underneath [the] sky.

MWD
MIEZE™ - DB - LmCERET -

Line 2

SEAIDAERS - DU XRT2RE - MREE  RSAE  BRUES  ASHIL - FWEE  FZS
HE - BWBAE -

How [do] I know this [is] so? [It is] because [of] this: [when everything that is] underneath [the] sky [has] lots
[of] taboos (prohibitions), [the] poorer [the] people, [when the] people [have] lots [of] sharp implements, [the]
state [and] royal house [are] increasingly [in] darkness, [when the] people [are] very crafty, strange things
increasingly arise, [when the] command [of] laws [are] increasingly clever (rigid), [the] more bandits [and]
thieves [there will be].**?

MWD
ZALAMTADES - 5 £ XT2RE - MRES  REAE  MBRESE  ASHM - TIY
W - #IRE B -

504 In the Guodian gi # (therefore) is gii T (ancient; in this case it is an alternate form of gC). This character is used this
way throughout the Guddian.

505 In the Guddian, ér 1M (and, yet) is tian X (sky).

5% 1n the MWD version A, jidn # (cheap) is qian 72 (shallow).

%97 The character q 37 could either mean q Guad 3F1Z (strange or odd) or qiqido 3715 (ingenious). As Liozi does not like
the use of armies or soldiers I have chosen this to mean “strange.” For Laozi’s dislike of soldiers, see Chapter 30, line 1:
[when] the Dao assists [the] ruler [of] men, soldiers [will] not use force [on all that is] underneath [the] sky. These affairs [are]
easy [at] coming back. Chapter 31, line 2: a man of noble character, [his] residence will value [the] left, [one who] uses
soldiers will value [the] right. Chapter 69, line 1: [in] using soldiers [there are the following] sayings: “I dare not [be] the host,
only the guest, [I] dare not advance [an] inch, only retreat [a] foot.”

%8 See n.180.

509 |n the MWD versions Aand B, qT 37 (strange) is jT B (lopsided or unbalanced).

510 The Guadian, wa #& (no or not) is wang T= (to die or flee, in this case it means no or not) and in the MWD version A,
itis q@JT (it, his, her, their, it also seems to have the meaning of no in the MWD).

511 The characters yici ML are always translated as: [it is] because [of] this.

See chapter 19, line 3: terminate skilfulness (cunning) [and] abandon profit, [then there will be] no bandits [and] thieves.
In the MWD version B, zai & (exclamation)is ca 4~ (emphases the preceding word).

The characters of yici It are not used in the MWD versions.

In the MWD version A, 71 %4 (grow or increase) is C¥ 4% (now, in this case is an alternative form of z1).

512
513
514
515
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Line 3

WoBEAR RER MEAL REFUE MERBE KRS NREE BEMN mRE#-
Therefore, the sage says: “I [have] non-action, so [the] people [them] selves transform,>® | [am] very still, so
[the] people [them] selves [are] upright, | [do] not [have any] business,*® so [the] people [them] selves [are
natural], I [have] no desire, so [the] people [are them] selves simple.”

MWD
B #AEZ B RITH™ M MEBL  BEFH MEBLE #H1H MRES - BRAK MR
B -

Chapter 58 R+ /\E

Linel

HEEA - ERZZ - HHEE - HRRR -

[When] the government [is] depressed (not interfering), its people [are] pure [and] honest, [when] the
government [is] inquiring [about everything], its people [are] lacking.

MWD

JTIERIR - TREE - JTIEER - TR -

[When] governing [has] pity, their people [are] simple, [when] governing [is] inquiring (about everything), the
state is lacking.

Line 2
BS - BPZFE - BS  RZFTR - SAIEE -
Disaster! [What] happiness relies on. Happiness! [What] disasters conceal. Who knows the limit.

MWD
e A ES  BZFR - AMTHE -

Line 3
HEE - FERST  SEAK -
[When there] is no uprightness, uprightness [once] again is strange [and the] good [once] again are evil.

MWD
/\\\IEﬂl .]—_En\ al g?ﬁ%# °

Line 4
AZEB . EABEAR - 2l - BAK - TR - B MAHET - B mAEY . % AR -

518 Classical Chinese uses two versions of “I” in writing. “I” as in referring to the self: wii & and “I” as it is used in this

line, as a general statement: wo &

517 In spoken Chinese when the character for “good,” ¥ is added in a sentence like, FIF¥2 (I good tired), it means, | [am]
very tired.

518 See chapter 37, line 1, for a similar line: [the] constant Dap [is] non-action, so nothing [is] not done. [If] feudal lords
[and] kings [are] able to abide [by it, then] ten thousand things will [them] selves transform.

5 The character sShT 35 can be translated as, “affairs,” “matters,” or “business.” In the context of Ldozi though when the
character wa £ is added in front of shi, it probably means “no interference.”

520 In the Guddian, wawéi #EZ% (non-action) is wish #&28 (no affairs) and in the MWD versions A and B, itis qvé JT %
(non-action). The character for g inormally means “his,” “her, “it,” or “theirs.” In this case it must mean “no.” Some versions
of the MWD do not use qfand instead use wu

521 In this case tan or zhiin & is taken as a variant of chin 4 (simple).

522 The character fU#8 can have several meanings: “luck,” “happiness” or “good fortune.” “Happiness” seems to be the best
fit in this line.

52% In the MWD version B, mT 2K (confused) is xi & (in all cases or to know).

524 The character lizn BE is an old Chinese word used for the side wall of a Chinese house but can also mean “honest”. In
MWD version B, it is jian 3 (double, twice or simultaneous).
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[The] confusion [of the] people, these days [are] undoubtedly [long]. So, the sage [is] square but not cutting,
angular but [does] not cut, straight but not unrestrained, bright but not dazzling. %

MWD
pZEN  TAEAL - B #75  TAE . R TFR - B TOR4 . - TREk -

Chapter 59 R+ HE

Linel
BAEX  EEE -
[In] governing [the] people [and] dealing [with the] sky, [there is] nothing like [being] thrifty.

MWD
BABX  BEE -

Line 2

K - SZEBEMR - BRBZ 58 E - ERENEAR  BEAZASEMER - EXEM - oA -
BEZE - oJUEX -

Now, only thrifty is called early preparation, early preparation [is] called heavily accumulated quiescence. [To
have] heavily accumulated quiescence [and there] is nothing [a person] [can]not overcome. [Having] nothing
[that can]not be overcome [and there] is no known limit [to this person]. [Having] no known limit [and this
person] can have (rule) [the] state. Having the mother [of the] state [and one] can long endure.>*

MWD
KIE - BRUBVMR - #IR2DENGH - wtt - wtt  Bior# - OLIBE - BEZE . T#RA -

Line 3

ERREEES  REARZE -

So, [this is] called deep roots [and a] firm base, [which is] the Dao’s [way to] live long [and to] see [the world a]
long time.

MWD
EBRPRERK - REARZED -

Chapter 60 /T E

Linel
BRE - BRZPUNEE DUBERT  HRA M -
Governing [a] large state [is] like cooking [a] small fish, [use the] D& [to] administrate [everything that is]

525 In the MWD version B, gui (stab or cut) is ¢ I (thorn, splinter or to stab).

526 In the MWD version B, sif# (act recklessly or unrestrained) is xi& #tt (to tie or to bind).

527 In the MWD version B, y& %& (brilliant or glorious) is tidn B (look into the distance from a height).

528 Here once again is another line of the same theme of knowing when enough is enough, zhizhi #1LE or having no excess.
This theme is repeated again and again throughout the Daodéjing.

529 Chapter 44, line 3, Laozi also gives another method to “long endure:” know [what is] sufficient [in order to have] no
disgrace, know [when to] stop [in order to have] no danger, [only then one] can long endure. These last few words are
commonly translated as: “the way to long life and enduring (or lasting) vision.” T have chosen not to go with such as
translation as it seems one needs to be very careful in taking modern ideas, philosophies and mindsets, and assuming this is
the way someone thought 2300 years ago. The ancient human mindset is commonly completely different to the modern one.
5%0 In the MWD version B, zio F (early) is zio ¥ (nowadays this means, “flea” but in this context clearly means early).
531 In some versions of MWD B, the end of this line reads: E#iHHE N EY - A E#HARE - BB 28 - oI#X.
532 In the MWD versions A and B, di J& (bottom or base) is shi E& (family or clan).

533 In the MWD version A, gén 1R (root) is jin #& (hibiscus syriacus).

In the MWD version B, peng % (cook) is xiing = (enjoy).

535 In the MWD version B, I (arrive, be present) is [T I (to stand).

534
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underneath [the] sky, [then] ghosts [do] not [have a] spirit.

MWD
ARE - BZ/E - DUEMKRN - TRAM -

Line 2
FFEHEAM  HBAGA -
[t is] not [that] these ghosts [do not really have] no spirit, it [is that their] spirit [can]not harm people.

MWD
SRRt TRREAL -

Line 3
FEEBABA  BATTAEBA -

[It is] not [that] these spirits [do] not harm people, [it is that the] sage also [does] not harm people.

MWD
FTHABAL BEATHEBEAL -

Line 4

X WAMEE - W BV -

Now [because these] two [do] not mutually harm [the people], therefore, quiescence converges [and makes a]
return.

MWD
x ARG & BRRE -

Chapter 61 £+ —E

Linel

KREE - PR K2R K24 -

[A] large state [is] downstream [where all the rivers] under [the] sky converge [and is the] female [of]
[everything that is] underneath [the] sky.>*

MWD
REFE - T - KT 28th - X F 221

Line 2
SEEEBM - DIEBAET -

[A] female constantly can [with] stillness defeat [the] male, [this is because] stillness is below.

MWD
MBI - RTEM . B BRTH -

5% In regard to the character jido 3%, the general meaning of jido could be understood as; when two things intersect,
converge or mix. One use of the word in spoken Chinese is; [to] make friends 2XAA7%. In this case the translation of jido
could also be “make.” This line could be understood as, “when the sage and ghosts do not harm the people, the people can go
back to natural living.”

587 See chapter 6, lines 1 and 2: [the] valley spirit [does] not die, [it] is called [the] profound female. [The] gate [of the]
profound female is called [the] root [of the] sky [and the] earth.

5% In the MWD version A and the Guddian, gud (state) is bang FB (state).

5% In the MWD version A, jido 3% (mix or connect) is jido X8 (suburbs or outskirts).

50 In the MWD version B, shéng f (win) is zhén B% (1 the sovereign).

%1 In MWD version A, jing 3 (stillness) is jng 37 (alternate form of jng).
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Line 3

H - KREILUT /NI RIENER - /NFRDUH REIRIENREY - &7 - 30 FLAEL - 3K - TEY -

Therefore, [a] large state can lie below [a] small state, thereby taking [the] small state, [a] small state can [lie]
below [a] big state, thereby taking [the] big state. Therefore, either [by] low [lying a state] can take [over] or [by]
low [lying a state] then takes.

MWD
B KRB /NI RUE/INEE - /BN ARBIAVERARE] - & - 3 FLAER - 3R - TN -

Line 4

RERBHRFEEA - NEABRASA -

[A] large state merely desires [to] unite [and] raise
the] affairs [of] people.

*2Ithe] people, [a] small state merely desires [to] enter [into

MWD
o REIRBHFECEA - NEABRASA -

Line5
X ME - JEAN - KE-BERT -
Now, [the] two each get [what they] so desire, [the] big [state] appropriately, is below.

MWD
R o# BERT#HMAAE BERT -

Chapter 62 85+ _"&

Linel

BE BYZRM . BAZE™ LSAZAR -

[The] Déo [is the] abstruse [mystery of] ten thousand things, [it is the] good person’s treasure [and is what]
preserves [the] not good person.

MWD
BE - BUZEM  BAZRM  REAZFRRL -

Line 2
E=0im - ETgUNA -

Beautiful words can [be] traded, respectful conduct can increase [a] person.

MWD
ESIRUH - BITYBIYA -

Line 3

ANZARE - MFEZH - URT -  BZRA - BAPCEDUEICRE - RO IHE -

The people [that are] not good, why have [them] abandoned? Therefore, [when] establishing [the] son [of the]
sky [and putting in] place [the] three minsters, although [a] large flat round ornament of jade with a hole at the

%2 The character xC1 Z means to raise or rear. Interestingly it is used specifically with livestock, as in to raise or rear
livestock and therefore, could be translated as “herd.” It is unclear here if Laozi is using this as a negative.

53 In the MWD version B, jian & (double, simultaneously or twice) is bing 10 (side by side or simultaneously).

In the MWD versions Aand B, & 2 (profound, difficult to understand) is zht1 ;¥ (pour in to or fill).

55 In the MWD versions A and B, bio B (treasure) is bio {R (protect).

5% In the MWD version B, bio f# (protect) is bio & (preserve).

7 In the MWD version B, jia /il (add) ish& % (to send a present).

58 In the MWD version A, géng #t (surround) is géng £ (common or in general).

9 In the MWD versions Aand B, si8l (a team of four horses) is sT 70 (4).

550 In the MWD version A, ra # (as if or such as) is shan 2 (good) and the MWD version B itis rco # (as if or like).

544
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centre [is] given before [the] four chariot horses, [it is] not like sitting [down and] moving towards (or kneeling
down and presenting) the D2v.

MWD
AZREN  AFZE - - URF - B=R™ . HAHBENGNS - FELTELLY -

Line 4

HZFAEBIEE - il - RH - DUKE - BREMUR™ - RKTE -

[Why did] the ancients so value this Da? [One does] not say [they did it to] seek gain, [they did it to be] exempt
[of] fault. Therefore, [they] are valued [by all that are] underneath [the] sky.

MWD
EF B [t - ABRLE  BRUSE - & BETE -

Chapter 63 5751+ =

Linel

RELR  SES KERK - XNZD - RBDUE -

Actions [have] no actions, affairs [have] no affairs, tastes [have] no tastes. Big [as] small, [a] lot [as a] little.
Repay resentment with quiescence.**®

MWD
BESE  BEE  KER - ANSD o RELIE -

Line 2

BENES  HAREM K MES  WMERS - KTNKS - /ER4E -

Plan [the] difficult [while] it is easy, do big [things while] they are small. Underneath [the] sky (in the world)
difficult affairs must [be] done [when they] are easy, underneath [the] sky great affairs must [be] done [when
they] are small.

MWD
BIEE T - oAl - RN 28 #FRS - RN ZAR# - #FRA

Line 3
M BALRTLEK - 8 BEEREKX -

So, [in the] end [the] sage never does [anything] great, therefore, [the sage is] able [to] accomplish greatness.

MWD
2D BAKKAK - B - Bopss -

Line 4

X BEPVNEE ZHNZE - B BAB®Y W KEHRE -

Now, light promises must [have] little trust, [what is] especially easy must [be] especially difficult. So, [the] sage
[takes things] like [they are] difficult, therefore [in the] end, nothing [is] difficult!

%51 In MWD version A, gong A (high ranking official) is qing J& (high ranking official) and in the MWD version B it is
xiang 4, which normally means countryside but cannot have that meaning in this instance.

%52 In the MWD version A, xi& 78 (grammar word) is ya& (a carriage) and in the MWD version B it is yii 81 (to give or
offer).

%58 «Repay resentment with quiescence” seems to be out of place here and may belong to chapter 79, line 1.

54 In the Guddian, wa 7 is wéng T.

%5 1n the Guddian and MWD versions A, wéi Bk (taste) iswé 2 (not).

%% In the MWD version A, zhong #& (end) is dong % (this can mean “winter” or is an alternate from of dong M which
means “bang” or “thud”).

%7 In the MWD version B, nud# (yes) is rud# (as if, like).

58 In the Guodian and the MWD version A, you % (just as or like) is ycu BX (plan or scheme).
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MWD

K WEHE ZHUNDH - 2P BABEY - 5 SRER -
Chapter 64 S55TUE

Line 1

HZ 5% - ERIESHE - ERZH+ - ENSE -
[What] is quiet [is] easy [to] maintain, [what] has not [yet] come out [is] easy [to] plan, [what] is fragile easily
falls apart, [what] is faint [is] easily scattered.

MWD
TZNS R #55R  t  wi -

Line 2
BIZIREKRE  AZRERE -

Act [when there] is nothing [to] have (get), manage [when things] are not [yet a] mess.

MWD
HEHH - B -

Line 3

BRZA - ERER - AEPZE  EOREYL . FEEEITY . BRET -

[A] tree [that can fill the] embrace [of a man’s arms is] born [from] a tiny shoot, [a] platform [of] nine levels
[high] starts from piling up earth, [a] journey [of a] thousand miles begins beneath [ones] feet.

MWD
wHER  (ERER - WRZA - ERIBL . BT2E  BRET -

Line 4
RE Bz BE KZ-
[To] act [is to] fail, [to] hold [is to] lose.

MWD
BrE MY OHE K-

Line 5
B BAES B Bl BR 8
So, [the] sage [uses] non-action, therefore, nothing fails, [the sage does] not hold [on], therefore, nothing loses.

MWD
SDL MR - # 4B - HE B At -

Line 6

RZME - ERHEA - MR - BLMCRAIEKS -

The people [in] dealing [with] affairs constantly [have] many accomplishments, yet [they still] lose. [Be]
cautious [at the] end like [it was the] start [and] then [there will be] no loss [in] affairs.

%59 In the MWD versions A and B and the Guddian, céng J& (storey or floor) is chéng A% (accomplish).

In the MWD versions A and B, qi #E (get up) is zud fE (rise or grow).

%61 In the MWD version A, I& 2 (tired) is I& 3 (fatigued) and in the MWD version B itis |& 1& (sedan).

%62 In the MWD versions A and B, qian T (1000) is bdi & (100).

%3 In the MWD version A, i B (miles) isrén 1Z (benevolent) and in the MWD version B it is gian T (1000).
%4 In the MWD versions Aand B, xfig 1T (walk) is gago = (high).

5% In the MWD version A, shi ¥4 (start) istd & (platform).

%8 In the MWD versions Aand B, raa 11 (as if, like) is ru® # (as if, like) and in the Guddian it is ni % (female).

560
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MWD
RZMED  ERITHRE  MPZ - B - B SRAIENEE -
Line?7

2L BAMKM - FAEHEE B8 . ERAZE  UBBYZHEL MRS -

So, [the] sage desires [to have] no desire, [he does] not value [those] difficult [to] get goods, [he] learns not [to]
learn, [he] returns [the] multitude [of] people to [what they were like] before, [he] assists [the] ten thousand
things [to be] natural and dares not act.

BU - BABAR  FAEHBZE  BAE  MERAZFAB  EWENZER - MBHA -

Chapter 65 55T HRE

Linel

Bz EREE  FLURE  #UERZ -

The ancients [who were] good [at practising] the Dao [did] not [want to] brighten [the] people [but] would
[instead keep them] foolish.

MWD
HE™ . #5EE - ELBRT - BB -

Line 2
RZ#8  DHEE®Z -
The people [are] difficult [to] manage [when they have] lots [of] wisdom.

MWD
% RrEAl DT -

Line 3

B DIER R - B2 - ALERE - B2fE -

Therefore, [to use] wisdom [to] govern [a] state, [is to] rob the state, [using] no wisdom [to] govern [the] state [is
to bring] happiness [to the] state.

MWD

- DUAIEE - B 78t - ADUHIAEIE - B
Therefore, knowing [a] state [through] knowledge, [is to be] the state’s thief, not knowing [a] state [through]
knowledge [is to have a] quiescence state.

Line 4
HMUEFEE - IRFEP R -

[To] know these two [is to] also [know the] postponed pattern (model).

MWD
AL FZ - TRETUAD -

%7 In the MWD version B, zhong #& (end) is dong % (this can mean “winter” or is an alternate from of dong & which
means “bang” or “thud”).

%68 In the MWD version B, giyug #{E] (therefore called) is giizhi 772 (therefore).

%9 In this chapter in both the MWD A and B, zhi 40 (knowledge) is zh1 &8 (wisdom).

570 |In the MWD versions Aand B, zh ;& (manage) is zhi % (know).

*" See n.180.

572 The character ji & has caused translators much difficulty. This paper has taken ji to come from jiyan FEIE which
means “to postpone” or “be delayed.” I chose the word postpone as in line 1, Ldozi is taking about a system that is somewhat
delaying or postponing any governing or interference on the people.
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Line5
BHEN - EHEE -
Constantly knowing, [the] postponed pattern (model) is called profound quiescence.>"®

MWD
RS - 2R RS -

Line 6

ZERE  BE BYRZE  REDEKIE -

Profound quiescence [is] deep [and] distant! [It appears to run] counter [to] things [but] afterwards [it] then
arrives [at] great order.

MWD
ZERR  BR  BYRE  #IEXIE -

i

Chapter 66 87517

Linel

TTBAMAERBEREE  UHEHETZ W EREBATE -

Rivers [and] oceans [are] able [to be the] kings [of a] hundred (all) valleys because [they are] good [at being]
below [them]. Therefore, [they are] able [to be the] kings [of a] hundred (all) valleys.

MWD
TEZFLEREATE  UFET2H - 2L £EAEAT -

Line 2

EL - MERE - S TFZ - MER - UBEZ -

So, [if one] desires [to be] above [the] people, [your] words must [be] below [them], [if one] desires [to be]
before (lead) [the] people, [your] body [must be] behind [them].>"

MWD
SP BAZHT LR - MUTE T - TARERN - MUTEETY -

Line 3

R BAEYE . MEASE™ . Efl - MEAE -

So, [the] sage’s place [is] above, yet [the] people [are] not weighed [down by him], [his] place [is] in front, yet
[the] people [are] not harmed.

MWD
W sELY . MRBSMN - B MEAE -

578 We can find this idea of profound quiescence mentioned in the same context in another two chapters; chapter 10, line 7:
produced [and] raised. Produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not [to] slaughter. [This] is
called profound quiescence; chapter 51, line 5: produce, yet not [to] have, [to] act yet, not depend [on], [to] grow, yet not [to]
slaughter. [This] is called profound quiescence. This idea of profound quiescence is clearly the idea of non-interference.

574 In the MWD version A, shi2 (is) is ci It (this).

575 The character shtn lI§ means “to put in order.”

576 In the MWD versions A and B and the Guddian, & is yQ 3& (to bathe in the sun or wind).

577 To understand this line better, it could be translated as: so, if one desires to rule the people, your words must be modest, if
one desires to lead the people, you should put yourself second.

578 In the Guodian, yo A% (desire) iscd 7 (ability, talent, capable).

57 In the Guddian, hou % (back, behind) isxia & (below).

%80 |n the MWD versions A and B, chii & (reside or dwell) is ji /& (residence) and in the Guddian it is cai 7~ (ability or
talent or used as grammar word).

%81 In the Guddian, zhong Z (heavy) ishcu & (thick) and in the MWD version A it is hd Z  (harm).

%82 In the MWD version A, shang £ (up) is giéa i (in front).
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Line 4
BRL - RT3 . AR -
So, [everything that is] underneath [the] sky [is] happily pushing [him forward,] yet without tiring.

MWD
# - K NELEH - MIREA -

Line5

PEAS . g R FNEERTFE -

[This] is [because the] sage [does] not contend, therefore, in [everything that is] underneath [the] sky, nothing
can contend [with] him.

MWD
T M ESOGE |y - K T EAEEE -

Chapter 67 8,5+ +E

Linel
RTERREL - UIRH -
Everything [that is] underneath [the] sky calls my Do great [but it] seems like [it is] not.

MWD
AT#BHE4A - K¥mAE -
[Everything] underneath [the] sky calls me great, great yet [I am] not dark.

Line 2
KM - K-8 LIRS -

Now, only [because it is] great, therefore, [it seems] like [it is] not worthy.

MWD
KM AH - # BE
Now, only because [I am] not dark, therefore, [I am] great.

Line 3
EH - A% HAW -
[If it was] like [being] worthy, [it would have] long [ago become] minute (trivial).

X RAE=FB™ F MRz —HE AR ZEHABRXT%E-

%83 In the MWD version A, tul ¥ (push) is sin ££ (falcon or eagle), in the MWD version B it is shé #f (who) and in the
Gubddian it is, jin # (advance).

%4 See n.616.

%85 In the MWD version A, btR (no) is fei E (not).

%8 In the MWD version A, zhéng = (contend) is zhéng 3% (criticize or expostulate) and in the Guadian, it is jing 3%
(stillness).

%87 In the MWD version B, si {5 (similar or like) is & M (yet).

%88 In the MWD version B, xi&o Bj(resemble) is xido B (night, evening or dark). This is the same throughout the chapter.

%89 Some MWD version B omits K.

%0 In the MWD version B, bio EE (treasure) is bio {# (protect) and in the MWD version A it is bio & (preserve or
nurture).

5L In the MWD version B, chT#% (hold) is shif (market).

%92 In MWD versions Aand B, cT % (kind or loving) is cT2% (now). This is the same in line 5.

148



ach.ccsenet.org Asian Culture and History \ol. 14, No. 2; 2022

Now, | have three treasures [that I] hold and protect: first [is] called parental affection, second [is] called
frugality [and the] third [is] called daring not to be [at the] front [of everything that is] underneath [the] sky.

MWD
> BEE-E - MRy —H% AR SARESEFEX -

Line 5

%MBEE M B BERE - RELR T - M- BERLERE -

Parental affection, therefore able [to be] brave [and] frugal, therefore able [to be] expansive [and] not daring [to
be at the] front [of everything that is] underneath [the] sky, therefore able [to] completely grow [into a] vessel.

MWD
%8 BEB M ML BEEE - REIBARTE - # - BERERVE -

Line 6

SEREE  =hEE 2%BEET: -

Now™ [to] abandon parental affection but [to be] daring, [to] abandon frugality but [to be] expansive, [to]
abandon [being] behind, so [as to be in] front [is] death.

MWD
SETEAEE  &TiEE  2EEKRIMNES -

Line?7 7
* % - DESCAIE - DISFRIE -
Now, [because of] parental affection, so [in] war there is victory, so [in military] defence there is resoluteness.

MWD
K- %% DIEERIBS™ - DISFRIE -

Line 8
KRz - MEE > -
[When the] sky wants [to] save, it guards [with] parental affection.

MWD
T N E Y -

Chapter 68 S5 /\E

Linel

EATE A& B2HE LR BHHE . A4 2EAE BYT -

[A] good solider [does] not [show his] martial skill, good fighting [is done with] no anger, [being] good [at]
defeating [an] enemy [is with] no participation [and being] good [at] using people [is] to be below [them].

MWD
i ERtTE AR EHYE . LR EBYEHE . BE EAAZ . RZT

598 In the MWD version A, g 22 (implement) is sh1 58 (matter or affair).

This “now” is different to the “now” of fii X, this “now” jin < is the “now” of time; as in right “now.”

%% See n.600.

%% See n.322.

597 In the MWD versions Aand B, wé 7 (protect) is yuén 18 (wall).

In the MWD versions Aand B, jitn #1 (rescue) is jian # (build, set up or construct).

In the MWD version A, ra 1 (as if, like) is added, in the Guddian it is nii & (female, but in this case is clearly an
alternative form of rg.

8% In the MWD version B, zhan B (fight) is dan &8 (single or solitary).

%01 See n.322.

594

598
599
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Line 2

EBEAFZE  BEAAZN  BBEVREZE -

[This] is called [the] quiescence of non-contention, [it] is [also] called using [the] strength [of] people [and it] is
[also] called the utmost (pinnacle) [of] joining [the] sky [of] old.

MWD
me%mzﬁyaa At BBIERE 2K -

Chapter 69 EATHAE

Line 1

AEBS  EAEGE  mMAE - ABUEST  MER -

[In] using soldiers [there are the following] sayings: “I dare not [be] the host, only the guest; [I] dare not advance
[an] inch, only retreat [a] foot.”

MWD
AEAS  HEFHARE A% BFEEYT - ME™R -

Line 2

ER1TET  BEE . NER REE-

[This] is called moving without moving, [to] roll up one’s sleeves up without [showing one’s] arms, [to] throw
(attack) without [an] enemy [and to] hold without [a] weapon.

MWD

EETET  BEE IER . DEEE-

[This] is called moving without moving, [to] roll up one’s sleeves without [showing one’s] arms, [to] take charge
without [an] army, thus [there is] no enemy!

Line 3

REANEE - KK EEE -

[There is] no greater calamity than [to make] light [of your] enemy, [making] light [of your] enemy [and from]
many losses my treasure [is lost].

MWD

WEARER BT EEYR

[There is] no greater calamity than [having] no enemy, [to have] no enemy [and] | approach losing [my]
preservation.

Line 4

o mEAEN - BE - BE -

Therefore, fighting armies [that are] mutually together (engaged) [in combat], [it is the] grieving [one which will]
defeat [the other]!

MWD
B OCERE - mOE - BR -

%92 1n the MWD version B, p& B (join) is f& AT (fat or plump).

%03 In the MWD version A, zhéng F (contend) is zhéng 5 (admonish).

%04 See n.100.

805 |n the MWD version A, d T8} (enemy) is shi % (be fit, be suitable, be proper, in this case it should be an alternative
formdi.

806 |n the MWD version A, j #T (near) is jin /T (axe, shrewd, unit of measure).

807 In MWD version A, bio R (protect or defend) is bio & (preserve or nurture).

808 |n the MWD version A, kang 7 (resist, combat, fight) is chén or chéng #& (call, name, say).

809 In the MWD version A, i 2 (mourn, lament or grieve) is yI X (depend on, rely on).

®10 See n.322.
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Chapter 70 t+5% &

Linel
ESESH - B517 -
My words [are] very easy [to] know [and] very easy [to] walk (practise).

MWD
RSN B -

Line 2

KT EBE4N - SRETT -

[But] no [one] underneath [the] sky [is] able [to] know (understand) [them and] no [one can] walk (practise)
[them].

MWD
A~ SR - TS BE 1 -

Line 3
=SAR BHE& -

Words have [their] ancestor,®

11 affairs have [their] monarch.

MWD

* =XNR EAEE -

HII
—I}

Line 4
KM - A 2 - AR -

Now, only [because they do] not know (understand), so [they do] not know (understand) me.

MWD
I - A - 2L AR -

Line 5
MEE HAERE B -

[Those who] know (understand) me [are] few, thus | [am] valuable.

MWD
MHE  BHRHES -

Line 6
DL BAHE - 8] -
So, [the] sage wears coarse [clothes and] carries jade [in his] bosom (heart or chest).

MWD
2R BABE - mETE

Chapter 71 t+—&

Line 1
210N 1 D N1 I <1 N <

Knowing [that you do] not know [is] superior, not knowing [you do not] know [is a] sickness.

MWD
AL - M5 R A RE

811 Ancestor is one translation, another is “principle aim” or “purpose.”
812 In the MWD versions Aand B, hu&a 1 (bosom or mind) is hud 22 (to carry in the bosom)
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Knowing [that you do] not know; esteemed! Not knowing [you do] not know; sickness!

Line 2
KM - fmfm - B A%F -

Now, only [by being] sick [of] sickness, so [will there be] no sickness.

MWD
Hi o HH B -

Line 3
BEALRRE - DERBRR - 2 A% -

[The] sage [is] not sick because he [is] sick [of] sickness, so [therefore, he is] not sic

k 613

MWD

BB mAZAR - DT - B A -

Chapter 72 5t+_"ZE

Linel
EARBAIKREE -
[When the] people [do] not fear power, then great power arrives.

MWD
RABHAIABRBES -
[When the] people [do] not fear, then great fear will arrive!

Line 2
EIPUERRE - BMEBRECAE -
[Do] not [be] familiar [with people in] their dwellings [and do] not [grow] sick [of them in] their living.

MWD
BEITFRE - BEATARE -

Line 3
KN ARRC . 2L FRR -
Now only [because there is], no dislike, so [there is] no rejection.

MWD
I - BEE - UL B

Line 4
2 - EABMABER -  BEABE -

So, [the] sage knows himself [but does] not see himself, [he] loves himself [but does] not value himself.

MWD
S EABRATAERL - BEMARSE -
Line 5

B RREUE -

813 1t is interesting to note here how critical Liozi was of thinking you know something when you do not. He was so critical
of it, he spoke of it as a disease.

814 In the MWD version A, wiki&fEJ# (not familiar) is miizha £#R (the meaning is unclear in the context of the sentence
and maybe incorrectly recorded by the original scribe). In the MWD version B it is miixia #%€ (not narrow).

815 In the MWD versions Aand B, wlyan #&Bf (no dislike, sick, rejection) is mityan 18X (not eat one’s fill).

816 In the MWD versions A and B and throughout this chapter yan B (dislike, sick, rejection) is yan BA (eat one’s fill).
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Therefore, [he] leaves that [and] gets this.®*’

MWD
i BE - MRS .

Chapter 73 $5t+=&8

Linel
BREAIR - BRARRES -
Courageous at daring, thus death (one is killed), courageous at not daring, thus life (one lives).

MWD
BREZAG - BRAEAE -

Line 2
LERE - SHFEHE -

These two, either [have] benefit or harm.

MWD
#ME - FHE -

Line 3
RZFRE . HAEM - 2P BAME -
[What the] sky [finds] evil, who knows why? So, [the] sage also [has] difficulties [in understanding why].

621

MWD
R ZFRES - FAFITTEL = ## - #itth

Line 4

RZE - A% MEH A5 MEE - A8 MBEHE  E2% m=E -

[The] sky’s D&o [does] not contend and [therefore is] good [at] defeating, [it does] not speak, yet [it is] good [at]
responding, [it does] not summon, yet [it] comes itself, [it is] relaxed, yet good [at] planning.

MWD
RZE - AE - MER - A5 - MEE - A4 MERK - ER - MER -

Line5
KA - B ARk -
[The] net [of the] sky [is] vast, [it] scatters but [does] not neglect (anything).®?

MWD
KA - B - AR -

817 The same five characters are found in chapter 12, line 6 and chapter 38, line 7.

%18 |n the MWD version A, these last six characters are: &% - Z#FERILE.

819 |n the MWD version B, hlp 5& (life) is gua #& (a measuring frame).

In the MWD version B, €% (ugly) is ya &z (inferior).

Even the sage finds it difficult to understand nature’s ways.

In the MWD version B, zhéng 5 (contend of strive) is dan E (single, individual, only).

623 See n.322.

624 In the MWD version A, chan #& (relaxed or indulgent) is 38 and is most likely pronounced dan. In the MWD version B,
it is dan E8. These characters do not make sense in their modern translation but may mean to “shoot.” As in shoot a pellet.

825 1n the MWD version B, gang #3 (head rope of a finishing net or guiding principle) is wing & (this is an old variant of
M and means “net”).

626 |f you were to throw or scatter marbles on the grass, certain areas would not have marbles; the sky is not like this, it is
everywhere and does not neglect anything.

620
621
622
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Chapter 74 5t +NE

Linel
RARIE - =M@ LUTE 18
[The] people [do] not fear death, [so] how [are you going to] fear [them with] death.

MWD
EREARSTE - = PELEE N -

Line 2

EFERERE  MASZE  EBH - Mk - A -

If [you] make [the] people constantly fear death, yet [one] does strange (devious) [things], | will grab [them] and
kill [them], [then] who [will] dare [to be strange].

MWD

EEREEETAHARYE  SHE4 MRY * IBE-
Line 3

REIRE - R

[To] constantly have [an] executioner [is to have] killing.

MWD
EREENRIAIENEFRE -
If [the] people constantly must fear death, then [there will] constantly be [an] executioner.

Line 4
x  RPFRE K SERAES -

Now, [to] replace [the] executioner’s killing is called replacing [him with the] master craftsman’s chop.

MWD
X HERE & 24 KKEHL -

Line 5
X KKREHE  FHFEALEBHEHFE -

Now, [to] replace [the] master craftsman’s chop, [only a] few [will] have [their hands] not damaged (cut).

MWD

* KKREHE - AIFsAETFE -
Chapter 75 5t +HE

Line 1

R 28 - UE L afizz 200 il -

[The] people [are] hungry because [their] superiors (leaders) take®**

[too] many taxes, so [they are] hungry.

827 In the MWD versions A and B, si 35 (death) is sha #& (to kill).

828 |n the MWD version A, n& (how) is rud & (like).

829 In the MWD version B, g T35 (strange) is jT B (lopsided or unbalanced).

830 This character is omitted is some versions, but | have included it, as nearly all copies have it. It does seem as though the
original Wang Biversion did not include it.

831 In the MWD version A, d& X (replace) is f& % (to cut down). This is the same throughout the chapter.

In the MWD versions Aand B, mn K (people) isrén A (people).

833 In the MWD versions Aand B, shang £ (upper) is qit X (to get).
634

632

L#ozi uses the characters shishui Bt (eat tax). I have changed this “eat” to “take.”
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MWD
AZEl - UTIRERTSH - 21 8l

Line 2
RZ#s UHEHEZESR 2D &5 -

People [are] hard [to] manage because their superiors (leaders) have action, so [they are] difficult [to] manage.

MWD

BESZRAT - T E2BENE - 28 FA -

The hundred surnames [are] not manageable because their superiors (leaders) have action, so [they are] not
manageable.

Line 3

RZE5 - LEKREZE - 2P - 83 -

[When] people [take] death lightly, [this is] because they [are] richly seeking life, so [the people take] death
lightly.

MWD
RZES5 M - DIorskEZED - 21 - 8% -

Line 4
Kt - mUAERE  BEBERESE: -

Now, only [one who has] nothmg to do [in] life is worthy at valuing life.

638

MWD
KIE - mLlERE  BEMEE

Chapter 76 £t +E

Linel
AZ&E - 255 - HIbth - B2y -
[At] birth humans [are] soft®®® [and] weak, at death [they are] hard [and] strong (tough).

MWD
AZ5E - £55 T - EEHOERME -
Line 2

BYEAZEM - R - HIH - 1S -
[At] birth, [the] ten thousand things, [the] plants [and] trees [are] soft [and] full, [at] death [they are] dry [and]
withered.

MWD
BYEARZEN - Fhie - TIEM - #1F

Line 3
B BURE . FEME - RFFE  ETE

835 In the MWD version B, xng % (surname) is shéng 4= (produce).

838 In the MWD version A, qing & (light) is jing ¥ (flowing water or underground stream).

837 In the MWD version A, qing & (light) is jing ¥ (flowing water or underground stream).

828 |n this chapter, it seems as though Liozi is talking about rulers that interfere too much in the governing of people and are
too ambitious. These two combined characteristics together only hurt the people.

8% The idea of softness is a common reoccurring theme within the D&vdéjing and is mentioned many times. See appendix 1,
pg. 165.

840 |n the MWD versions A, xTn 15 (trust) is rén 7). This is an alternative form for many characters; YJ (rén, “blade; sword;
knife”); #1 (rén, “to fill; full”); & / IA (rén, “to recognize”); R (rén, “to endure”); &) / # (rén, “strong, tough”).

841 In the MWD version A, jian B2 (strong, solid, firm) is xién & (worthy, virtuous or able).
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Therefore, [the] hard [and] strong follow death, [the] soft [and] weak follow life.

MWD
- EIEEE - o REMM - £kt -

Line 4
EP - ERAIARES . KRIBRIHS -
So, [a] strong army will not win [and] strong wood will break.

MWD
#Ld - FERAIAE - ARERAUE -

Line5
BAE T - RBFEL -
[The] strong [and] great [have their place] below, [while the] soft [and] weak [have their place] above.

MWD

BAETN - ZEMAEL -
Chapter 77 5t ++E
Line 1

RZE - BEKk=SEH-5F -1 TF 822 BHE Bz A2EF #2-
The sky’s Dap, [is] it [not] like drawing a bow? Up [is] pressed down, down [is] lifted [up], [to] have [a] surplus
[is to be] reduced, [to have] deficiency [is to be] supplemented.

MWD
R2E - #EKS#H - &F - P°F - T& - B2 . AtgE - B2 F2E W2 -

Line 2
RZE - BAER MEYAR -
The sky’s Déo [is to] reduce [what] has surplus and [to] supplement [that which is] deficient.

MWD
W k2 BYER MHEAR -

Line 3
ANZBRIAR - BARUEER -
The Dao [of] man is not so, [it] reduces [what is] deficient [and] offers [to that which] has surplus.

MWD
ANZEBHARR - BRBUEHEHR -

Line 4
HEEBRUEXRT - EBEE -

842 In the MWD version A, weixi #{# (small and tiny) is added. This is the same in line 5.

%3 In the MWD version B, shéng f§ (win) is B (I the sovereign).

84 In the MWD version A, géng 2t (together) is héng 18 (constant), in the MWD version B, it is jing #% (cautious). This
character has a number of different characters used for it depending on the book. They can include: shé#T (break) and bing
£ (solider). To “break” makes the most sense in the context of the line.

%5 In the MWD versions Aand B, y i (press down) is y Efl (seal or engrave).

%% In the MWD version B, BBf& - 2 reads BR - BLL.

847 In the MWD version B, bii # (tonify or supplement) is yi % (increase).

In the MWD version B, siin 8 (decrease) is y(n Z= (speak or say). This is the same throughout the chapter.

In the MWD version B, yduya Bk is yeuyGFER. This is the same in line 4.

648
649
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[Those] who [are] able [to] have surplus [and give] offerings [to everything that is] underneath [the] sky, only
[they] have [the] D2o.

MWD
* HaEBES MBEURERFET  BUBETF -

Line5

ZL - BAR - MAS TR mMAE  EAMREE -

So, [the] sage acts, yet [does] not depend on,**® accomplishes, yet [does] not dwell [and does] not desire [to]
show [his] worth.

MWD

2L BAR MHBX - BRI MEEL - BT ARREL -
Chapter 78 t+/)\E

Line 1

ARTFEZRFOHRK - MLER™E - EVEEH - LEEDS Y -
[In all that is] underneath [the] sky nothing [is] softer [and] weaker than water, yet [in] attacking [the] hard [and]
strong, nothing can defeat [it], [this is] because its emptiness is changeable.

MWD
FRERERK - #ER%E  EE - LITENUS T -

Line 2

PR - BRI R TELRA - BEET -

[The] weak deafeats [the] strong, [the] soft defeats [the] hard, [in everything that is] underneath [the] sky, no
[one does] not know [this but] no [one is] able [to] do [it].

MWD
KZBEBI - BBt - K FERAMM - s -

Line 3

M BAL - REZE® . 2BAET  SEAE  ERATE -

So, [the] sage says: “[to] recieve, the flith [of the] state is called [the] governing alter for the gods of earth and
grain. [To] recieve [the] bad luck [of the] state is [the] king [of eveything that is] underneath [the] sky.”

MWD
S BAZES B SEYYE SEHEs:  SEYZAE EEXT2I -

Line 4
=ER -
Upright (true) words seem [to be in] reverse.

MWD
=

850 «[To] act, yet not depend on,” is also found in: chapter 2, line 4; chapter 10, line 7; chapter 51, line 5.

As one word in modern Chinese, r&iurud® 2255 means “soft,” as separate words they mean “soft” and “weak.”
As one word in modern Chinese, jianqiang EX3® means strong, as separate words they mean “hard” and “strong.’
The characters of jian E%, gidng 52 and gang [l are interchangeable and all very similar in meaning.

In the MWD version B, shéng 5 (win) is zhén B% (I the sovereign)

In the MWD versions A and B, gcu & (dirty and filthy) is gcu 35 (shame or humiliation).

856 In the MWD version A, gud R (state) is bang 3§ (state).

87 In the MWD version A, gud R (state) is bang ¥ (state).

651
652 5
653
654

655
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Chapter 79 5t +hHE

Linel

MR - HARLE  ZolDIRE -

[In] harmonising great resentment, [their] must have [some] suprlus resentment [left over], how can [this] be
good?

MWD
MRS - WESRE  BIMRE -

Line 2
B BARARZ® . MAZRRA -
So, [the] sage holds [the] left contract,®®® yet [does] not demand [from] people.

MWD
UL BABAER  MARRA -

Line 3

BEER - mEIES -

[One who] has quiescence [is in] charge [of the] contract, [those] without quiescence [are in] charge [0f] taxes.
MWD

Line 4

REES  BHS

[The] sky’s Do [has] no relatives (preferential treatment), [and is] constantly with good people.

MWD
* - REmE . EREA

Chapter 80 £/)\+E

Linel

NEER - FAMTAZE  MAR  EREEL - mAEME -

[A] small state [with] few people makes ten multiples [of a] hundred implements, yet [does] not use [them].
Make [the] people [feel] heavy [about] death and [do] not [let them] move far away (leave).

MWD
NEBER - FETBEAZE  MAZ™A  EREL - MBEKE -

Line 2

AR - EIkRY - BPX  BRRZ - RAELE MAZ -

Although [they] have boats [and] carts, [there is] no [place to] ride [them]. Although [they] have armour [and]
weapons [there is] no [place] to display [them]. Make [the] people again tie knots and use [them] (to keep
records).

%8 In the MWD version B, hé F1 (harmony) is hé X (grain or seedling).

859 In the MWD version A, g1 32 (contract) is ji€ 77 (shell) and in the MWD version B it is ji&@ 7% (tiny things). This is the
same in line 3.

880 The left contract most likely refers to the debtor’s contract.

The character ché { as a word itself means “penetrating.”

82 In the MWD version B, ydu & (have) is ycu X (also).

83 In the MWD version A, gud B (state) is bang ¥5 (state). This is the same in line 3.

84 In the MWD version B, w £ (no) is w1 2] (do not)

661
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MWD
HAER AR - #ERE . EBAIERZ c R AEGE MAZ -

Line 3

HEE  ZHR  ZHE  %HA  HEHEZE  #AZENRE  EEREIFLABEK -

Sweet foods, beautiful clothes, quiet dwellings [and] happy customs. Neigbouring states look [at] each other, the
sounds [of] chickens [and] dogs [also] heard [by] each other, [the] people reach [an] old [age and] die without
mutually going back [and] forth.®®

MWD
Hue =7 - S0 Z7E - MERE - #ROCVEMER  REEZTLABER -

Chapter 81 )\+—&

Line 1l

EEAE - ESAME -

Truthworthy words [are] not beautiful, beautiful words [are] not trustworthy.

MWD

Line 2
=& AR BHE ASE-
Good [does] not distinguish, distinguishing [is] not good.

MWD (see line 3)
mE - AE . EE A -

Line 3
E . AES . EmE . RM -
Knowing [is] not extensive, extensivness [is] not knowing.

MWD
£E 1% %E K&
Good [is to have] no excess, [having] excess [is] not good.

Line 4

BPALRHE - BURA  cEE . BUEA  c8Z -

[The] sage [does] not accumulate. [He] acts [for] the people, [so the] more he [will] have. [He] gives [to the]
people, [so the even] more [abundant] he [will be].

MWD
BAEE  BUAA  CAA  BUFPAZ  2a% -
Line5
RZEHN - MAE -
The sky’s Dao benefits [all] and [does] not harm [any].

MWD
B RZE8HN - mAE -

865 «Without visiting each other.”

886 In the MWD version A, quin X (dog) is gdu ¥ (dog).
87 The character bo 1 means “extensive,” Liozi is most likely referring to someone who has extensive knowledge.
In this line, in the MWD version B, yu B (more) is y(AT (consent or approve).

89 In the MWD version B, yi 2 (to give) is ya F (to give).

6

o}

8
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Line 6
BAZER  MAFE -
[The] Dao [of the] sage acts, yet [does] not contend.

MWD

HAZIES RS -

4. Conclusion

In conclusion it could be summarised that Laozi’s Dao is the profound, mysterious and abstruse aspect within
emptiness that has produced everything we see. Laozi described this concept as emptiness in action. Laozi uses
feminine similes such as, the valley spirit, the profound female and the mother to represent it. Laozi said people
should aim to return to the D&p, which meant a return to the peaceful, still, content and quiet state of (original)
being. The techniques used to do this were simplicity (in living), non-contention, knowing when enough is
enough (or no excesses), to be humble and frugal, to have no (or little) desires and aspirations, to be like water,
to use the concept of softness and to take nature’s way as a guiding principle on how to live. From these core
ideas Laozi developed the five quiescences: quiescence of the profound, quiescence of emptiness, upper
quiescence, quiescence of non-contention and quiescence of nature.

As the Daodéjing may have been a text primarily for rulers, it does appear that L&ozi’s cornerstone philosophy
for ruling was based on the idea of letting things take their natural course and to not interfere too much. He
called this idea, the profound quiescence. Laozi uses the sage as an exemplar for rulers to model themselves on
and primarily describes them as men who do not interfere, do not contend, do not use their wisdom, do not
accumulate possessions, do not go extremes, puts themselves behind the people, are modest and just let the
people live naturally, whereby they benefit a hundred-fold and love their ruler.

For a final summary of Laozi’s philosophy the following model is proposed:

THE CLASSIC OF DAO AND QUIESCENCE &8 & &

Profound

= & .
@r{";ﬁ _ % B Quiescence
’ g{;é%\;\'@ — —N G%j(,%@ zE ¢
N , %
9 _/NATURE EMPTINESS KRS @é %,
B ()~ (R Se a
\_ Earth \ Sky / S K%
/ N y & p 5
S : SR Y,
‘ S 4‘35 NI N P 9%
Dao i | Quiescence =
ER(A) S
A Min Quiescence of Non- Normal
- Contention Quiescence
BAMERS < /25 o
Emptiness in Action THEzE iR
By Shaun Ramsden

Figure 1. Proposed model for Laozi’s philosophy

In the figure above, we can see the trinity that makes up Laozi’s Dao and its core teachings which adhere to the
sky, earth, man model.®”® We can also see the 5 core quiescences that were presented in the Daodéjing.
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Appendix 1: The Daodéjing’s Core Concepts
Within the Daodéjing, there are appear to be 13 core concepts:
D2 &
Quiescence &
Non-action &5
Stillness &
Valley, female, mother & | Itf , &
Softness 55
Nature B
Return 58
Emptiness &
. Simplicity ##
. The constant /&
. No desire &R
13. Thesage EEA

These 13 concepts are discussed below but it is important to keep in mind that they all seem to be different
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angles that point to one core theme, which in this case is the Do.

Do &

In trying to understand what the Dao is, we need to analyse Ldozi’s own descriptions. Firstly, we can see it as
being described as something similar to emptiness:

1. Chapter 4, line 1: [the] D2o is [like an] empty utensil, yet [in] use [it is] not filled.
Secondly, it is something that cannot be described with language:

1. Chapter 1, line 1: [the] Do [that] can [be the] Dap, [is] not [the] constant Dao.

2. Chapter 25, line 2: | [do] not know its name, the word [I use to] call [it is] Dév.
3. Chapter 32, line 1: [the] constant D&o [has the] nameless simplicity.

Thirdly, it is something that cannot be seen, we just kind of know it is there.

1. Chapter 21, line 2: [if] Do is [a] thing, [it is] only indistinct [and] only dim.

2. Chapter 35, line 4: [when the] Dao exits, [it is] completely bland [and] it [is] tasteless, look [at it and there is]
not enough [to] see [it], listen [to it and there is] not enough [to] hear [it], use [it and there is] not enough [to]
finish [it].

Fourthly, it is very similar to nature:
1. Chapter 25, line 5: Dao patterns (models) [it-self on] nature.
Fifthly, it made everything and came before anything:

1. Chapter 42, line 1: [the] D20 produces one, one produces two, two produces three [and] three produces [the]
ten thousand things.

Chapter 14, line 7: [to be] able [to] know [the] ancient beginnings is called [the] chronicles [of] Dao.

Chapter 25, line 1: [there was some] thing mixed becoming, [it was] before [the] sky [and] produced [the]
earth, still ah, silent ah, standing alone, [with] no change, moving cyclically, yet without danger (end), [it]
can be [the] mother [of all that is] underneath [the] sky.

Sixthly, the Dao is hidden, without form and is nameless:
1. Chapter 41, line 2: [the] big image [has] no form, [the] hidden Do [is] nameless.
2. Chapter 1, line 2: nameless, the start [of the] sky [and the] earth.

From reviewing the above lines, it seems as though Laozi may be describing the Dao as something similar to
emptiness. The key difference though is that Ldozi does not see emptiness as empty. Laozi’s emptiness has
something, profound, mysterious and abstruse to it:

1. Chapter 1, line 5: profound [and] even more profound, the gate [to] all [the] mysteries.
2. Chapter 62, line 1: [the] Do [is the] abstruse [mystery of] ten thousand things.

Liozi’s Dao may be the profound, mysterious and abstruse something within emptiness that has produced and
maintained both the earth and the sky and everything in-between. It seems that according to Laozi, emptiness is
not intrinsically empty, as it can do anything as it produced everything we see.

Quiescence &

Liozi spoke of what may be called the minor quiescences; chapter 38, line 1: lower quiescence; chapter 41, line
2: extensive quiescence and established quiescence; chapter 49, line 2: quiescence of goodness; chapter 49, line
3: quiescence of trustfulness and chapter 59, line 2: heavily accumulated quiescence. Ldozi also spoke of what
could be called the 5 main quiescences (virtues) of the Ddodéjing:

1. Xu&ndé % f#: quiescence of the profound; chapter 10, line 7; chapter 51, line 5; chapter 65, lines 5 and 6.
2. Kongdé fL7E: quiescence of emptiness; chapter 21, line 1.

3. Shangdé _-f#: upper quiescence; chapter 38, line 1 and 2; chapter 41, line 2.

4. Buzhéng zhidé A+ ffi: quiescence of non-contention; chapter 68, line 2.

5. Changdé ¥ f: quiescence of nature; chapter 28, lines 1, 2 and 3.

From these 5 “virtues” we can clearly see that the words virtue, virtuosity, integrity, or inner power appear to be
incorrect translations. The English and Confucian meaning of virtue is to do with having high moral standards.
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Liozi recommends nature’s way and following its principles as the highest form of living. Just as nature can
seem very harsh and certainly lacking in morals in the human sense of the word, Laozi said, treat the people like
(sacrificial) straw dogs (chapter 5, line 1). Liozi’s déhad little to do with morals in the modern sense of the word.
From the above 5 “virtues,” we can see that Laozi’s “virtue” was based on following the principles of Dao and
therefore, being natural in personal living and the governing of a state. The “virtues” mentioned above are a
wisdom of the D&v. Initially, | had decided to keep détranslated as virtue (due to its prolific use) but as this
paper is a direct translation into English and virtue is a very incorrect translation, changing it was necessary. If
multiple words are used, the translation for décould be, someone who adheres and lives by the principles of the
Do or the principles of naturalness. | therefore chose déto be translated as “quiescence,” which is the state of

being natural or of non-action.
Non-action fEX
Wuawé is specifically mentioned eleven times in nine different chapters within the Ddodéjing:

1. Chapter 2, line 3: so, [the] sage dwells [in] the affairs [of] non-action [and] teaches [by] doing [and] not
speaking.

Chapter 3, line 6: act [through] non-action, thus nothing [is] not managed.

Chapter 37, line 1: [the] constant Do [is] non-action, so nothing [is] not done. [If] feudal lords [and] kings
[are] able to abide [by it, then] ten thousand things will [them] selves transform.

4. Chapter 38, line 2: upper quiescence [has] no action, so nothing [has] action, lower quiescence acts, so [it]
has action.

Chapter 43, line 2: so, | [therefore] know [that] hon-action has benefit.

Chapter 43, line 3: teaching without words, the benefit [of] non-action, hardly [anything that is] underneath
[the] sky [can] catch it.

7. Chapter 48, line 1: [for] study daily increase, [for] Dao daily decrease, decrease [and] decrease until [one]
arrives at non-action, non-action, so nothing [is] not done.

Chapter 57, line 3: therefore, the sage says: “I [am] non-action, so [the] people [them] selves transform.”
Chapter 63, line 1: actions [have] no actions.

10. Chapter 64, line 5: so, the sage [uses] non-action, therefore, nothing fails, [the sage does] not hold [on],
therefore, nothing loses.

Wuwé and its addition wilbtwé is the cornerstone philosophy of the Ddodéjing and has been translated in many
different ways, two examples are: non-action, so no action is not done or use non-action, so you can do anything.
I prefer: emptiness [in] action, so nothing [is] not done. The key difference here is that nearly all translations take
wua & to mean “no” or “non” K, which is sometimes the way it is used even within the Ddodéjing as a
stand-alone character but without the wé& 7% aspect. | propose that the wii & in wlwé #&7% can also mean
emptiness (or nothingness) and it does not only need to mean “no/non.” In Chapter 11, we see wi & obviously
used as emptiness. There is also the idea of w(j T #&4R or utmost emptiness used in chapter 28, line 2, where wii
& also means emptiness/nothingness. As mentioned above, it appears as though Liozi’s Dao is that profound,
mysterious, abstruse something within emptiness that has produced both the earth and the sky and everything
within. Laozi’s Dao is not intrinsically empty as it produced everything we see; therefore, it can do anything.

The cornerstone concept of Laozi which is wiwéi (non-action or emptiness in action) follows from this idea of
the D&0. Wlwé therefore has two meanings, firstly, in the action of the mind it seems to mean stillness, peace
and quiet. In action of the body it means, letting nature take its natural course of events and to not interfere.
Laozi gives many examples of how the sage acts, what he does and how he manages his affairs. These are all
examples of how the sage uses the concept of wlweé in daily living. The cornerstone of the sage is his
non-interference, being natural and having a kind of stillness. This stillness is not explicitly mentioned as the
mind. Laozi instead seems to describe stillness as an overall state of being.

Stillness, quiet, peacefulness

Laozi consistently reminds the reader to be still, quiet and peaceful. He talks about these three in the way that
they are the natural state of being and by having this natural state, everything will stabilise and there will be no
harm to yourself or others. The key concepts are as follows:

1. Beempty, so you can have stillness (chapter 16, line 1)
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2. To return to stillness is to return to a natural state of being (chapter 16, line 2)
3. Stillness is achieved by having no desires (chapter 37, line 4)

4. Following the principles of the female, valley spirit and mother and one can also achieve stillness (chapter
61, line 2)

Liozi’s use of stillness, quiet and peacefulness is found in the following chapters and lines:
Chapter 16, line 1

Chapter 16, line 2

Chapter 26, line 1

Chapter 35, line 2

Chapter 37, line 4

Chapter 45, line 3

Chapter 61, line 2

The valley, the female, the mother & , i , &

As the Dao produced everything, Laozi uses feminine similes such as, the valley spirit, the profound female and
the mother to represent it. The key concepts of these female principles are:

N o gk~ owbde

1) The female is like a valley in the way that everything flows down to it and from this, it can produce life. To
follow and understand the female principle is to be like a ravine and if you abide by this ravine idea it is
called constant quiescence.

2) To have this constant quiescence is to return to the mother or Do, by which you will achieve longevity.
See Laozi’s use of the valley, the female and the mother in the following chapter and lines:
Chapter 6, line 1

Chapter 6, line 2

Chapter 10, line 5

Chapter 20, line 8

Chapter 28, line 1

Chapter 28, line 3

Chapter 32, line 5

Chapter 39, line 1

Chapter 52, line 2

10. Chapter 59, line 2

11. Chapter 61, line 1

12. Chapter 61, line 2

Softness 5B

Softness is another recurring theme. It can be summed up as follows:

© ©® N o gk wdhE

1. Assoftness is like water, it does not contend (chapter 8, line 1)
2. The breath should be made soft (chapter 10, line 2)

3. Softness can have miraculous benefits (chapter 43, line 1)

4

Softness is like water, it is strong, cannot be defeated and will always defeat the hard (chapter 52, line 4;
chapter 78, lines 1 and 2)

5. Softness appears weak but is not (chapter 55, line 3)

6. With softness one can achieve longevity (chapter 76, lines 1, 2, 3, 5)

7. Softness is better than hardness (chapter 78, line 2)

Nature B

The concept of z¥& B4 (nature or natural) is mentioned five times specifically within the Daodéjing. The
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main theme of its meaning is as follows:

1. L&ozi calls himself natural and says that he acts naturally (chapter 17, line 4)
2. Nature follows the principle of no excesses (1:%1) (chapter 23, line 1)

3. The Da&o models itself on nature (chapter 25, line 5)

4. The idea of quiescence is the idea of naturalness (chapter 55, line 1)

5. The sage tries to help everyone to be natural (chapter 64, line 7)

The return 58

The idea of return is a fundamental concept within the Daodéjing and refers to a return to:
Emptiness/nothingness (chapter 14, line 4)

Naturalness or the constant (chapter 16, line 2)

Root (chapter 16, line 2)

Stillness (chapter 16, line 2)

Life (chapter 16, line 2)

Brightness (chapter 16, line 2)

Infant (chapter 28, line 1)

Simplicity (chapter 28, line 3)
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Utmost emptiness (chapter 28, line 2)
10. Quiescence (chapter 60, line 4)

11. Dao (inferred indirectly)

Emptiness

The idea of emptiness is another important concept in the Ddodéjing and refers primarily to the D& and its
functioning:

1. Non-action or emptiness in action (see above under non-action)
2. The emptiness of things like rooms and cups (see chapter 11)

3. Emptiness/nothingness (see chapter 14, line 4)

4. The utmost emptiness (see chapter 28)

Simplicity #

The idea of simplicity is as follows:

Honesty (chapter 15, line 2)

An idea or concept to embrace within your own life (chapter 19, line 4)
Naturalness (chapter 28, line 3)

Something that should not be lost (chapter 28, line 4)
Something the D&o has (chapter 32, line 1)

@ 0k~ wpd e

A method to overcome desires (chapter 37, lines 2 and 3; chapter 57, line 3)
The constant #/{&

The chéng & character is used throughout the Ddodéjing. In the Mawangdui versions A and B chang is
substituted for héng 15, except for in chapter 16, line 2 and 3; chapter 52, line 5 and chapter 55, line 5. The only
common denominator between these two characters is that they both can mean “constant.” This idea of constant
seems to be mutually exchangeable with the word, “normal” or “constantly.” This word also appears to be a key
that opens up the understanding of the Daodéjing. It seems that Liozi sees nature’s way as being the norm,
therefore, chang could or probably should be translated as, “natural,” “naturally,” “nature’s way” or “naturalness.’
I originally translated it in this way but took these translations out as a direct translation would still require,
“constant,” or “constantly.” In chapter 16, line 2, Laozi explicitly explains what chang means: [a] return [to] life
[is] called [the] constant, [to the] know [the] constant [is] called brightness. One of the most useful chapters for
understanding chang is chapter 55, line 5: crying [the] whole day, yet [he does] not [get a] hoarse voice, [the]

i
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most (peak) harmony. [To] know [this] harmony [is] called [the] constant. In this line “constant” can be
understood as something akin to nature’s harmony.

No desire &R

One of Laozi’s hallmark techniques for returning (to the Dao), living naturally and managing the people, is to
have no desires. Ldozi’s use of no desire is as follows:

1. Have no desire to observe the mysteries (chapter 1, line 3)

2. Make the people have no desire, so those with wisdom dare not act (chapter 3, line 5)
3. The Dao has no desire (chapter 34, line 3)

4. With the nameless simplicity, there is no desire (chapter 37, line 3)

5. Having no desire and the people are automatically simple (chapter 57, line 3)

The sage A

The sage is an exemplar figure of someone who has embraced the D&o. The key point is that he is someone that
the rulers should model themselves on. Laozi describes him in the following ways:

1. He uses the concept of non-action (chapter 2, line 3; chapter 26, line 2; chapter 47, line 3; chapter 63, line 3;
chapter 64, line 5)

He teaches others by being an example (chapter 2, line 3)
He treats people like straw dogs in the way he lets nature take its course (chapter 5, line 1)
He does not live for the self (chapter 7, line 2)

ok~ D

He does not live his life by getting attached to the desires that arise from fulfilling the five senses (chapter
12, line 6)

He holds onto the one (chapter 22, line 1)
He is always helping the people (chapter 26, line 2)
He does not harm people (chapter 28, line 4; chapter 60, line 3; chapter 66, line 3)
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He gets rid of extremes, extravagances and excesses (chapter 29, line 5)

10. He does not stand out from other people (chapter 49, line 1)

11. He helps people to be natural and simple (chapter 49, line 4; chapter 64, line 7)
12. He does not interfere (chapter 57, line 3)

13. He follows the principles of non-action (chapter 57, line 3; chapter 64, line 5)
14. He is balanced in his actions (chapter 58, line 4)

15. The sage takes things to be difficult, so in the end they are not difficult (chapter 63, line 4)
16. He has no desires (chapter 64, line 7)

17. He does not stand out as something special (chapter 70, line 6)

18. The sage has no sickness (chapter 71, line 3)

19. He is not boastful (chapter 72, line 4)

20. He understands the difficulties of life (chapter 73, line 3)
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